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hat portion of the public witich aoes 1tselr 1oe
true God, and Jesus Christ whom He has sent, ’
» This is a Greck word in an Lnglish dress, ana
and occurring in the phrase

honour of seeking to ¢ know the living and
fas Deen styled by the Author ¢ PHANEROSIS.
in this form, ¢avepwots ;
« the manifestation of the truth.”
Two Jews, converted fioi.

may be found in the lexicons
1 Qavepwats TS a\qBeas,

[ U'uE liitle work herewith presented to &

« PuaNEROSIS” originated in the following circumstances. ¢ . |
Rabbinical Judaism to Protestant Gentileism, commen.ced a meeting in ,}\Iew Yo‘r‘k City, for - T can conceive (heiger b ot
¢he purpose of convincing their brethren according to the flesh, that ¢ tho Jesus { proposition, and conszi:;t?t ul Lhr]?mfn by buth and education giving his ay A
preached” and believed in by ProFeatauts and Papists is the Christ promised mhthe ; are taught in both volumelso}ls Y believing the doctrines which orthodox Dchrizt{ms.ent to this 3
E prophets to. their fathers. The meeting was numerously attended.by Je\”?’ arg‘)nlg‘“{ o disagreement or ﬂgreemeuti) tyOu ure, howeve:r, aware that these two oir;tsunlty tells us !
1, was a certain Portuguese Jew named Dr. de Lara. He bolflly and J.ustly disputed the claims and the doctrines of orth etween the exclusively Jewish, and the Cl P nts, namely, the }
of what he styled “orthodox Christianity’* to a divine origin. His acunien and arguments : that these are the zeort Ofiox Ch}'lstianity, said by the lattér to be revevl.ilzt‘f"n sacred books, ;
were too astute for their treatment, so that they were put te shame bfiorg the J ews they ; A dovout Jow my Ty p(;lnts at issue between Jews and Christiang, ed in both volumes— 4
gought to proselyte. In this emergency they applied to the Anthor for aid :1g.mnst .tl.)elr to be the Messiah hya” erhaps be brought to the belief that the perq(.)nno- . H
persistent and indefatigable opponent, who had attackeq the weakest part of their position. history was rec;rd’edd' f.liready appeared; and that Jesus of Nz;zar“ebt]e] stated by Christians ;
The author agreed to attend their meeting, nnd‘to examine the griound .ocoupxed .by de Lara. purely kistorical artm p e books of the New Testament: and he ma Wa? he; that his :
He found that the philosophical Israelite was impregnable m his positon aguinst popular since ho finds g g lso these books. Believing in the divine owe(yfg s assent to the 1
christianity. When ErsTEIN, the Jew converted to Congregatwmm:sm, and since returned to i’ other part of :‘.he NlrSP 8y of that power in the Old Testament lfe mr [0 performx.ng m'lracles,
Judaism, after making considerable capital by his hypocrisy, and hla. companion, LEDERER, are in the books of il;v T es[z}l‘ueut in which history and mil‘acie o l?ly gven believe in that :
since also apostate from the principles he professed, though still a dlsmbutor.of Protegtzmt and Elias to perfo e Qld Testament. The same God who e;mbl de 11‘ o togetper as they j
tracts among the Jews, at a certain annual stipend, vyhen these two 'worthles cnunciated and that morlt)al mzm llillracles, may have bestowed the same powei and permitted Moses
their platitudes, they were riddled by the shafts of ‘thelr adversary, amid the lau.ghtfar and devout Jew 1y €?’ha.ve been Jesus of Nazareth as well as an otherup O.H another mortal
contemptuous ejaculations of the Jews. Caln'l being restured3 the Author was u..1v1.ted. to mind ; and by Z{BP Thaps, be .brought to believe all this by inqg,irim N t’i’;ﬂ- T say, _that a
spoak. e told them that he did not present himself for the detence of popular C.hr.lstl'ﬂmty, doubts of suck 5 viOWJ:l reasonings founded upon such inquiries ; bb *"2 ‘i’ uctory to his own :
for which he had no more veneration or admiration than they. ‘I’upulm' Christianity, he or that the w'uew of the case ever becoming universal, or even, u have very strong ;
eoutinued, is as different from the ancient and original faith of Christ preached by J esus and Rabbinical J}e,wsl th_end beyond a few, very fow, un:i isola;edge'meml among the Jews; |
the apostles, as is modern Judaism from the institutions of the Mosaic ls:w and the testimony | The modern O:xcllflslve]y. ) Instances, and amongst i
of the prophets. e had not a word to say in defence of such an un.scrlptural system, con- ! tion, or not is,not self-styled enlightened Jew (whether he is justly entitled . |
D demned alike by the Old and New Testaments. 1fe advocated the doctrine sot forth in the ¢“form moralist, ¢ h)e oo ilo‘w ftht? question,) may regard Jesus of Nazirel;h ed to th1§ denomina-~
‘ of sound words” employed by Jesus and the apostles, and attested by t1‘1e lzws: and the prophets. govern man’s con, ;uclb; o h]? age u.nd country—as & man, who, discardin, . {ll philosopher, a
The New Testament, as originally delivered, perfectly agrees in its teaching with tha't of the Old. ! custom, just as the e .1‘11 his relatxo.n to God, yet conformin‘; to t‘hcm g a the. laws thai f
These Scriptures, and not the clerical creeds. and symbols of popular credulity, are the ]EsculﬂpiuS—-disbeli::,ljf Shoyrates in h1§ 'last moments ordc!;ed a cock 1?0 Cl;)mphar‘.ce with |
authentic and authoritative records of tho fal‘rh. expoundec‘i by them. Dr. de Lara wag, sacrifices, observances 'gd imself In divine revelation, and regardin W'the sacrificed to t
therefore, beating the air ; for while he was agsailing some.thl.ng.he gtyled ¢ orthodox Chris- religion consisted in tl’l o ceremonies, taught the doctrine of a certaii 1t contempt the ,:
; tianity,” he was not touching ancient New Testament Christianity at all! . The Author was, : and Father of o1l s k(? %ractlcc of virtue, mercy, Jjustice, and humanit 'P:]()]phet’ that true i
- gomsequently, under no cbhigation to meet Dr. de Lara’s arguments ggmnst Je'sus as the insignificant fra, mel;; ind had not, and could not have selected one vely, ab the Creator |
Christ founded upon Protestant and Catholic misconceptions of his relutx?ns to.Delty, and so T the exclusion Ofgall I;h of ﬂ%e human family to make it His chosen and 3f, Smtll'l and almost
forth. He would, therefore, leave him in all the glory of his conﬂlcf’ with ¢ orthodox rejocting the doctrine 0‘; Tel:[t-‘ .I 82y, a philosophical Jew may eDtert;i:;m:;te Pe0p.19’. to
Christianity,” so called, and proceed to show them “a T;?;:eeﬁtclelslﬁz‘tﬂ :;;y‘them what Moses 3[0'5 much mistaken, suchaaree:;;al‘;’i e‘::lsle:il:r :eylpgrgl or spiritual, altogether ; 1511301;?61“22; :
: udaism (for the difference is marked ertained by modern Jews," though not by g
), and are gaining ground rapi(’i] & y modern :
y. J
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Yours very truly,

] D. E. DE LARA.”
D New York, May 9th, 1857.
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PREFACE. v.

by education hostile to the Nazarene, to desire a fair examination into the stune of

stumbling” presented to the Jewish mind in “ ¢he things concerning His name.”

We can easily appreciate the astonishment under which he seems to labour. Our
declaration, which we here admit, of the entire and absolute harmony of the teaching of
Mcses and Jesus, is calculated to excite astonishment, confounding astonishment, in the
mind that has no other idea of the teaching of Jesus ond the apostles than the parody
thereof exhibited in the old wives’ fubles of what Dr. de Lars styles “orthodox Chris-
tianity.” But, we do not affirm the harmony of “orthodox Christianity *’ interpretations,
or rather ¢imaginations, high things, and thoughts*’ (2 Cor. x. §), with the teaching of
God, in Moses and the prophets; we are, therefore, under no obligation to attempt the
impossible task of reconciliation. We do mot believe in the self-styled “orthodox
Christienity ” of the world. It is not the Bible teaching of the Spirit of the Christ which
was in Moses and the prophets, Jesus, and the apostles. Admit what Nehemiah and Peter
testify, that one and the same spirit was in them all, and that that Spirit was God’s, “in
whoni is no darkness at all; and it follows, of necessity, as we have affirmed, that the
doctrine of the Old and New Scriptures is entirely and absolutely harmonious and un-
contradictory.—(1 Pet. i. 11; 2 Ep. i. 21; Neh. ix. 20, 30.) We believe in the doctrine of
God, in the deep things of God, revealed by Mis spitic (1 Cor. ii. 6-16), not through
disobedient fanatics, or a clergy, Jewish or Gentile, intidel thereof ; but revealed by His
spirit in the Spirit’s own words, through the holy and faithful heroes of the faith, to whom,
under God, we are indebied for the Scriptures of the Old and New Testaments. This is the
Christianity of our faith which we are prepared to state, illustrate, and prove, in opposition
to modern Judaism, Jewish rationalism, and Gentile perversions of the truth.

Dr. de Lara appears incredulous. He is reported to have said, in one of his speeches at
Centre Street, e cared nothing for Moses and the prophets. He may, perhaps, care more
than the report of his words gives him credit for. We rather think that he meant he did
not care for their testimony as proof of the Messizh having appeared; for we find him
saying, in a certain periodical, “he did not care if fifty prophets had prophesied the
coming of Messiah, unless the facts can be adduced to prove that the Messiah had come.”
From the letter before us, it is diffioult to determine with certainty whether he is “a devout
Jew,” “an enlightened Jew,” ¢a Rabbinical Jew,” or “a philosophical Jew.” We
suspect he is in feeling a Jew, archsologically devout, unfettered by Rabbinism, and giving
credence only to what ¢ the thinking of the flesh,”” untutored by revelation, approves. From
these elements seoms to be generated the spirit of the letter before us. A Jew incredulous of
those oracles committed to his nation’s care, is 2 hard and slippery case to deal with. We

feel no interest in arguing with such a Jew ; for he has lost his Jewishness, and disappeared
in the bottomless pit of nativns—the undistinguished multitudes of earth. In the midst of
uncertainty, then, we have preferred 10 view Dr. de Lara as a professed believer in Moses
and the prophets, too enlightened therein 10 be hoodwinked by Rabbinism, but not sufficiently
80 to see info their attestation of the righteousness of God in Jesus as the Christ—the
Yahweh-tzidkeinu. We will not think of him as a rationalistic or philosophical Jew,
Rationalism and “philosophy’’ in religion may do for Gentiles, but are highly unbecoming
in a Jew. A Jew ought to be a man of faith, and not a mere rationalist or fleshly pietist;
but, unhappily, and generally speaking, they are true to the character given of them by
Moses, In whom they glory, who says * They are a very froward generation, children in
whom there is no faith*’ (Deut. xxxii. 20), really as faithless of Moses as of Jesus, if faith
is to be measured by conforming to the obedience it demands. A Jew faithless of the
Mosaic teaching must necessarily be a rejector of Jesus of Nazareth, apostolically dis-
played. Moses spoke of Christ; and, therefore, Jesus inquired, ¢ If ye believe not Moses
how can ye believe me; for he wrote of me?” This is the secret of Jewish incredulity ; not
that the testimony for Jesus is insufficient for faith; but because of their extreme froward-
ness in making void the word of God by Moses and the prophets, through the corrupting
influence of their traditions.

There is a candour about Dr. de Lara’s letter that is quite attractive. Its pomnts are
distinetly stated, and the views of its writer boldly averred. This is according to our taste.
We like a man to stand out in his true character, and not to appear one thing and be
gnother., Moral horesty and moral courage are virtues which few possess in this age of
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eham. Neither Jows nor Gentiles are pre-eminent in these respects. The former fear one
another, and have not lost their terror of the Gentiles. Many, as of old, do not confess Jesus
for fear of losing caste, of being cast out of the synagogues, or denied sepuiture among
Judah’s dead ; while Gentiles confess a Jesus, but know not the true doctrine, or fear to bear the
cross, lest the clergy should blow upon them. Between the two there is nothing to rejoice
in. The world is wilderness, and its oases desert. Bold and sterling honesty of purpose and
principle is the desideratum of the times. Sham and swindle everywhere abound, and few
remain to do battle for the truth at all hazards against the world. Candour and courage
are exceedingly scarce.

On the evening upon which Dr. de Lara’s letter was handed in, we had perused it,

marking its points with pencil as we proceeded, and then answered them in general terms
before the audience. After we had finished, Dr. de Lara rose and apologised for having
afforded us no time for examination, and hoped that we would believe that he did mot design
to extort an advantage by taking us at unawares. We graciously accepted the apology,
being satisfied that such was not his policy; but that he really desired the information
indicated in the concluding paragraph of his epistle. This being the author’s conviction, and
recognizing the importance, the primary importance, of the subject, on the great question at
issue between the disciples of modern Judaism and the writers of the New Testament, he
announced, that on the following Sunday evening he would lay before the audience the
Mosaic and Nazarene teaching concerning Deity. In accordance with this announcement,
the author duly submitted the testimonies and arguments which are now reproduced in
pamphlet form, somewhat enlarged. He has named it PraNEROSIS, because it expounds
the most important and wonderful manifestation, formerly and hereafter to be exhibited to
the world—namely, the manifestation of the Deity in flesh, and styled ¢the Lord Jesus
Christ; * and the future manilestation of the same  Invisible Deity » in the *many sous”
whom he, as their Elder Brother and Captain of Salvation, leads to glory.

Dr. de Lara, like his countrymen ot old, is ready to stone Jesus, because he says that the
Deity is his own Father, thereby making himself equal with God, which he thought it not
robbery to do.—(John v. 18; . 33; Phil. ii. 6.) He errs in his quotation of the disputed
passage of 1 John v. 7. 1t does not read there *the Father, the Son, and the Spirit,” but
« the Father, the Word, and the Holy Spirit,” which, whether the pessage be genuine or
gpurious, “are one.” They are ope, for John says In the beginning the WORD was
the Deity, by whom all things were made;”’ and, in another place, he says «the Deily 18
Spirit.”’ Nevertheless, though one, they are not three distinet and independent entities or
persons. 'The distinction of person did not obtain until the relation of Father and Son was
developed in the creation and birth of “a body,” as the medium of DIVINE MANIFESTA-
110N, The Deity thus manitested is styled ¢ the Lord Jesus Christ, the Saviour,” ¢ who
is over all Gop, blessed for the Ajons.” —(Phil. iii. 20; Rom. ix. b.) ¢

The Author is enabled to present the thinking and truth-seeking portion of the public with
this exegesis of the ¢ great mystery,” revealed through the Son, and preached by the
apostles, but afterwards so grossly perverted by the traditions of the Trinitarians, Arians,
and Unitarians, through the liberality of one, who baving found ¢‘the truth as it is in
Jesus,” has not only laid fast hold of it, but seeks to introduce it to the notice of others.

That his labour, in this instance, may not be in vain, is the sincere desire of

THE AUTHOR.

Burminghain, Oct. 15th, 1869,

PHANEROSIS

INTRODUCTION,
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com.P rehended&u ;]iud.mg to the transforming efficacy of God’s revelation of himfelt.'
o e o :n ‘tfh}iYedé tecll.ls obedient believers of the word, that they had put
with his deeds, and put on i
:; X P THE NEW, made new again b
nowledge (€is emtyvwow) after the image of Him cref;ting him.—(Cfl Hxln yoexli:)c;
. iil. 9, 10.
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i lation to one and the same animal
e Cth:l (t};(;mt,rsz g‘zgﬂ‘i;‘; ?ers?:; 1tr’rlxerim)iut:ed whom he has sen't, Phe ma?'
o 'Ig‘r‘xorl‘."““t) d from the life of God through the ignorance thaf is in .h1m,
& B‘,'IB ﬂ.lenﬂ(f is invested with  the body of the sins of the flesh” as with an
(B 1o 83 o He is then in the Old Man state, and stands before God naked as
o ‘le&‘res.Eden obnoxious to the anger of offended Deity. He does not
Ldum and 1;11 d th’e Almighty. He thinks He is altogether s}lch an one 08
h.low orf; Olfllpriencec::lstant mutable and false. He is as ignorant of His faharacter, or
et (;1 t?’ of Iis hyp?ustasis or substance. In the fulness of the ignorancehe
Nﬂme,“as '; {5 her,” and presumes to discourse of God, and of soul, and of the
e ot o'wptbajn’ce with him! The presumption of this Old Man of the. ﬂes]'a,
o 'thac'cespand guperstitions, is marvellous ! He has filled the Yor‘ld with hl,s,
lﬂ’dex‘:) th;t nzmor skotifications rather, and calls them “‘Wisdom, ¢ the:)llogzr},l
}‘“;ilili:itt;o” "‘philosophy,” and so forth. Adem habited in fig leaves 1;1‘;04:; 0:
inspirati ;10f the Serpent, is the incarnation of them a}l. He waS THE it o
o e & FLESH; the Federal Patriarch, or Chicf Wather, of all who wa
“I‘HE ‘SEBPENT' M:I?et e 01" representative pattern of all clerical and phlloso.ph1.ea.l
Ju;vfssa:geléz;l—ﬁles W};l};,, “with the flesh,” or i reasonings and gospel-nullifying
itions and practices, “serve the law of sin.” ) .
ol i
ibes *’ -Spirit sen , ;
form and(}?cnl:;ixinwgﬁlsrz};bgn?;:;?md ghilosophical Jews of all times, to say nOth]T{g
Zr:re: Ge:(:::lces whgo have plundered their traditions, they say, “He ltal({;:ila etlh)e d\:::
in their own craftiness.”—(Job v. 13.) “«Forasmuch as this pel(:p e, (lae éd e
::aar with their mouth, and with their lips do honour me, but a\tr:ofmen sl e
heart far from me, and their fear toward me is taught by thlf1 ]);eccﬁl e e
traditionizing and philosophizing rabbis; * therefore, beh; , d.wa’ Vfonder odo®
llous work among this people, a marvellous wor : an e m,d o v
m’altvlve f their wise men shall perish, and the understanding of their p ont o
:;11:11011)1; (l)xid. ‘Woe unto them that seek deep to hide their com;selhir(]):;lowzt ;1)\:1 ! ;
and their works are in the dark, and they say, Who seeth us (?1 a; tvl:e ottora oy
Burely your turning of things upside down shall be esteemet? o the thing
for shall the work say of Him that made it, He made me no it not yet & vors
framed say of Him that framed it, He had no unde.rstandlrig ? e ttal fil
little while and Lebanon shall be turned into & fru.}t.ful ﬁe‘ b :.n Ionial soncorning
shall be esteemed o forest?”” Thus testified the Spirit of (/]f:mse (;nto e ‘,W g ey
the wise and prudent men of Israel, (ch. xxix. 13,) who pro ﬁss e velten nd
in their works denied Him. Their wisdom and understanding B e and This
ishod from off the land, in which they took counsel. again ity
l.:::)sinted to burst their bands asunder, and to cast their cm:di az:zrl ﬁ(elds o -
The statély cedars of Lebanon have been hewn down, and the1rth1;uln ) e
forest ; and all because “they knew not the true God and g efmsthe B ace, alao
But, as the Spirit of Christ in the same prophet, an in © e Ismél o
testifies, although Jehovah has poured out upon the stag-gzn:;lg gro o ad alom,
wpirit of deep sleep, and hath closed their eyes, and covere ep II;d b
and seers; and the vision of all is become as the “words of a sea — ,t he Dok
the learned confess they cannot explain ; yet “the deaf hear the W(?I‘ :he ho ooty
and the eyes of the blind sce out of obscurity and out of.d.arkj'leszl,le Tty O ot
inorease their joy in Jehovah, and the poor among men re]on:ie in tho Tlow Ohe of
Tsrael’  How literally this began to be accomplished in the day whe

the “ wise

«
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asunder his staff, Beauty; for whom, as the Spirit of Christ in Zechariah predicted, <
Judah and Tsrael’s rulers weighed out to the traitor Judas thirty pieces of silver;
and afterwards cast the blood money to the potter for the purchase of his field.—
(ch. xi. 20-13). In that day, when “the poor of the flock were waiting upon
Beauty,” the deaf were made to hear, the blind to see, the meek to increase their
joy, and the poor to rejoice in the broken staff Beauty, in the hand of the Holy One
of Israel. “The poor had the gospel preached to them.” When the deaf and the
blind were cured, they rejoiced in what they heard. They embraced it as the wisdom
of God, confirmed to them by Him with signs and wonders, and with divers miracles,
and by the resurrection of Jesus, on the re-union of the fragments of the broken staff
he had severed in his hand: “ So,” says the prophet, “the poor of the flock that
waited upon me knew that it was the word of Jehovah.”

But the rich and the powerful of the flock did not know, and do not know to this
day. They are still the deaf and the blind, with all their “vast learning” () and
philosophy. We go to the Holy Land, the arena of Zion's controversy, and we
inquire with Isaiah and Paul, Where are the wise? Where is the scribe ? ‘Where
the disputants of the Mosaic Aion, who withstood “the truth as it is in Jesus P’
The standing answer is, that “God hath made foolish their wisdom ;” yea, the
wisdom both of Jews and Greeks; for, says Paul, “the world by wisdom knew not
God.” They had wisdom, but He pronounced it “foolishness ;" and James steps in
and adds his testimony, that their wisdom was from beneath, being a lie against the
truth, and earshly, sensual, and demoniac.—({ch. iii. 14, 15.)

Such is the wisdom of the Old Man of the Flesh. It can rise mo higher in
conceptions of God than the zenith of its own halo. He thinks as he feels, and his
feelings are only blind. Being a creature of earth, and sense, and sin, his conceptions
of God are earthly, sensnal, and demonine. He proclaims Him to be an incomprehen-
sible existence, without body or pasts. Having agsumed this, he deposits Him in
every created thing, and pantheisticaly worships him in men, birds, beasts, creeping
things, and their images. In this agsumption, the philosopher, the theologian, the
idolator, all meet together upon common ground. This is their “One God,” whom
they represent as fierce, vindictive, cruel, and implacable; who, but for some more
benevolent being, interposing between him and men, would increase His own glory
and enjoyment, and satisfy His eternal justice, by tormenting them in fire and
brimstone endlessly. This is the God created and worshipped by the Old Man of the
Flesh; worshipped, not because he loves Him, or sees anything in Him to admire, but
because he is afraid of Him. Hence all the fancy superstitions he has devised are all

baged upon one common error of the brain, namely, the necessity of the worshipper
doing something to placate the Deity. The prescriptions extant in the Old Man s
dispensary for the purpose are multitudinous. Some of the most notable with which
the world is empiricized and overspread, are thoge of cutting the flesh with knives
after the manner of Baal; of causing children to pass through the fire after the
manner of Moloch ; of “ ¢overing the altar of Jehovah with tears, with weeping, and
with crying out,”” after the practice of the priests in the days of Malachi; of strain-
ing at gnats, and paying tithes of mint and cummin in the fashion of hypocrites; of
self-immolation under the fervid wheels of J uggernaut ; of voluntary martyrdom,
affer the manner of the disciples of the Nicolaitanes, Balaams, and Jezebels of the
early centuries after Christ; of papistical Penance in afflicting the body for its
commendation to God ; of many long “prayers” or rhapsodical rants, weeping, and
eryings out for religion, after the manner commonly witnessed at the camp meetinys
and revivals of the names and denominations which now &1 the unmeasured court of
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These, and ten thousand other abeurd practices of the

temple, the synagogue, and church, are all expressive of the common error referred to
above, and indicate the total ignorance of Jews and Gentiles, both of the Mosaic and
Nazarene teaching concerning the Holy One of Israel.

Now, it is to exorcise A.B. of this 014 Man, to deliver him from him, to cast the
demon out, to “ put off the old man and his deeds ” from A. B.; to strip him of the fig
leaves, and to put on the sacrificial victim’s skin, the garment appointed of Jehovah
Elohim, to hide or cover his gin or shame, that “the knowledge of God,” or system of
divine truth, hath been devised. The Old Man of Sin’s Flesh, who is the Devil,
cannot be converted. Tis destiny is destruction ; for *for this purpose was the Son
of God manifested that he might destroy the works of the Devil,” or the works of the
flesh, which are the same things: and “forasmuch also as the children (of his Father)

+akers of flesh and blood, He (the Son) himself, likewise, took part of the same;
him that had the power of death, that is, the

Hence the 0ld Man of the Flesh and his deeds
e earth at the hands of Jesus and his brethren.
synagogue, and church, whether

the Gentiles.—(Rev. xi. 2).

ATe AT
that through death he might destroy
Devil.”—(1 John iii. 8 ; Heb. ii. 14).
are doomed to extirpation from th
The Devil and all his superstitions of temple,
Jissentient or established, are all to be destroyed. Clergymen and Rabbis,
philosophers and fools, will not indeed ¢ go to the devil,”” but far better will vanish

with him from the earth, which will remain emancipated and blessed for the  mee ”

whose heritage it is.
But if the Old Man eannot be converted, A. B. may, Our friend A.B. may “be

taught of God,” not by direct gpirit-afflation, according to the Old Man’s theology,
but by the direct operation of the heavenly ideas of God upon his brain-flesh. These
ideas are the living spirit, the divine agent in conversion, which, when understood
and believed, inscribe upon the tablet of A. B.g intellect and affections “the Law of
the Spirit of the life in the Anointed Jesus)’ which “Spirit,” as he himself hath
said, “it is that makes alive,”” and “the words which T discourse to you is spirit and
is life—mvevpa eote kat Swr eotww. That is, spirit is the words, and life s the
words discoursed. The spirit or power of the words is in the ideas they represent;
and those ideas generate intellectual and moral, that is, spiritual, life; which life
having been fully developed in a character approved of Him from whom the ideas
originate, is permanenily manifested in “the crown of life,” the reward of
righteousness, which is received by the resurrected and transformed made incorrupt-
ible and immortal, or deathless, by ©the Lord the Spirit.”
Here, then, is a New Man created by the Spirit, who is the rival and deadly enemy
of the Old Man, generated of blood, of the will of the flesh, and of the will of man.

The germ of the New Man is the ideas of God. These ideas are aggregated in what
Peter terms “the knowledge of God and of Jesus our Lord.” If A.B.have this
knowledge in him, God’s seed is in him ; tthe Word of the Kingdom " is there; he
knows the True One, and his knowledge leads him into the True One—into His Son
Jesus the Anointed ; and he comes to know that «this is the true God, and the life

of the Aion.”
When A. B. knows God, and Jesus the Anointed, apostolized, or sent;

words, when he has belicved into the true Glod, in believing the gospel of the kingdom,
and obeying it; in the act of obedience, styled by Peter * the obeying of the truth,”
he puts off the Old Man of the Flesh with his deeds, and puts on the New Man of the
He is still A. B.; but he is no longer A. B. invested with fig-leaf devices.
Tostead of thinking with the 0ld Man in his
That is, God’s thoughts and ways

m other

Spirit.
He is A. B. in a new character.
wickedness and folly, he thinks with the Spirit.
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have become his. He understands, believes, and 1
ve be He » 5 oves what God has s i
iSQ}:;{;r 11‘1‘ 11:;1111: f}fio;)k};ets, 1fn i esus, m’l,d in ?:he 'apostles ; 80 that his thinkiflogk?: ;ZWI%:
v G busg‘f‘ :‘)ht ;a.ﬂes-h, which is e?lways wrong, when speculating upon
e o things ,d : e t {m]ﬂng of the Spirit,” which is always right, so?
od abideth in him. e
Df};?;?; t:}bl;:;hare t:;o Iln)en,.each of whom set up rival claims to A. B.—the 0ld Man
Trsg of Gl s o’;h e1i . evil ; and the N ew Man, the Spirit, or the likeness of the
working by loveofthe trah(Eph i 175 3 Cor i1 51 gt 10"yl
v . Ll 17 or. xiii. §; .1 i
m.:ﬂ}l:?;a:fi :il;eatuitla,” or ({reation.within him; and upon wh:)m aéheu'()i(l)y ;&:A)oflzl::
e I alslzanhi}{ seel;.ng to'u:npose the .yoke of his traditions. Being a great
Dhes t:mm hmffr osol‘)‘ t;r, h'e is ?v'er labr?umflg to bring the New Man into bondage
Moson as i B u(;m he s1mpl'101ty which is in Christ.” For this purpose he set;
N am:inst AR, é 'prop et agal.nst prf)phet, 01d Testament against New, and the
transmi ot the O ; Rput.s thefn into his crucibles, for he is a great alchemist, and
thing, n chort s in (.)t hatlona.hlsm, Transcendentalism, Natural Reh'gion—int(; an
o phj,losoph ,sc? suit the oicaslon. and the times—and dignifies them with the titlez
eraosop y;e 1e;1fse, ‘and. the higher law.” But the New Man of the Spirit is
“th; phi105§ harc angly into tht? p:arfect law of liberty, and having no respect to
s B falgely and empty flelusufn, " and antitheses of gnosis, or oppositions of
selenc 'i‘ rinitqriznjss(:n ciljeg:n :?t:;}lx;tcsii:hfa ﬂe%l '(:eli.ghts. He troubles not himself
He has no more defexzence for these thann:::’an . :’lfmmsn‘l‘, o o o pmenlem
or for the Old Man himself. He does not conxﬁuan:vfith tl}:f W?l‘k‘-‘ o
g:;d I?::; (;f{ ;T esufst Christ, wl.u?m .He has sent. The Old Man j?dglsst};:t:: Oglie(}iz}ff
e imnxllej er }he Spirit, in Moses and the prophets, among whom are includeci
that Lo iz fl‘ser, tisus, and the ap'ostles. The spirit of the Old Mas. is the spirit
e ) ?;nl 1e ﬂ.e(ish, ’ ,a.nd is 'nown as the “nervous fluid, *animal
e S, Stex\: af electricity,” and so forth. It is secreted from the blood by the
—g d);(restio(; vezsels a.nd x.nembranes, supplied with the raw material by the
ey i o ax; respu":atlon. Th.is spirit of the Old Man of Sin’s Flesh is the
o thy el his ip 'e;s say accomPames the word, and applies it in the conversion
aluap-,»w)w;\) ]‘meﬁwu; , or lette.r, saith this Ayperbolical simner (ka® vrepfBolyy
A t,h;d tb,. ut the spn:zt geveth Life ; by which he means, that the simple
oot o ;1 vertin(f 1:rlllne, the testimony, and the commandments of Jehovah, are I?Ot
enlj(,ht; convorth g <.esou1; are not sure, making wise the foolish; are n,ot pure
= n:cessaryoto ‘veye:h, but that what the Old Man or the Devil, calls “ the Spirit, »
ey to glz Ie i egl efficacy ax'ld power. “The word,” saith he, “is a dea’.d
R, éoo is Heaf f.ss 1flziu"a.s its ability to convert the devil is concerned ; yea,
v, ﬂ,deni.nu e e:leh this; and, therefore, speaks experimentally. Th.is’dead,
opotially th: I;ivor Mn.s power, nev'elztheless ; for it never censos to enrage him,
words of God by the azvmala;:;ngzizn? Plfn:hrejf;}ct; e e ieing tho iden
o N L me of the flesh, as blagsphemy.
0 to ope 3,1‘: l\ofzntzﬁ tilile 1Sj}mt 18 the mental likeness of God in C%’u'ist photographed
b s P es“ y table or sensorium of A. B., by the Holy Scriptures,
by the ;nointed Jesuifs’,, a.Ire fa.ble to make wise to salvation, through faith, which 1';
of God, 20l baae Him It{ i only the A. B.s thus enlightened that are “taught
2010 othens S GOd: . f011;51 else are made alive by the Spirit ; and, consequently,
opivitmatly s ;7" for he, and all the deep things pertaining to Him, are
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the high importance of this great subject, that, ng.mely, of knowing
° . .

the true God understandingly, is manifest from the magnitude of the e;)]l ;{)I;se(é.l;:):(

i i i iting to the Thessalonians, Paul testifies.

t understanding Him. Thus, in writing ;

“tf::‘ tﬁz Il:;'d Jesus shall be apocalypsed or revealed from heaven ; and that‘ in that
l condign punishment upon them WHO KNOW NOT Gop, and
Surely here is incentive powerful

Furthermore,

A1 inflict
apocalypse he will inflic 1
ted.

bey not the Gosp.l of Jesus the Anoin . !
':::ulé'lfio induce A. B. to study God’s revelation of himself, and to obey the un

adultcrated word of the kingdom. Is A. B. wige? Is he mig%ﬁ;y?' Is }'1e rich ? 'Z.[‘:;eexi
thus saith Jehovah to him: “Let not the wise man glory in mg w1.sd0fnl,] nfal blut
let the mighty man glory in his might, nor let the rich man glory in his riches; o
let him that glorieth glory in this, THAT HE va::ns'rANDETH AND KNOWET:;II M’Ef, tat
I, Jehovah, do exercise mercy, judgment, and righteousness on the earth; fo
these I delight, saith Jehovah.”

‘I'nr SUBJECT ITSELF.

'We now purpose to set forth some of the things extant pertaininlg t(l) the subj eo;
itself. But, in turning to the Bible, which we re-gard: as the only re }1lab 13 sourctslfii t(;
information concerning God, we are met by th(? inquiry of Zophar‘, the '1taz:;lna Y (i
saying ¢ Wilt thou find out Eroann by searching ? Or 130 perfectlonl, w;) outha11
out Smappar? The height of the heavens, what w.mlt thou do? +hyeeper ‘e
sheol, what wilt thou know? The lengthening Ol}t is .mo.re than eart, :mi;xsgl_,
and },)roader than the sea.—(Job xi. 7-9.) The subject is indeed .grealﬁ, or t(; tm
great; and when we come to contemplate it aright, We are led mthltdi ap;sG(; dc:
exclaim, O the depth of the riches both of the w1sd01.n and k‘nm; e ceho know;
How unsearchable His judgments, and His ways past finding out! ho:hv&; ot ove
the mmd of the Lord ? Or who becomes His counsel%or ? Or who z;l . irst gi
to Him, and it shall be recompensed to Him again ? For out of f1m,t ﬁf X,i,;,::

aud through Him, and for Him are all things. To Him be the glory for the .
n.”’—(Rom xi. 33-36). ) ‘
AJ'III‘Z Zopl(lar we reply, that “by searching” t:g::lgh :h; l;f;tihg h(;fd;;zj he??wT(}?:é
or the depth of the unfathomed abyss, we canno 0:]11 S ti‘em: o
O e thinm o the or amo: ifn:::a ,Wf(?:ider s;ling understood by the works,
(ai8i0s) power and deity,) that they may be
mplation of the heavens,
They proclaim an Ever-

His invisible things from the creatio:
are discerned, both His ever-existing ( :
inexcusable.”,———(Rom. i.19.) But to discern this by a conte
i i t to perfection.”
earth and sea, is not to “find Him ou ) . lai -
EXISTING Powx;n, and that this power is superior to * corruptible man“,G Zn:l, th;a;:t
fore, %ancorruptible, Oeos,” ncorruptible power; or, as We say, oh. Z :
whil,e they proclaim this, they do not reveal the mode of His emstell]lce',l‘ ; e p! acet of
i i inking, His character, purpose, and so forth. e wisest o
His throne, His mode of thinking, X . ' o -
rt from a written revelation, have y
who have speculated upon these apa t s 1y
become vain in their imaginations ; and, though prof.essmg to l')e wise, ;)i;m:;{ feov(; :s
They have thought to define the Deity ; aud in so doing, have blmagmtne da.With o
i lations have been stampe
h an one as themselves. But all their specu !
:lelzl of His reprobation ; for both Old and New Testaments testify that “the world by
wisdom knew Him not.)’'—(Ps. xiv. 1, 2; Rom. x1111 il.)f S
i i i i i he intellect o is cr
The Deity delights in stimulating ¢ . i )
himself therefore to them, He manifests himself mysteriously. “ It' is the glory olf
Elohim,” says Solomon, “to conceal @ word ; but it is the glory of klngs. to ;efxtrc.
, A word is concealed when it is enigmatically expressed ; and it is

res. In revealing

out the word.’

|
|
!
|
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the glory of those whom God has chosen for His kings in the future government of
the world, to search out the wisdom He hath hidden from the wise in their own
conceit. “The world by wisdom,” saith Paul, “knew not God: . . . but
we speak the wisdom of God in @ mystery, THE HIDDEN, which none of the chiefs of
this Aion knew ; for had they lmown they would mot have crucified the Lord of
glory.”—(1 Cor. i. 21; ii. 7, 8.) Paul was sent to turn the Gentiles to the knowledge
of the true and living Deity, and in so doing tanght them the mystery which it was
the glory of the apostolic proclamation to explain or reveal. Hence their preaching
came to be styled, “the Revelation of the Mystery,” and is thus alluded to by Paul,
(who taught *“ the gospel which God had promised through His prophets in the holy
Beriptures,”) 1n Rom. xvi. 25-—%To him that is of power,”” says he, “ to establish you
according to my gospel and the preaching of Jesus anointed ; according to the
rovelation of mystery concealed during Aionian times (xpovots atwviows) but now
made manifest also through the prophetic writings according to the commandment
of the God of the Aion, (Tov awwviov Beov) for obedience of faith made known to
all the nation8 : to God only wise through Jesus anointed, to Him be the glory for
the Aions. Amen.”

This mystery, which, as we see, was the burden of the apostolic preaching, was
great enigma—an enigma, dramatically, as well as doctrinally, explained. “ Without
controversy,” says Paul, “great is the mystery of godliness —DEITY MANIFESTED 1v
PLESH, justified by spirit, made visible to messengers, preached among nations
believed on in the world, received again to glory.”—(1 Tim, iii. 16.)

It would be premature to go into the consideration of these siz points of godliness
It is sufficient just now to bear in mind that they exist; and constitute integral parts
of Gop-MaNTFESTATION a5 far as at present developed.

We proceed to remark that Paul, as well &z Moses, declares, *there is no other
God but one; " and having so said, proceeds to remark, “For though there be that
are called Oeot, gods, whether in the heaven, or upou the zarth (as there are gods
many, and lords many), but to us there is one God the Father, out of whon (&£ o?)
all things, and we for Him ; and one Lord Jesus Anointed, on account of whom (67 ’oﬁ)
all things, and we through Him. IHowbeit the knowledge is not in all.”—(1 Cor.
viii. 4-7.)

Here, then, we have good authority for saying, that in the universe there are many
gods and many lords; but that over and above them all is Oxx SuerrmE, who is
styled “the Blessed and Only Sovereign, (fovos dvvacrys,) the King of kings, and
Lord of lords; the only one having deathlessness, inhabiting light unapproachable,
whom no one of men hath seen, nor is able to behold.—(1 Tim. vi. 15.) He is God of
gods, whose existence He Himself admits in saying to Israel, “I am J. ehovah, thy
Elohim . . « 7 “There shall not be to thee other Elohim above me."—
u-hy.

Thus far Moses and Paul are in agreement. They both teach one supreme Deity,
ond the existence of others beside ; but that these others were not to be made objects
of worship by dwellers upon the earth. Now Jesus of Nazareth is perfectly Mosais
in hig teaching upon this subject. When a certain Scribe asked him,  Which is the

chief commandment of all?”” He answered in the words of Moses, so often refcrred
to by the Jews of our day, when disputing the claims of J esus, and by Dr. de Lara
among the number, “the first of all the commandments,” said he, is, “ Hear, O
lsrael; Yaawen our Eroury, is oxe Yakweh, And thou shalt love Yauwen, thine
Elohim, with all thine heart, and with all thy soul, and with all thy mind, and with
all thy strength : this is the first commandment. And the second is like ; a8, Thou
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i is none other commandment greater than
e 1’(’N‘? thylne’ll(‘ge};l:;:;: ’a;s ::1&3(’159:;'6 ;iilif: l?‘ thou hast said the truth; for T;ixm
thes:x;n DE;W’I‘?[L &7 ebs ec;-n Oeos—and there is no other but of him—ovk eo7ww adAoy
I8 O — g
i awogi—(tMail(;k;u;)zf -i31;4c'1)uiry it behoves us to pause, and to look into the
[ ;I;fgc::i;n zf Scell'atain words brought before us in theif and oth:r Gp::s;}glcia:hozcz?li
; iti is i because the names o:
?Mmd leltings;e ;[3:;1s;:b??:agoz‘i):zzzs;sa:zzl one of the chief imperfec.tions ?f the
£: ﬂ{e Blbtlel a'sed translation, or rather version, is the slovenly manner in which all
fhl;g;ﬂ.siez:y :vrltich God has been pleased to make himself lmown‘j;(}; hlsd pﬁOPlg Ea;eo ze’e’n
i ds ord”’ an .
rendered, after the fashion of the Se.}ptuagmt, by tl.le'tv.vo \.7:01‘ é “Lord " and ” God”
These words do not convey the ideas of the Spirit in its us : X vl be of
igi igni r, governor, something supreme o 1
Sa{mn °1'18}?;?&:;8;??&31033211;:‘;1:in[-fthe Sep;:uagint and New Testament 1:
.gc.z]jlpi}::d'kyrins. TUnder this word Parkhurst says * Plutarch informs :i;-:‘l:;t dlfil(;.pti?n
the naa:ne of Cyrus, who in Isaia.h xliv. 21,3’; :hl;; lc,0 Illii IfsiedP%:‘k‘j}]uast, o éems b
ol \ “
Pe'l‘Sic Slgmfytf’he 0?’1’;21.6 Hebrftla:: ;?:;i, the sun ; and as the sun is manf'festly the
A o in 10111; rial nature, and the idolators of several nations accordingly wor-
grfaat 7'11%": n mge: the title o’f 10 meleck, the King, and 9117, Baal, the Rul::‘,
;fup;) ?d 0 lf]z-lolriln the same word D“I"jﬂ may, I think, be deduced the Greei: Kl;/ilst-f
Iz::"os’ ailthority, and «vpios, kurios, lord ; and even‘the wor'(;‘ };;J;)wf’o :&ui:fs,m 3027 : h;
for it,was a heathen tenet, that the sun was self-emst;ntb. Thus,
Orphic Hymn Eis "HAeov 1. 3, calls him Av"mq?myv,.se if-born. e meaming of
1’][?))ut if this be the radical idea of xvptos it fails to represe:ﬁ; e e :u o
‘78 A’il rh‘?N Eloakh, D‘n‘?x Elohim, YW Shaddai, ‘-n;, lﬁzgwe z',rhf; allof
which it’ is often, or rather, most frequently, and a.].most. genera . ymﬂar.‘ e e
Adon is properly enough rendered by Lord, or IC‘U[.:(D?',. in the ds;n? d, up et
other words, for which it should never be used. Elohim, Shaddai an adon s
y of Deity, and require terms of the same numl?er to‘ ezq‘)res1 t.hat o
Ph;}*i ’;Z‘:::OH use of 7Gotl in the English langnage, is as ]%ttle ]Llis:;lﬁ::ni szs bty
7 in 8¢ igni d; & meaning w i
e tram. G(Odof :}ilesxj:;:; i‘leg::tlfde Sa.i])(;fie. God is indeed good, . excluswe}lly
o eXthtei ftz:ﬁl?: gy Jesus himself while in the mortal state. 'In this sex::a%v he
:Z’f::ezv?soa;ppro;riate the word good, saying t13:0 onet}vls;}ioi:t}gsg ”}11_11(1;;5“;:;0; o )}'
callest thou me good P No one is good excep ome, hat e cha.mctm. o
J‘?s“s e petr B: n]:.i zzﬁzgzzllg;l(;x;v:n}?aah:eference to nature, or .t'o G.Od 125%
did nof refer to c.ha,rac; "n the sense of being deathless or incom‘up.tlplht‘y 1tslt)eer:
E'“b.st’mce' o gofo eld the term, did not define the nature the Splilt was tlaj i
Whl(fh’ W’hen T 11zu.mbered Wi,th. “Tn me, that is, in my flesh,” says ; j?ai
e W;"l‘? en” God, then, whether in the sense of moral‘, or of ma fethe
i i;)l(;di: i:nf ;:erm exI;ressive of the truth, is not a translation of any o
W

befo: 1 W ) stea aves m d
e us and here used in their te. 3 © h
words M he d, le: e ind in the ark
concerning the th: ] ey were 1ntende to convey.
g mg: h y were 1 tended y L i

! izedec and Abram the alone d One v / N 4
Elro Mﬁx:‘e IE;GH A, which teaches by implication that there were Auli
yon’ )

i f the priest of
inferior vank, station and power. Melchizedec, ng(:l oti J srus;]lsa:;, ;:;a:ai ePI:)SEESEOB
i ’ h derstood and proclaime o e ) b
o ng}il{eszi\‘:;,&iwgimE SR;IE In Gen. xiv. 22, Abram is made, by transcribers, to
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call the Mosr Hiar Arr by the name MM Yahwer ; though we are expressly
told in Exod. vi. 3, that Abraham did not know Fim by that name. He know Arr,
and he knew Shaddai; but with any superior or divine being of the name YAmwem,
he had nc acquaintance. The name has no doubt been substituted for ]‘I'IR Adén,
Lord or Ruler, which the Most High is by virtue of His being the owner nr sole
proprietor of the heavens and the earth. The use of the word Yalweh is evidencae
that Genesis was compiled at least 430 years after the events of chap. xv.

Abram the Hebrew spoke the language of Moses. This is evident from the narra.
tive, and the name applied to altars and to God by his immediate family, abraham,
Isaac and Jacob all called upon the Possessor of the Heavens and Earth by the word
Ail-Shaddai, which in Gen. xvii. 1, He bestowed upon himself, saying Y2 SN‘\JN
ani-ail-Shaddai— walk before Me, and be thon perfect; ” and in verse 3 it says
“and Elokn talked with him :” and A1r told him through Elokum that He would
be to him "9 N‘? lai-lokim, “for Elohim, and to his seed after him,” verse 8.

As often as this word N ail passed before his mind, the idea of POWER, might
strength, would stund out in bold relief. Tt always,” says Gesenius, ** presented to
the Hebrews the idea of strength and power.”  Nebuchadnezzar is styled in Ezek.
xxxi. 11, [N IR il Goyim, the Mighty One of Nations ; and in Tsaah ix. 5,
Messiah is termed 322 7N 4il Givbor, the Mighty Warrior.

Shaddai is plaral, and comes from the root T2, shadad, to be strong or power-
ful. Shaddai signfies mighty or powerful ones. Several appeared to Abraham, and
threc of them st one time condescended to partake of his hospitality. Their power is
tremendous whern they choose to exert it upon the wicked, as in the instance of Sodom
and Gomorrah, Admah, and Zeboim, cities of the Plain ; but towards “the Heirs of
Salvation ” they are ministering spirits, beneficent and good.””—(Heb. i. 14; xiii. L)

But, by what were these Shaddai so powerful that they vould stand by cities and
send them into the abyss profound ? Was it by their own power, or by the power of
another ? By the power of another certainly; even by His power who is higher
than they: and who, being Possessor of the Earth hath alone the right to lay its
cities in heaps, and sweep it with terror and distress. And because this is the fact,
therefore, the Possessor of the Heavens and the Earth announced himself to Abram,
Isaac and Jacob, as Ail-Snaddai, or THE STRENGTH or tur Pownrrurn Oxnes,
whose might he had witnessed in the destruction of the Plain.

In this sense, that namely of Powsr Incrrars, being the strength of creatures
formed by it, we find A« associated with other words than skadda, Tn Gen, xxxiii.
20, it is testified, that Jacob erected an altar, and called it N \,"]'78 ‘7& Ail
Elbhai Yisraail, rendered in the margin of the English Bible, God, God of Israel. An
altar, (A mizbaiach, isa thing to sacrifice or present offerings upon, from [
zavach, to kill, &e. It was regarded as “ most koly,” 8o that whatever touched the
altar was sanctified or made holy, Exod. xxix. 37. The blind fools, as Jesus styled
the Rabbis of his day, had reversed this, and by making the altar of no account (Mat.
xxiii. 18), destroyed its typical and sanctifying character. In the days of the pat-
riarchs and prophets, the typical altar was temporarily sanctified ; but in the days of
the apostles, and consequently now also, Jesus s the sanctifier, as Paul teaches in
Heb. ii. 11, saying that “Both he {hat sanctifinTh, and they being sanctified, are all
out of one (Father), €f évos: and in chap. xiii. 10-13, he plainly identifies Josus as
the sanctifying altar of which none have any right to eat who hold on to the types
tejecting the things they shadow forth.

Now Jesus was one and the Father was another. “T can of mune own self”!
said he, % do nothing : ”* « My doctrine is not mine, but Hs that sent me;"” and it
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i f two men is credible. “I am
i i w of Moses, that the testimony o )
lﬂ wr}lftex‘t)lgrt}:iti:ss of myself’ ; and the Father who sent me, (the othe;'1 mtness)tHZ
e z;t fa1:11@59 of me.”—(John v. 30; vii. 16; viii. 17, 18.) THere, t en, :.r; ;:;h
- V:: The Father by himself, being Ail, or POWER; but ‘when as's%clz,he IvIVOI
perﬂ;n&gf ﬁan who, when sc associated, was powerful—- ar.lomted Wlf:f ! Z - thy;
the’ it od with’powe,r—-—He was Ail Eloahh, the Power mediately ma::‘ules.e ; e
SPn:t ir(;ing one, and the medium of manifestation another _Zv:‘l:ah}:L. tuls bl:llt the
gt ’ ” gaid La b, ¢ to harm you;
‘:"ﬁ ‘7‘\: ail yahdi, power of my hand,” said Laban to Jacob, ;
i - Father forbade it.” ] .
Elummtfe):;:;r et:ected by Jacob was typical of those referred to in the tllltle h;
o dupon it When the Spirit descended upon the apostles, and ghone t ro:hi "
};)ie Stzvzfoldil;g forth the word of life confirmed by powe;r, th;rfl wferj%A ma.r;;st ;esus
ol nd therefore full of AIL,
im in Tsracl. They were full of power, a I, :
El()hl'm (;nth: chould be, saying ¢ Ye shall receive power of the 'Holy Spmtfc;;ml.?’g
B v / 8; )’a.nd when Jacob poured oil upon the pillar-stone o ai ;i
, £ the Elohim of Israel with Ail. The m;rgml”
ding of the title of Jacob’s Altar expresses nothing t{f this. ““God’,) G'(:d 'of “saaond
foan ing phrase: rendered after the Saxon version o God,” it is > ai
e 'g”p But with the promises beforc us, we interpret the A’Altar as typic
‘ sael in sacrificial manifestation. )
- of the Powerful Ones of Israe . '
o e 0{1 applied to PoWER INCREATE, and improperly rel.ldered Lord, is "'HL)R
fn;t;her;:(:;u‘uripﬁfty—six times in the Old Testament, of which forty-one occur In
Eloahh. Y

the Book of Job, It is used four times in the Psalms; only twice by Moses; once
e Boo .

i ice i is not in
by Isaiah and Solomon ; three times in Daniel, and twice in Habakkuk. Itisno
y lsan

i ig iel it is applied to that power in

lied to the Most High. In Danie : )
iy th‘?se P;ce" zpzs:atc or dominion which enforces the adm:a.t'lon of ¢ Guarﬁ;n
;he Ithzlltt’l? ?lniln Hab. i. 11 '1,"[") SL) M9 Y} 2w koho lailshd—it informs us 1;11.3, 0;

o an e o takd i - for his Eloakh. And Job, in speaking
) hall offend in taking his powe? ' in 8f 8 of
(‘yuld]ja? E.]rovokes Ail, says in chap. xii. 6, **Who c:?.rnes Elna.hh in his l;a:)xf o
illmlt ahp alls the sw’ord in the hand of the violent, his eloalh, in the seus

hat is, he ¢
B e Bon ¢ i k ell as of Ail. Ttisof the singular

is the radical idea of Eloahh as w f. ]

Power, tlée::;;:,znne gender. In Isaiah xliv. 8, the Spirit of ‘Elaahh in Ellfﬁmgx.t
e an“ ists there an Eloahh without me? Yea there is no rock. ‘ ]_,
. And in Psalm xvid. 31, “Whoisan Eloakn

g T
i i ? And who a rock (or strong) excep

i N mivbaladai Jehovah : . 0 ) exoers
m“hoEu[b-l—' -‘?I»Jv :“%e Mighty One (9N hah-4il)) girdeth me with streu;}:}:(;lgb
bt 0(;1mm way secure.”—* Is not Eloahh the Majesty of the ‘Hea\;fns e
hagl I1112&) ’ “Jyn my flesh shall T see Eloahh ?"—(xix. 26.) And‘ . Aft 'Zh: }2‘ e
x;:ﬂ ;ill'n the Lord, be pained, O earth; at the presence O

on, y
»_(Psalm cxiv. 7.) ] © about
Jac?‘ 1 (Pf':)fmthis word is D\,"[L)R elohim, and occurs in ?:he .Ulfi Test(:;.me;l a0t
2;1;06171') e In the first and second chapters of Genesis, it 18 1'?11t i;? s
e i iii. 9, it is translate .

’ i d % God;” but in chapter iii. 5, 1t 18 :
English version b~ the word 5 e ain to this
mi 6. 1v ix rendured mighty, : 1e0]1; e riinal

' =, and read it in the English; and then, if he can, lo D e o aons
'P}gssqglﬂdren of Heth did not say to Abraham, “thou urt. 2 mig lg'l }:]) ince tho;

z.i‘,,“ but they said “Hear us, Adeni, or my lord, a prince of 320‘0; nort e

:Sm’on us.” In chap. xxx. 8, it is vendered great. In xxxl. 30, 2 : were. : ,;any
aod xgmm;v other places idols are termed clokim, not because they
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upon you,” (Acts i. : d w
ail, he represented this anointing o

is an unme
Good of Israel

enquires, t
metaphor for power,) 1 know not any.

but very incorrectly. Let &
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anything of power, but were 8o esteemed by the idolator who styled them s». In
IExod. xxi. 6; xxii. 8, 9, it is rendered judges. In 1 Sam. ii. 26, it is judge, In
1 Kings xi. 5, it is translated goddess. In Jonah iii. 3, it is rendered exceeding; and
in Mal. ii. 15, it is rendered by godly.

It is certainly somewhat remarkable, that Eloakh, the singular noun, should be so
seldom, and the same word in the plural so often, used concerning God, in a book
revealing Him to the student of the word. Grammarians tell us that there is
nothing in it: that it is only a poetical fancy, or a peculiarity uf style, that caused
the singular to be used at all ; and that the plural is uged as more becoming, being
expressive of the majesty or excellency of God. Referring to this Gesenius says
“In unison with Aramean usage, the form of the singular is employed only in the
poetic style and later Hebrew : while the pluralis majestaticus vel excellentie is the
common and very frequent form.

“ Greatness,” he remarks, in his grammar, “especially in a metaphorical sense, as
associated with power and sovereignty, is plurally expressed. Hence, there are
several nouns which are used in the plural as well as the singular to denote Lord or
God, (Pluralis majestaticus vel excellentie) ; e.g. ".T]L)R God is scarcely found in the
singular, except in poatry ; in prose, commonly PN elohim; 31" adon, lord, old
form of the plural adonai, the Lord ket efoynv (God), Y shaddai, the
Almighty, Often the idea of greatness is no longer associated with the form, the
mind having accustomed itself to contemplate the powerful in general as a plural.
Another example of the pluralis majestatis is the use of we by the Deity in
speaking of himself (Gen. i. 26; xi. 7; Isa. vi. 8) and by kings. The German
language has it not only in this latter case, but in addressing & second person by IThr
and Si¢  This plural is also found in modern Arabic and Persian.”

“In regard to number, the constructio ad semsum is frequent. The pluralis
majestatis is construed with a singula» adjective or verb. Conversely, the adjective
takes the plural form when it is used with reference to God (. pro notione majestatis )
as \wﬂ nj‘?x cloah osai, God created me, Job xxxv. 9.”

e quote these learned observations, that the unlearned reader may see
how grammarianse get round, but do not explain the anomaly. The rules
are that an adjective agrees with its substantive or noun in gender, number, and
case , and that a verb agrees with its nominative in number and person. But in the
case of Elohim, Adonai, Skaddai, Floahh, &c., when applied in conneetion with Al
or PowER INCREATE, commonly styled God, we find the rules of grammar disregarded.
Gesenius tells us that it is a royal peculiarity of speech; granted: but what in
relation to divine power is the ground of that peculiarity ? This he does not, and
cannot explain, because he does not know, “ God and Jesus Anointed whom he has
sent.” The peculiarity is, to coin a word, phanerosial and doctrinal. The peculiarity
has diffused itself into other languages, and generated “a plural of majesty or
excellence; " but is not originally a plural of that kind. As to Eloakh heing poctisal,
and Elokim, its plural, proeaic, the contrary would appear the more correct opinion,
secing that the peetical Eloakhis only used four times in the Psalms; while in
these songs of Zion the prosaic Elokim occurs three hundred and forty times at least!

In our previous exegesis of the subject before us, we were defining certain words
cccurrent in the Hebrew, and used by the “ holy men of 0ld,” whom the Holy Spirit
moved to write as he dictated comcerning Deity, & topic 0 unsearchable by
unassisted reason that it is declared to be “past finding out ”—(2 Pet. i. 20, 21
Heb. i, 1; Rom. ix. 33.)

“Fke words examined are Ail, Elyon, Elyonin, Eloah, St.addai, Adon, Adonai, .nd
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iscrimination, by the Anglo-
dered with little or scarcely any dlsf:rutnmﬂzle‘:":i Zty are ihe
Elohim, all of them rgnaod ‘We have seen that power, might, slo te ai y I;nderived
Swxon terms Lord Zn orde; are based ; and as the ideas are a}kl)so u oo all thingo
ideas upon v;hl:h th:mw and on account of whom, and .(fg; l:r xoilm36 . 1 Cor. viit. 6.)
i im ¢ w g 5 vTa . H
in Him “out o A v KaiL Els abTov Ta Wa o-
, . ; ted and appr
ef avtov xai Ot am:esswe of power, might, sovereignty, are 81:1(;; rovenling. the
the Hebrewheméun:ti?;s representative signs or names of Himself,
. T b . .
priated by & divine power in ils manxfestat%on to fnen T is a unit. Thorefore,
kmowledge of 1; tain of power in the universe is ;nls.‘ . Hence the Creator did
The source or Toun i : avrov, ex autou, vut o . . logy, the
i hich exists is €f av L his is the teaching of theology, !
everything w ’ £ nothing. This i : of his
things out of n ° h; and which leads many
not ¢ make all B Man of the Fles ; & hich is
oy " of the Old Ma s tter that whic
*orthodox t};'i()loat);lat “matter is God,” understanding n?iytg: stars, and all the
children to ahirm Hence the sun, the moon, a i confonnd
, the five senses. n earth, are God. They
cognizable by 1. smell, and hear upo ) ; ‘oceod. On th
: taste, feel, smell, ¢ whom all things proceed.
things they can see, im”* with the “ Him” out of whom > ial;”" by
i “ig of Him ”* wit! . that “ God is immaterial;
that which “is o 1 he Old Man affirm ’ civable
hildren of the body; but an inconcei
other hand, other ¢ . tter, or substauce, or Y | vit. which
. that he is not matter, tantial, immaterial spirit,
which they mean irit.” an incorporecal, unsubsta: ) : out o
something they call “spirit, azilsmcca.npexpréss. Nothing making ‘ull fflllai;i]&t;?noz
. . thing as wor g d and the fountain o 8%
is a8 near to no -y concerning God a 5 Ocos ety
ing i 1d Man's theology i declares that wvevua o
nothing is the Ol But the Scripture de 1 yet have to
its simplest terms. . c0s, because we shall yet ha
reduced to its simp. I say simply theos, - only
it is the Theos. sy then, is the Theos comm
literally, Sperit is of Theos. Srimir, y is. the One
i Testament sense of TA0s. = the tather; that is, ihe One,
ascertain the New this, this Spirit is th . rmed oft Spirit”
t more than d X from what is affirme
called God. Bu all things. This appears
out of whom are

d of Father. o 8 v N > raiscs up the dead and
and o , > Jesus says in Johnv. 31, ¢ 'l.he 11athe‘1 llaiib £ l(r}? o
) . kes the grave-emergent dead lnCOrruptlb ving q‘and 1 (lh vl
i h,” or makes y
qulckenet 5

” akes alive.
iri ickeneth,” or makes a _ The Tail e
B3, hesaye © b e - qulieitlhel(;ss, the word “spirit” is .okltgn 1111300n L
: - ¥ in 1 Tim. vi. w
is the Farmer-Serrir that Paul l.Cf(:‘lS.tO uﬂleSh o V:“-l om xo
other senses. It‘ls His unveiled splendour. erlled in l;e ,to P s the
e (;n ;:' 12) : he that discerned him who s.lizd o
g Il | i unveiled, p
Covering” (Exo 9. xii. 45) But, veiled or he Tutberpii i
el Sp ki . ) );;:e Unzreiled Father-Spirit, Paul Sily s{,‘m)am&euw 5
substantial. szalkl rtg(-(t)er of his Hypostasis xapaxt:n{[? erl‘wn poTudens woron,
the Son is the Chara . « express image of his p . on s the
~ i g i stasis.  In refere

rendered, in the common vntatim; and the Father is the h:y]m\eta;i ; T reforace
character or exact represses i Zéch‘ 9, ¢ Upon Ono S'tonf b i e o

e o, Fat?ler " ’e the graving thereof (that is, of &

I will engrav
Eyes ; behold,

i 'med, in Greel,
» he ¢raving cngraved on the stone 1a‘acht:turll)e ;Or pattern,
who shall be hosts. The g o a substance after some ar y

i . o) ‘.
‘ S s i basis or foundation o
"hm"wt‘”',a‘nlm'Pri;S ‘ZT (l?iasm, so that Zhypostasis 18 1‘:‘1}1e70v o
e am}letyll)f ISf eech€anle apostle in Col. i. 15il (EILML Ny
; acter vy nvisible.
ahalmcs}?loz:zracter engraved the Inacy ¢f Theus the
styles the

T A Adam, 1 oy ] —(Gen. i. 265 v. 30
g i n. ( . 1. y V.
Seth wa the image o le image of Elolim \
et. B i dam, and N 8¢ . ! .

7 a1, but only in rclation to ﬂ(:‘b}(l) Adam the

Spirit are, therefore, the same;

image of Ad : .
et Eiot un:sd this was in relaiion to bodily form

R . . "
i Y basis or foundation o
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o Sethé tt";hi:x d:) not exist, theie can be no imuge;
0

First was image of Elokum,
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were the hypostasis o :
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therefore, where imageis predicated of hypostasis, that hypostasis myst have both bog y
and form. TheFather-Spirit, unveiled, is, then, a bodily form; and ag all things are g,
of Him,” He1s the focal centre of the universe, from which irradiates whatever exists,
The Father Spirit is embodied power.  Paternal power implies offspring or
children, children or gong op POWER.  SBon-power ig algo embodied power. Tt is
bower emanating from the Father, corporealized in ure or g multitude, but never
separated or detached from the foeal centre. The Son-power is, therefore, the
Father-power, nultitudinously expressed, manifested through many, bodies, This is
illustrated in the science of arithmetic, Arithmetic is the science of numbers,
The hypostasis or basis of this science is the maltitudinous expression of one, y
multiplication of number one, Let there be no numerieal power called one, andq
thers could be no five, fifty, or any other combination of one. One is the great
power of the arithmetical universe; and all the other powers resulting from
the multiplication of one combined, cannot exclude one therefrom, without
annihilating themselves, and expunging the system. Thig i true of Son-power,
individually or multitudinously expressed, in relation to the One Father-power.,
Hence Jesus was led to remark, “The Son can do nothing of himself Hd
“I can of mine own self do nothing.”—(John v. 10, 30.)
“ profits nothing.”  As son of Mary, he Pretended to
superiority., Mary’s son was “the Vail of the Covering” to be rent. The Vail in
which the Father-power was veiled, the Flesh-medium of Power-manifestation.
That which connects the Focal Power of the universe with the embodied sons of
Power, and indeed with g]] created things, is also « 8pirit "—styled in Scriptura
“free spirit.”"— Psalm i, 12.) It is free or uncombined in space, and fillg immensigy
as the water fills the basin of the seas. The atoms of all material things are elemental
condensations of free spirit, counecting the orbs of heaven and all they contain, with
the Great Central Focal Power of the Universe. Tt ig the principle of cohesion,
attraction, form ; Penetrating and pervading everything. To thig universality the
Psalmist alludes, when he enquires of Yahweh, “ Whither shall I go from Thy spirit ?
And whither from Thy face shall T flee I T shall ascend the heavens, Thou arg
there: though T shall spread down in shen] (the grave) behold Thee! T will take
the wings of the dawn ; T will dwell in the utmost end of the Sea—moreover, there
"Thy hand (or Power) shall lead me, and Thy right hand shall take hold of me. Anq
I said, surely darkness shall cover me; hut the night was light about me. Moreover

darkness will not conceg] from Thee; but the night as the day will shine: ag the

darkmess so is the light.—(cxxxix. 7-12)) Al this is equivalent to saying that the

Father-Power ig omuipresent by His Spirit, Hence, He needs not to be locomotive to
vee what passes in the Sun, moon, earth and stars, Iis all-pervading spirit places Him
in coutemporary Jjuxtaposition with them all; so that at one and the same instant,
He knows the fall of 5 Sparrow on earth, and any other event, small or great, on the
sun. In thig way it is that, ag Pay] told the Athenjan idolators, ¢ Heis not, far from
every one of us”’—(Acts xvii, 27). We are out of Him, and through Him, and in
Him ag physical beings. This is equally true of all flesh that breathes, Hence
Moses stylesthe Father-Power mlEai o falntinie \nlng K7R 4l Elohai hayy-
choth & kol-bashar, bower, powers of the spirits, for all flesh.—(Numb, xvi, 22.) Here

i8 power as the cause of life, calleq Au; and powers ag distributed to each living

thing, and therefore styled Elohim, A dozen creatures have Jife, This life is Auis
opirit in them all. Tt ig not, however, u dozen separate and independent Ai/im ;5 but

one and the same 4,/ multiplied by twelve, ;7 is life absolute; for ag Paul cays

* He only hath deathlesene sy, Life radiating from Ijjs hypostasis or Substance, 1y

and a,ga,j_n’
“The flesh,” gaiq he,
no power, wisdom or

T —
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I
sovg Formative of a
- of spirit. :
L 3 Eloahh ruach, power irit-power for that crea-
8111‘;""":'lifewr:ﬂ‘-)};z-ni?;‘gji :1‘; in life, it is power of spirit, or S}f 1:'}1:7 I:1))‘:’1"11:-powers of the
reat: and sustal lohim ruchoth, X
cleature’i‘welve such Eloahh ruach become E :1- emanations from Ail, the great

i ~-pOWers, . all flesh.
Hence thesI‘?IE-lo:;Z;?r::EepAil of,all flesh, as well as Elohim for a
e is

; the Shaddar,
irit of Ail has made me, and the mshmat]lfI or b;‘:ag:eofsph'it b Al
ess re 1S .

. L‘The. ruach or Sfl:l::h given me life.—(Job xxxiil. 1.) Th~sewithd1-a,wn and they die.
or Mighty Ones, th of Shaddai that gives life to men. 1 'lt nd Hus breath, all flesh
through the br.:: «Tf He gather unto himself His sln': ans xiv. 14.)

it i e, : S—(xxxav. 14,

]?:nlllce lt'ls';lv::lgeth:!l‘, and man shall turn &%ﬂm un;znd;iwer, t\)r emanation, and Free
shall peri Father-Power, Son- is One;
; jon, then, we have The Father-Power

In this elaboration, then, ch this, as we have seen. ¢ anifesta-

Moses m.ld the Oproep;iziz?Power ’ifn plural manifestation; ﬂdﬁ;’; not only

the son(iPo‘iver :;lt?eFr:e Spirit emanation from the Father Power.

tion is develope

ther
ipture always go toge
. irht reason and Serip ¢ . ity 18 that
seriptura) but reaso?l:‘btlil,lea;&s:ig; and prophetic revelation concermng Deity

‘We affirm, then, tha

N i I and
is ONE Poweg, multitudinously "Eam'f“t;db «Where was
there i «Gopn.”” The One Power inquires of Job, thereof ; when
constitute © OD'f the earth? ‘Who laid the corner stlt:.ne houteé for joy 2”—(Job
the foundations o: 1 the Sons of Elohim s soally. or
; ther, and al fitted up Mosaically,
the morning sang toge Lher, hat before the earth was p 08 an-
: teaches, thab isted in multitudinous m:
xxxviii. 7). This inquiry is, the Supreme Power existe ‘ of the
ibed in Genesis, the Sup: intelligences styled *Stars
as Moses has desori ; composed of intelligenc
The plurality was

i woker, and
. ion. YD)  kokovai voker, BI
g[e s:z::)gl-l” and “Sons of Elohim’—the fOl'IIl;lel‘R?:: ..:?6,:the glorified Jesus 18
o ., xxii.

N benai elokim. . howed that there
the later D:)HL)I?E a:n:d: morning Star.” The enqmr{hP ut t:ai(’l;rz sons of Elohim,
styled *the brig ted, and that these 8 banah, to

Adam was oreated, and LG B m andt,
e Y su'dleefofr eElnahh. The word J3 ba’m.’ slgn}ﬁes : si:’tirigxgsnbaﬂ:t and made
oven a3 Jesusis lfnt(})xing built. The Stars of Morning ngh‘;lwe His Spirit was their
buld. Ason s the thing b apirt formed and illuminated them. v are. As intelligen-

el

hat
ic principle that made them w] srit of A, the
atomic nucleus, the organic prmeip or benai; and the Spirit o ch of

f k2 i ) ea
de, they were *Sons o o e o ting -
po cre;tid a:ldPrzjver’ became Eloahh to each of thc:lm,aum:) , ihem e ey bona
e R , o the Sun ltitudin-
i hh, a Son o N
o }TﬁL)R ‘anm:r: la:‘,‘he ’One Spirit of the Supreme Paternal Pow
Elohim, Sons of Powers—
ously organised. )
Our proposition then, is,
Primary Creating Power and a.h
nected with and dependent on t

ture.
twelve. "
“ pafema,l power,

Spirit.

that these manifestatiox.\%
t thou when I laid
the stars of

resplendent by 4

ere One
that Moses and the Prophets teach, that t:hil"l;::ely con-
ultitude of Secondary Powers, ag In ber one;
o First, as ten or a hundred are upol;J mméons nd
e * ijon of Father, 3
in the relation o )

. ivlication of the One Power n : do Lara’'s Jew 1s,
and that.t¥ns mulFlph("l::eO;e before the Mosaic (Jreatlon.h D:Son » he Supreme
Holy Spirit, was 1 eﬁl excited “when he is told that God fa:hem partaking of His
therefore, unnecfjsa; Syon but a multitude of sons, and all o or Ail, is “the God-
Power has ﬂ?t.: z,bstanc; hypostasis. The Supreme:NII’ow:I;nd tho prophots do not
nature, or spirit-s ! ing of Power. Mose any-

» , tain, or sole spring methings, or three any
head,” or source, fountain, three essences, three so! h © titute
6rsons, . i ties, consti
toach tht ;;th(gr‘:lha::.;]'n ::uf that ;hese three distinet units, or unities,
things, in the Go )

1) They do
N stv is the God of Israel.
nly one unit or one Unity—and that tAat Tri-Unity is the Flesh. TLey tench the
only o

* 25 written in Isaiah xliii. 10, 11,

of the
% teach this. This is the foolishness of the Oldel‘lan
) 11
:{’)solut.e oncness of the Power-Head. * Before me,

* il was not created, nor after me shallbe: I, I
nd NONE WITHOUT ME a BAVIOUR.”
Peter’sproclamation to Israel concer;

PHHANEROSIS.

right hand, a Prince and Saviour, to give

migrion of sins.”'—(Acts v. 31.) Th
another Saviour beside Ail. But thi

as son of Mary, testifies, that «

Power would save by a Servant-Power, is m
prophet, the Only Potentate says to one H

servant, to raise up the tribes

also give
salvation

are but One Power. Power in servant-ma
independent of that I, there are no Elokim

thee for a Light to the nations,
to the end of the earth,” —(xlix.

Our proposition is further illustrate
The first verse commences by informin,

Anglo-8axon mind : and as the gramm,

have invented the plural of majesty or exce

Elohim must be regarded as singular.
One Person as well ag One Power
of nothing , but that, as this one p

were more than one; as if toresolve Him into
This notion is, however, sheer foolishness HE ¢

asserts His supremacy,
anoke, anoke,

fashioned.

ye His Angels, Mighty ones of
His command ; bless ye Yahwe
And in another place, commanding their worshipful reco,
*Bow down to Him, all ye Elokim” (Psalm xevii. 7):
applied to the glorified J esus, in the words
—(Heb. i. 6.) By these testimonies we are
are the same order of Divine Intelligences;
property of Yahweh, Hence,
Power,” “ His hosts,” and

These are Elokim,

‘“ Has servants,”

He is ther Creator, Lord or Imperial Chief;

humaun race,

Without him, they can do nothi

21

shall be (anoke, anoke, Yahweh, ;

This is perfectly true, and quite compatible with
ning Jesus, saying “Fim hath Theos exalted to Hig

enlightenment (metanoian) to Israel,and re-

¢ Jew objects that if Jesus be a Saviour, there is then
8 objection arises from not knowing 4./, and Jesus
™ of Mary was bain Eloahh, Sonof Power. Beside
art from the Power the Son could not save; for he,
of himself he could do nothing.” That the Supreme

anifest from Isaiah aswell as Peter. Inthat

of Jacob, and to restore the desolation of Israel ; I will
that thou mayest be my I Yeshua,
6.) The I and the Thee ‘of this Ppassagc
nifestation—I the First and I the Last, and

or powers.—(Isaiah xliv. 6.)
d in the first chapters of Genesi.
g us that “In the beginning Elokn

ens and the substance of the earth.” Here

with a singular verb. D\n‘;x g

This looks and sounds very uncouth to the

aris bad, in order to save the grammatical
, and to get over what they cannot explain,

, the grammariang
llence, and tell us that the plural word

Their grammar teaches us that there was only
conterned in developing what exists on earth. omy
ersor is very great, He is to be spoken of as if Ho

two or three would add to His excellency.,
or in those passages where the Creator

majesty or excellency, he speaks of Himself emphatically as
Yahweh, that is, « L I Yahweh;

The grammarians having inven
school, rush m to show why it must be so.
Three Persons, God the Father, God the So
in One Godhead ; and that therefore,
things is styled Gods in the Hebrew,
Godhead, or Fountain of Power,
we have seen also that there o

not “We, We, Jehovah.”

ted their rule, the theologians of the Ol4 Man’s

They say, that in the Godhead there are
n, and God the Holy Ghost: three Gods
because of this, the Godhead whigh created all
that is Elokim. But we have shown that the
isonly one: and speaks of himself as One only -
xisted many Sons of Power before the earth was
of whom it is testified in Psal. ciii. 20, “Bless Yahweh
Power, doers of His word, hearke
h, all His hosts, His ministers who

ning to the voice of
do His pleasure.”
gnition of Messiah, he says,
which is quoted by Paul and

“ Let all ¢he angels of God worship him.”
taught that the Zlohim and the Angels

and that they belong to, or are the

“they are styled “ His angels,” “His Mighty Ones of

or ministers, “who do His pleasure
and they are more ancient than the
ng. It may be said of them, as Jesns
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ing.” Energized and auvthorized, nowever.
raid of himsel.f, “-Of mys:;fag oerdgigioc:ﬁ:t}fzr f?chem to do. The Supreme ]::‘owe}::3 ((:tﬁ;f,
el I;Othmgsls :.E?:livhatever He is pleased to do, Il—Ie C(;mglzl;d:r;ts ?I‘ ho m‘e,
o i i iri se material embodiments th . ,
pnd ey Perf(’l.'m lt"by Ijll)ijlz)l:ﬁlz;; };;irits, as Paul styles them; * li:egzzt;ex; n(:}f ';l;;
P ‘t‘lscl‘))le:z:u;lfly spurit. They are therefore in ﬁLll), ;;d iz . utu;l nd e
Spint, e i ower in form and body : n
ﬂl:m“gh ot '?u' o :efoz};in:e:sf:?l,s e“‘avpirhom no man hath s‘eel\3 or can ;ie' _—
© e G?d; - ?’e ship, so intimate as to constitute a Unity in pl.ura i y;essed o
o i'ntm'mte relatlio(l:lut:) ’and primary Power the source of a.ll-E;s exp! oy
;plu;nahfy ;I!; tl‘l‘eT:luz saith Yahweh that created ths hegvt;:ls }?:f}’:]aﬂ?ze?mﬁl,h it
i, Tia arth and made it ,
e H':E not ELOH;zlthgefoixri;hieteto be inhabited: I YAHWE};, .andi :(Zl};z
He creaj;,e 4 n(ft tm thm}m*eh is twice repeated. This expresses c;.me:1 feufld o
without.” In th?sbe: Elohum is plural, expressing two or a mult;tu“e ﬁ e.” ! thae
i n“m‘ber’ " refaced, not by they as they the Elokim; but 5; ‘ c,u o i
e multltud’e e liarity’ is doctrinal ; not accidental, nor an a.rblf 1:4ry custom of
e Bt d 'Pecud Tt teaches that the creation was produced 101;1 thros er
g dejmlgn:.r(; all things; and that this one power operate il
o .D’”’ A Elvhim, who are the spirit-embodiments' of its rays. -
D ontve tom G ne’sis i. 1, we do not find Mosessaying Y N‘ﬂ%} hara
NOW}WI;thweht;:;;‘zl b(ixt D\n' 7& R bara elnhim,ELOHn\s create;; x];:;e’: ,_; ose
hgaTiwe , i i unts. Moses introduces %
e Isail?htarei:lfzzlt‘d:il\:i;ztlIlggnai;oat name. His wordsare -Dl‘;‘::?atglj
o i ““ :: Sprrrr of ILlohim moved upon the fa.ce‘ of . e
Wit El"]_”"" ‘ eh' ? The New Testament says, “there B nel pir or
e 1‘:f 18' sk what is that one? Jesus replies “Spirit is Theos, I~
__éEgh. i‘&“:’; ?\Irld214)we';hen it was Theos who moved on tht(al fda.c:h:f ;?:v::s' Or.
Bt somosmaing Thees ] “Who hath ascende
e watsh m;tﬁ;;dﬁizrwiiﬁsgn his fist ? Who hath bound tixfl :v;l.ij;;
gy t-?Wh'?VIiz hafh established all the ends of th(ei) earth ? W4;1A’1‘ vl;h s
e i tell P "—(Prov. xxx. 4). !
e ot ‘7““”"3 4 ilii ’S’milllitﬂlll(;znf ”:i‘lit face of the waters? Thedan::vlvzlitl,s,
e that' vas spl“i‘IE” of the Elohim “that formed the earth and m. but.a
palel o oot th‘? to M2 created, is not a plural of n{a]esty,t e
o nommatlvg——thus « In the beginning (the spirit of Elohim Icrc:A i { the
e wad undersl:(fo” and tl;at spirit named himself VIR Elyeh, lf : owe;
e eart"f 14; vi. 3). If then, the question be asked, byw. abp v
N bmh_ﬁ(Exo'd. eonte .dma.ke all mundane things? The answer is, by
B ey, e o Tatmeh alrlYah whose sons, messengers, and sgrvanltfs .t,het)}fl :;e.
’ . N in ,
re of light and power embodied itse
Spirift radi:ilnt fl;ﬁeztizzi;n:ic(zngrganiza;;:ions, radiated itl.lto th(; S‘:E::sﬁziegf “z}:ﬁ
oeth o wate i iati llateral connection was e .
earth and waters; by which radla.t101.1 a co O e & the Universe
“the free spirit” directly emanating frltzlrln thE:1 c}i‘oa e ot I things, and
" and elaborated the

spirit, self-named Yahweh or

i d pervading all atoms.
Per:iz;lngya:ucll; a power, they could move heaven, egrth, and sea,
energiz

. , ith all imaginable ease. ; he works
s WOTI;OZISZ;V ;2(::1 not oceur 1'31 all the first chapter of Genesis. Allthe
The name Ya.

irit 1 the power,
tes are affirmed of Elohim. The Spirit is presented ;l;:etx;]se 5 ‘f’ A
a
tuih::etl:l:icond chapter the style is changed, and Moses, to W

had
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communicated His name at the bush, instead of saying “the §

“Yahweh Flohim made the earth and the heavens ;
man.”

pirit of Bl him,” Fays

“Yahweh Elohim formed
A saying in Job xxxiii. 4, shows that “Yahweh ™ jg synonymous with

“Spirit.” There Flihy says, “the Spirit of 4il hath made me, and the breath of
Shaddai hath given me life.”  The nishmath Au Shaddai is the atmosphera or
firmament which was elaborated on the sccond day; and not to be confounded with
the Spirit. The Spirit formed the air with its appearances called « heavens,”

ds He was about to form. That the

ir, is clear from Job xxxvii. 10, which says, « By the breath of
A1, frost is given ; and the breadth of the wat

Now from the consideration adduced,
and “God made,” and “God created,”

©18 is straitened,” or congealed.

it is evident that the phrases “and God said,”
occurrent in the first chapter, are equivalent to
“Lord God ; ”’ or more properly, Elolum said, created, and made, are equivalent to

Yahweh Elohim doing thus, as brought out in the second chapter—Oxz Sermir 1% 4

PLURALITY OF AGENTS: not a single one in three, but One in hosts ; and heuce the

title so frequently in Scripture “Yahweh of Hosts " —the Yah

multitudinous manifestation.
The plurality of EloZim in the work of creation is manifest from Gen. i, 26.—

“Let Us make man in Our image, after our likeness.” If the Yalweh-spirit had

been solitary in the work, He would rather have said, it He said anything, “1 will

make man in my image, after my likeness.” What was said is recorded to reveal to
the reader the true relation of things. The mandate issued from Yahweh that man
be made in the Spirit-type, and so constituted, that divine intelligence and power
ghould be displayed through his organism. That spirit-type was the
after whom Adam and Eve were made. In form and likeness the same, ouly in
nature of inferior quality. This waa Yahwel's pleasure, and it was done by ihe
Jingers of His power. In reference to this, we read in Psalm viii. 8, “ When I
consider the'heavens, the work of Thy fingers, the moon and the stars, which Thou
hast ordained ; what is man that Thou art mindful of Lim? and the Son of Man
that Thou visitest him ?*’ For Thou hast made him a Little lower than the Elohim,”
&c.  Quoted in the Now Testament by Paul, the word DYIIND mai-Eloh is
rendered by ¢ than angels,” (Heb. ii. 9) ; becausc Elohim are the agents or executive
fingers of the Spiril. “The Sprit of God” and “the fingers of God’” are synonymous,
as appears from Matt. xii. 28; Lulke xi. 20: and Flohim are spiiit, being €f avrov
out of A:l. What the fingers of the hand are to the brain, such are the hosts of
Elohim to A.l, they a1e Uniry or Se1rim, which is “ Gen.”

As we have seen, Moses and the Prophets teach Ong seli-existent, supreme fountain
of Power, Arr, who is Spurit, and sclf-uamed I SHALL BE, or Vahweh : that this ONTA
YAHWEH-SPIRIT POWER is « God” in the highest seuse, and constilutes the
“ Godhead,” or Farner ™ UBAVEN, that He is the Sp inghead of many streams, or
rivers of spirit, which assume OEGANIC FORMS, according to the will of the Yahwe-
Spirit Power, and that when formed after the model, archetype, or pattern, presented
in His own Hyrosrass, or Substance, they beeome Seinrr-Eronin, or sons of God,
and are Spirit, beeause * born of the Spirii ”~ Emanations of the formative Spirit

being ef avrov gyz of kum.  The Spirit-Elohim was also “God ;" nevertheless they
are created. They are formed and made out of and by that which is uncreatod.
They are Spirit-Forms, the substance of which (spirit) is eternal; while the forms
are from a beginning. Rach one is a God in the sense of partaking of taE DIivine
Naruzg, and being therefore a Son of God,

Now if we understand this, we shall be able to discern the force and beauty of the

reh-Spirit 1n

angel efvhim

ey
El Saps/
FLECYow
ELoHid]
ELTopnety |
TZRuwEL |
Tziaxaivg
RoPrecH
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T i rew Scriptures.
s tly in the Hebrew
ion Yalaweh-Elohin, which oons > e oy the organizations of that
expressm

ated Power, Elohim, | stors
Yahnoh is the 707 - dtlll.i;}ieg:s?ewhether they belong to the sun, moon, an
td

“ I
Power after its image an! L Hence also the beauty and fu}nes; %fa }ti;eehp:fge;om
of the universfl, or tg Is;a:l;at B 3 the earth Ly made it—
am He t‘l"le Mlg_l;:z ]Lalil;him ; ani Yalweh. N
o hend this muitiplication and manifesta Zh op
1 wo comp™” sein the English version of Moses andht :t h}; r e trase o lting
ob?;io?;safsd the mind is prepared to uuderst‘:xji tIewould e, that in
un 3

5 e & igi ds, mis-
tles concerning ’ o'. o e
of Jers o vl son of the Scriptures into English, the If)r'g L e n
making a new translation f g b e
sented in the common

of Divine Unity, many
hets are easy to be

ersion by the inted in small capitals and
should be left untranslatod, B B0 of the words be given,

i inition N
£ the book & literal dehmrl ™ O lemso The English

any time; and
and that Mosts

repre!
combination Lord God,. ]
italics: and at the beginming L defind
lt?lt;::\;ta:;gard to “tﬁeology,” or “plu}:-als oi 1::3:811 Zs e
o eive how n 4 :
e e o 1pe:1(1}c<1)unter and wrestle with God ;
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conversed with the Lord God; and multitudes saw Jesus. But we remark that
“Lord God” is not used by Moses to express Power Incemare Unvernep, or Ail;
but as a word-combination synonymous with * Spirit of God” of Gen. i. 2, or
literally Ruach Elohim, spirit of Gods or mighty ones—the One Spirir wveiled in
Jhe mighty ones through whom He made all that was made.

This Spirit was the Father-spirit, but what was His name? This was not known
until 2,463 years after the creation. Adam, Enoch, Noah, Shem, Abraham, Isaac,
and Jaeob, were all unacquainted with the name of the Spirit. “1 was apparent,”
said the Spirit “to Abraham, to Isaac, and to Jacob, as Ail-Shaddai; but by my name,
MM 1EUE, was I not known to them.” This name consists of the four letters
printed in small capitals, and styled in Hebrew yod, hay, wav. It issometimes styled the
quadriliteral name, because it consists of four letters. The pronunciation of these
letters does not affect the meaning of the word. Jehovah is the pronunciation
authorised by the Masorites, who, from superstitious motives, declined to mention the
name according to its true pronunciation. It is doubtful whether in Exodus vi. 3,
the name was originally written 1Y for we find in chapter iii. 14, it is written
TTWIR 2814, which, without the points, may be pronounced aya, with the English sound

yet that Jacob had a persona of a in far. The probability is that the Masorites have substituted MY allthrough E

o

. 3 . i g he Bible for [TV IN. Be this as it may, the latter word is the name three times
. face to face. . our image, after o/ t iy s )
‘i talked with Hl“; 1:&(1 « And God said, let us make fnf‘r;c?of a le-:lity of Gods used in Fxodus iii. 14, which the Spirit conferred upon himself. In his address to
1 lﬂ:v};::?li:zgld Moses teaching the cont:“:ﬁ:::;;:";ig him teaching a plurality the Sanhedrin, Stephen told them that “there appeared to Moses, in the i
en ? do no §
we

is 1 tion,
i d. This is the notion,
ds in one Godhea ,
Thee GO s1 declare the contrary, but the crotc}?e(1
itively became a fool, ¢« gnd change

as we have

before the creation of man ; but
of Eternities in One Fternity, or fhree
not of Moses and the prophets, who P

rofessing to be wise, ‘ )
% e the(f;?};t‘gl;o,liz »  Paul and Moses agree this,
1 .

g
wilderness of Mount Sinai, an Anakr of the Lord in a flame of fire, in a bush; and i
that the Voice of the Lord came to him, saying “T am the God of thy fathers.”— i
(Acts vii. 30.) This was a Spirit-manifestation. The Messenger was a spirit— o ’
Son of power—but not the Supreme Power, “whom no man hath seen at any t

|

,

. i th, time;” but an organized spirit-body, through whom the Supreme Power, by His
{ i ther in heaven or in eartil, e ; 8 P s g P y DY
: the tru:}hfcox;ct:;nyl;gé «There be that ave called gzds, v:: econsequently no room for Bpirit, conversed with Moses ; and with whom He was veiled. The words of the b
i shown before, ’ Lords many.” ere shows that

d
| e be Gods many an ‘
{ Zist::: on this point. Paul affirms the plur
t;hep existed before the creation of man. © thore is One | .
: both Paul e e i to be an object of adoration,
- ﬂl'en" : ho created them, and who is alone t.) O rotio
o "mns " AIL;{V amazement of superstition; bui.; of a;x adoration e Of ot
& B e pron i d willing and loving obedience %o commandy iotho
” | e oditis that. 9‘1;1 4 Jesus say, *Thereisnone other God bu X
it is that Paunl an y
supreme God it is

i in the
dence of himself i
il mit none to take prece N > s
only Head of the upiverse, who will per: t o does not; however, manifest himself to

messenger were the Voice of the Spivit that came to Moses ; so that when we read |

what was spoken, we do not read the words of the angel, but the declaration of the

Spirit by whom he was angelized, or sent with a message.
Moses was commanded to return to Egypt, trom which he had fled forty years i

before, and to go to his oppressed countrymen, and tell them that “the Elohim of i

their fathers ” had sent him to deliver them from the power of Pharaoh. Though 3

they served the gods of the Egyptians, they had not forgotten their own history.

They would remember the three Elohim that visited Abraham and partook of his

hospitality (Gen. xviii. 1-5), and which is termed “ Yuluwel appearing to him.

ality of Gods, and Moses

who is supreme over them

- Y . nd adoration of His creatures. tars and earth, through the same They nwould not hfwe forgiottez? about'their departure to So.dom, and how Lot invited ‘
i affection & ' o reside in the sun, moon, Star! h Gabriel, but through two of them to sojourn with him, saying ¢ My lords, turn in, I pray you; " and how i
b all t}}e inte]hgencez Za,rth He presents ‘Himself, not 'thr:utgi)on for the’ manifestation they said “ Yakweh hath sent us to destroy Sodom.” The vision of Jacob’s Ladder :
medium. To u?ij‘:xm of n;anjfestation“’meipient manifes :her ,uut of whom are ull was not forgotten, in which he saw angels of Elohim—messengers sent of Elohim—

. Jesus as the mel to—* To us there is but one God th‘e Fa ; coount of whom are all of their number, and above them all, at the top of the ladder, Yalwek; and He said

E is mot yet ;o:;pfjre;l'im . and one YLiord Jesus Anointed, o “I am the Elokim of Abraham, thy father, and the Elohin of Teaac.” —(Gen. xxviii. .
things an J ’

5 , im.” s ¢ creation of all
things, and Wlf t’;ﬁlg”vﬁi of the second chapter of G?":;;eml,a 121 o e fourth
Down to the ” is of Elohim or Gods. X S mot
- i f « God,’ that 18 © " iy mentioned, il i8
things 1bhaﬂirgli‘f1 :he third ’chaptel‘, where the dlvm;: ;)(]n?ver 1sT1]1:e - ;n evgion
serse to the o0 » that is Yahweh Eloim he supreme
i ” but “ Lord God,” S he Lord God was the supreme
slmpl}' “ GOd) T LOIZZ to G’Od, thﬂ.t the ’ - of
indi by prefixiug reconcile the saymng
| would merely indicate by pret should be unable to
: i dmitted, we shou hath seen God at ary
{ God. Dut if this were 1 that “no man hd i i
b Jobn, and Josus, and Futy Wh; a’i}lu? ecv?relﬁ) Now Adam and Eve saw an
2 9 Tim. vi. 16.
4]

13.) They would remember this, and, consequently, not be ignorant of a plurality
of Mighty Ones. But these Mighty Ones were not the Mighty Ones of Abraham,
Isaac, and Jacob ; they were only the official spirits who performed service for them
as heirs of salvation; for He that stood at the top of the ladder, above al’ the
ascending and descending Klohun, said DMM2N \ﬂ‘jx TTVYNAN ani Yahwek
Elohar Avrahhahm, 1, Yahweh Blohim of Abraham Moses knew that they were
acquainted with the many Mighty Ones of their history; and that, consequently, if !
he should present himself to them as a messenger of Zlokim, they would say to him ;

. ) ’
time. '~ -(John i, 185 V. 46 ;
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i say ¢ have heard of many gods; what
Pt i ’ ”hoAsSe;deh;};lfl?u’)’ul d;: yJ oszzz says, they were wotshippershotf
o tho natno o hl;l lr:veh at the time Moses went to them ; Moses was aware oi 1;1 3‘1 3
T ot tha’; ltathe importance of being made acquainted with the name of Him
b thereff’re> het he might be able to answer their question should they ask it. e
o " mstaices the Spirit imposed upon himself @ name, and embo(f ie
pnd‘;;:i;lze:i:; r‘13)1; which h,e was to be known henceforth. Son;le 420 y;:ﬁs Olf)e tol::
bo o | y - i Ail Shaddai, “I, the stren,
he'had "o to’f&blé:: m};‘:i.? tzl)) zitte.\:‘z:z Ailmt}ilsle Mighty On;s of whom you lla\lre
rlil;fyw}?: ::ere (enga.ged m foi'ming7F the heavens and the earth; aﬁd h:vléc; ;j;elzltnz;
" re about soon to overwhel
c(:nlfli):rnrglid t;li:f(;e}ﬂ; go:rﬂ:x:hsye :}tl}(l),s: l;gi:it they did it all; therefore, walk before
o —
M?l?ilsldwl;: ih;-lrleg:riir;ciple established in the minds of Abrahfnill,t I::aac,oj z;f;laé
d Moses—that it mattered not how many mighty ones they migl . },1 or o
ia:terviZWS with, they were not objects of worship for i:hem,f ?;tmwifé U:ICBEAT m,)
created powers, whose existence, glory, al;d::;gzl}fewgl‘:/;z (c))f AL e onae, and
Ta ETmiuSS?IiItlairfg };’h:: efl:;‘ ;ﬁ: individual self. Not that th.ere we?e otI;Ia,
e pujr.nultitude of Elohim of Abraham then actually existent (;n : z
b thre'e,b": ai‘t was the pleasure of the Eternal Spirit that ther.e shoul 15 o .
o vi (111 ’be a multitude of Abrakamic Elohim, who should constitute s ”Ivrio
Fae pem()l ’ t 8 whit inferior to *the Stars of the Dawn, the Sons of God,” w k
s o 'no hen they beheld the result of the wonders of the creatlon-wle-ec};
ot f?r]:'lﬂ(:sy wal Spirit, in imposing upon himself a name, selt?cted a word dwbu b
Henee, & ‘.3 t ternard Ehis ,Wonderful fulure manifestation of spirit. ‘There h‘a . ee-:t
Sho"%d - 'f(i::tations of gpirit, and the then already-existent‘ftlohtm weTe its ;ms
1])31:1;"131; l;linelw manifestation was predetermined—a manifestation ot Elohim, or Son!
d spirit. ‘ '
. G?% Oufil('):n}::zr:: Itlhfilt:ﬂ}‘l‘ ;:nlohi]fn said to Moses,” i.e., they who dclivered the va(:,lli;
ofvrlite s;eirit the Eternal Spirit sent them to say for Him, “T wirr :}:‘. :;E:()Miyhhj
: Isra.él I wirt BE has sent me, Moses, unto you. .I WILL ) ,f o My
lg;e:?)lfl your fathers, the Mighty Ones of Abraham, tlL]e Jl{ X-/Lty Oﬂﬁi l(l)enmum,) !
Mighty ones of Jacob: this is My Namz for ’a.n Ola im_(Alon, or
:ﬁzs Mz ]&EMORIAL for a generation of 1fhe race. ’—(Ex’. iii. 1‘4, 1R5.Z]” i ashor ehyeh,
The memorial, in its simplest form, is PVIN jws lmhiu] : ;/1 e memoﬁ!ﬂv
«1 will be who I will be.” Asher, “who,” th.e }'elatlve pr(?lrlloltil n ihis memoria®
is both singular and plural, masculine, and feminine. It will, 1e‘ X iand or
T‘sten thousand times ten thousand,” as well as for two or three pers(f)x::s};l.e ot
two words of the memorial are the first person singul'af', future tfnaf o the T E;Oh i,m
“ *  In this memorial the Eternal Spirit is the. 'I, an tho ol
A ahan b?[. ¢, and Jacob, are the “who,”’ of whom it is memondhzi ehy
("‘f Abrah’a’lm':,[‘h - ’der will observe thatit isnot I will be who MJIW™M ¢ Lye;:i: y
shall be. . 7? ll‘)eat “who I will be;” for, although “mwho” refers to a plux:a-. ¥,
iy sl lli)e : hu ‘ developed, is but the manifestation of the One Eternal Splu‘;.
thia’klx)gzr:hizyégri:ilmanifestation is developed, it constitutes the num.e g‘or ta;zl (})Lll; ;::”
The word eluhm signifies anything hidden. 'Ijhe nam(i is, tf}fr()? f}f:u; e,risotl dden
in the future; and, therefore, without deﬁn.mg the engt ; b usﬂ,n Lermed
s ly olahm, hidden. The name is multitudinous, embracing “ ten (1 sang tines
:«1:: It).h}:;)usa.nd,’ and thousands of thousands” (Dan. vii. 10; Rev. v. 11), &
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M“H\
whom is He who i « altogether lovely "-—(Cant v. 16;

out of whom, and for whom “ they are manifested.”

This name was not apocalypsed or revealed in the Mos
defined, and in that definition we find “Name” and
Moses said “ I beseech

) nevertheless, all One Spirit,

aic Olahm. Tt was verbally
“Glory ” used synonymously.
and the Spirit replied 1 will

before thee ; but thou canst not see my face; for there shall no man sce me and live.”

—(Ex. xxxii. 18, 19, 20.) Glory and Goodness in Spirit-organization constitute the
Name of Ehyeh. It was verbally proclaimed in the words Ehyeh, or Yahweh

Ail, merciful and gracious, long-suffering and abundant in goodness and truth,

keeping mercy for thousands, forgiving iniquity and transgression, and sin, and that

will not clear (the disobedient ;) visiting the iniquity of the fathers upon the
children, and upon the children’s children, unto the third and fourth.”—
{xxxiv. 6.) “Thou shalt worship for Ail no other; for Yahweh nhose nAMe is
Jealous, a jealous Ail is He.” —(ver. 14.) In passing, we would remark that this
Jealous Name was presented in vision to Ezekiel, in whose writings it is styled “ghe
Image of Jealousy: > “the Glory of the Elohim of Israel.”—(chap. viii. 3, 4.)

In Ex. xxiv. 10, Mosges tells us—at least the Common Version does-—that he and
seventy-three others “saw the God of Israel”  We should err, however, if we
supposed that he meant they saw 10 man can see¢ fIim,
and live.” He says they saw sitories and embodi-

» Whose feet were also the feet of the
Spirit, and, therefore, styled “His feet, was, as it were, a paved work of sapphire
stone, and as it were the body of heaven for clearnoss.” The whole was a Spirit

manifestation, and illustrative of what is yet to appear in the midst of Israel, when

the Elohim of Abraham, constituting the name of Ehyeh, shall be apocalypsed on
Mount Zion,

Let our Jewish readers male a note of this, that the Memorial Name exhibited in
Moses’ writings, is not simply a word of four leiters given to an abstraction for a

name, as men give names to their children; but a name memorial of a future
manifestation of the Fternal Spirit; which manifestotion will not be of One through
One Only; but of One in and thro ugh ten thousand times ten thousand, and thousands

of thousands: that the Name covers them all ; and that conscquently, the thousands
of thousands are but Ont: Yarrwiu,

This was precisely the relation of things before the formation of the Adams, first
and second. Before Adam the first, there were thousands of Elohim,
Eternal Spirit. The Name of those thousands wag not 7

implied elsewhere Ik Y Heweh we-Halyah, “Hr 15 anp Hg was’-—the
One Eternal Spirit in plural manifestation, by which, as a whole, the earth was
“ereated and made.”  Aud at the birth of the second Adam, “ He is and He was,”
a8 manifested in the “ multitude of the Heavenly Host,” was praised in having glory
uscribed to Him in the highest heavens.—(Luke ii. 13, 14.)

In regard to a Name being represcntative
to the fact that the namc of Ehyeh is eve
living and dead ; for everyone who belicves
Jesus; and 15 immersed into the name of the Father, and of the Son, and of the Holy
Spirit, is “n God the Father and 2% the Lord Jesus Anointed (1 Thess. i. 1), and
Christ is in him by faith.—(¥ph. iii. 17.) He is thus “in the Name” which is
named upon him, and of the Elohin eleet, “ waiting for the adoption or redemptior

yet only one
hyeh, or Smarn BE; but, as

of a multitude, we may refer the reader

Ngs concerning
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28 PHANEROSIS.

of the body,” which results in “the manifestation of the sons of God,” at the Olulim,
i are prepared.
""I:V 11111:: :)};Z welli oII’)served by some one whose name escapes me, .that “there
exists in the universe only One Generic Spiritual substance, the Sole Primary Cause,
efficient, formative, and substantial, of all secondary causes, an-d of 'all appearance*
whatever, but indued in its highest degree with a supreme providential msd.om, and
proceeding by ways incomprehensible to the spirits which emanate from 1t,. apart
from revelation.” This is perfectly scriptural, and therefore in harmony with the
teaching of Moses and the prophets, among whom are included J. esus and the.apostles‘
In another place we were treating of the Eternal Spirit in relation to His Narfle.
We continue to remark here, that this name is not a mere tetragrammaton, which
superstition forbids or fears to pronounce; noris it a mere word bestowed by the
Spirit upon himself, as a father affixes a word to a son, which we call a name, by
which to distinguish him from his other sons; nor is it the name Father, and the
name Son, and the name Holy Spirit, three names, into which those .“Who know not
God, the Only True One, and Jesus Christ whom He has sent,” are 1mme1.'sed. A..II.,
the Eternal Spirit has not * three names.” He did not say to Moses, “I will proclaim
the names of Yahweh before Thee;”” “I send an angel before Thee, -
obey His voice, provoke Him not, for He will not pardon your transgression
my names are in Him ;" nor did he say, ¢ In all places where I recor(.l My names I
will come unto Thee.” The Eternal Spirit did not speak after this fashion, but
uniformly in the singular, having only Omne Name, and not three, as some very

g, for

erroneously imagine and inculeate. ) ) .
The Divine Name defines what the Eternal Spirit is in manifestation. Yah7veh
whose name is jealous is a jealous power.” Here “name’’ defines what exists.
“The name of the wicked shall rot,” that is, the glory, honour, power, substance,
that exist, constituting the wicked and their attributes, shall p(?rish. Hence, when
the Eternal Spirit is fully manifested on earth according to His rovea.ledl purpose,
that manifestation is F1s NaME, or the name of Ehyeh, the I-will-be manifestation
of the Spirit.
fThis n’;me was proclaimed to {sracl by Moses in the formula so often quoted by
the Jews in their controversy with the friends* of Jesus, and with the Demons also,
who presume to cry out that they know that he is the anointed Son of God. In

Deut. vi. 4, Moses says,

MR AR T R yow
ckhad Yahweh Elohainu Yahweh Yisracil Sh'ma

This 15 incorrectly rendered, both by Dr. de Lara in his letter, and in the Enghs.h
version. The Doctor renders it, * Hear, O Israel, the Lord is our God, the L.ord is
one!” In the English version it reads, “ Hear, O Israel, the Lord our God is one
Lord !> But neither of these is a translation. “Tord” and “God " do not cxpress
the sense of the original. As we have shown already, the word Yahweh or Ehyel,
has not the remotest affinity to the English word “TLord.” We must, therefore,
reject the above, which are mere paraphrases or transformations, and {ranslate the
formula literally, that knowing what Moses really did say, we may be able.to
understand what he said. And doubtless, it must be an important proclamation
"% Jesus has left on record an infallible rule by which lus friends may be distinguished from the
Demons. The rule is expressed in his words, saying, ‘Ye are my friends if ye df) whatsoever 1
command you.” *The Demons” is a phrase, iu its application to men, that signifies those who
believe that Jesus is the anointed Son of God, but “do not receive his words,” nor do what he

commands. This ig not the only sense of the word, but the sense in which it is used in thiv
place, because the possessed of old confessed, but did not obey the truth.

PHANEROSIS, 29

conocerning the Invisible One, or he would not have called the attention of the whols
nation of Israel to his words. The literal translation then, is,

Hear, O Isracl! I wiLt Bn our Migurirs is Onc I will be !

This is the proclamation in plain English. There is no word in it which is not
perfectly intelligible. Tt announces a person who shall be ; and if you ask Moses
who that person is, he tells you in Exodus iii. 14-16, and vi. 3, that the person who
shall be is that same One who, four hundred and thirty years before was known to
Abraham as the Strength of the Mighty Ones, who visited him from time to time,
and whose messenger appeared to himsclf in the bush. This answer is equivalent
to saying that the subject of the proclamation to Israel is ¢ One who is, and who was,
and who is to come, the TavTokpuTwp, or Strength of All”” He is while Moses
makes the proclamation ; He wasin Abrahag’s time, and from an antecedent eternity ;
and He shall be when He comes as the Prophet like unto Moses. Nothing short of
this can be educed from the words of Moses. Had we lived in the days of Moses,
speaking the Hebrew as our mother tongue, his proclamation would have created in
us an expectation, that, at some future time, Hx, the Possessor of the Heavens and
the Earth, the Most High, who admitted Abraham to His friendship, would appear
in the midst of Israel; and that then, consequently, whatever His name might be
called, He would be ‘781373}) Imma-nu-ail, “Gop wire vs.”

Now for this result to bo manifested, one of three things was necessary ;
cither that Arr, the Eternal Spirit himself, should descend from unapproachable
light, and plant himself in the midst of the Hebrew nation unveiled ; or, that
a portion of free spirit, emanating from His substance, should be embodied, consti-
tuting Hory Spirrr Narurrs, or God veiled ; or, that the Eternal Spirit should create
a body from the material race of Adam, and fill it with His own power and wisdom
without meagure. In either of these avents, it would have been God with Israel,
dwelling in the midst of them. But the first alternative was impossible: for God
#nveiled in any nation would be its destruction, for Moses testified that Yahweh
declared to him, “There shall no man sce me, and live;;” and Paul, who taught the
same doctrine as Moses, says, “ No man hath seen, or can see Him ;* and Jesus also
bears the same witness, that “ No one hath seen the Father, except he who is from
Theos (Divine Power) : the same hath seen the Father.”

The purpose of the Eternal Spirit to become Elohim to Abraham, Isaac and Jacob,
through their seed, excludes the second supposition. Mighty Ones in Holy Spirit
Nature often appeared in the midst of Israel, and were, for the time, God with them.
There is a notable instance of this on record in Exodus xxiv. 10. It is there recorded
that “ Moses, Aaron, Nadab, Abihu, and seventy of the elders of Israel, saw the
Elohim, or Mighty Ones of Israel: and under His feet as it were a paved work of
supphire stone, and as it were the body of the heavens for clearness. And upon the
nobles of the children of Israel He laid not His hand; also they saw the Elohim,
and did eat and drink, And Yanwen said unto Moses come up to me in the mount,
and be there : and Moses rose up, and his minister J oshuna; and Moses went up upon
the mount of the Elohim, And he said unto the elders, “Tarry ye here for us, until
we come again unto you.” In this narration the distinction is maintained between
Yahweh and the Elohim; Yahweh referring to the Eternal and Invisible Spirit,
the Elohim to the individualized, or embodied, manifestations of power. The
Elohim were visible; for Moses says the nobles of Israel saw them, and ate and
drank in their presence. The Elohim had spread for them an entertainment of good
things, and welcomed them to eat and drink without alarm: for “yupon the nobley
of the children of Isracl He (the invisible Yahweh) laid not His hand.” Moscs does
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not say that they saw Yahweh. He and Joshua alone were permitted to ascend to
the mountain top ; but even there, they did not see Yahweh; for “no man ocould
see Him and live.”” They heard, but saw not.

In this scene, Moses and Joshua are types of Messiah in his approach to the
Father ; while Aaron, Hur, and their associates in company with the Elohim, are
types of the saints, the immortal nobles of Israel, in the setting up of the Gospel-
Kingdom. The Elohim were the representatives of the personages to be manifested
from the seed of Abraham in the Age of glory; the same Eternal Spirit being the
substratum, or hypostasis of the representatives, and of those whom they represent-
ed; for which cause “ He”” and * His” are affirmed of them. The Elohim and the
Devouring Fire on the top of the mount were the typical manifestation of Yahweh's
glory ; which finds its antitype in glorious display of the things represented also in
Bzek. i.; x.; xliii. 4; Rev. iv., v., xv, 22

All these displays are Mighty Ones in Holy Spirit Nature, and therefore God : and
God with them in the midst of whom the manifestation is made. The purpose of
Yahweh excludes the Elohim of Sinai from the Elohim of the proclamation. This
purpose is the development of [lohim from the Human Race equal to the Elohim of
Sinai; or, as it is expressed in the words of Jesus, toaryryehot, isangelvi, “equal to
angels.”” The Scripture reveals the prineiple upon which the Elohim of the Universe
are developed by the Eternal Spirit. They are immortals, but were not always su.
The Eternal Spirit, dwelling in light, is alone essentially immortal, without
beginning ; but all the Mighty Ones, or Gods, He has created, have at some period of
their history, been subject to evil even as we. Moses teaches this in Gen. iii. §, 22.

The sagacious serpent, who had seen and heard the Elohim in Paradise—“the Stars

of the Dawn and Sons of God ”"—told Adam and Eve that if they ate of *“the Tree
of the Knowledge of Good and Evil, they should be as the Elohim (‘ gods,’) Imowing
good and evil”” The lic lie told did not consist in saying this; for the Yahweh-
Elohim admitted that, in the eating, and its consequence, they had become like one
of them, to know good and evil. * Behold,” said He, “the man hasbecowe as ONE OF
U8, to know good and evil ; and now, lest he put forth his hand, and take also of the
Tree of the Lives, and eat and live for the Olahm; therefore Yahweh-Elohim sent
him forth from the Garden of Eden.’ When this was uffirmed of Adam and Eve,
“the eyes of them both were opened, and they knew that they were naked,” and
they were both ashamed and afraid. This was the form of the “evil” which they
experienced at that crisis : and Yahweh-Elohim testifies, that it was an evil they
themselves had been the subjccts of. Those who were Elohim contemporary with
Adam had once been the subjects of shame and fear; and as these are symptoms of
. evil conscience, they had once been sinners; and as it is the law of the Eternal
Spirit's empire, that sin works death, so they must have been once mortal: which is
« conclusion in agreement with Paul's testimony, that the Invisible One only hath
jmmortelity.” Hence, though in His universe there are multitudes of Tmmortal Sons
of Deity, yet in all that universc there is but One whose immortality is underived,
«nd that august person is He who created them. Thus all immortals but himself
were once mortal—sinmers subject to death; and while so subject, as much inneed of
a remedial system as we.
But at the fitting up of earth as a new arena for the display of the power and
wisdom of the Eternal Spirit, they who figure in the work, had attained to their
eternal redemption ; and had become  spirits—Holy Spirit corporeal intelligences

7 is written “I beheld, and lo, a great multitude which no m
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original to an earth-born race, th
\ ¢ ; h-] , they are not sovereigm here :
‘public official spirits, sent forth for service on acgo o o o
salvation.” —(Heb. i. 14.)
These, th ¢ im?”’
EIOhime:) ; I:l:; ea]ret :(i:h‘oovfhﬁ‘lih; /]m —they arenot the Elohim of Abraham, nor the
) m the “Sk’ma Yisraail”’ refers. The i ’
X se J51
11:10\\te1r, are ?0 be develc.)ped from the earth-born secd of Abrahajn zhi)m (:;1 pone o
OB(;: principle of t}.Ie intellectual universe, expressed in the two \;vorﬁsn F. et
omer I()}‘;NCE;an obedient faith, ¢ested by trial. 'This prineciple necessitate’s t?lIeTE ?nd
e ¢ tejnl in }fhe sys?em where the development of God is in progress; for th ?th.
bo mo | t:vaﬂ _wﬁ e;;e evil does 1.101: exist. The Eternal Spirit has: the;efore ilvtl?s(zn
el v rst as the punishment of sin, and secondly to afford sco o’f hy
Perfec::da 1ondof the aflproved. Upon this » rinciple Abraham’s faith wasptlie(:; . :13
; and upon the same principle, tt sugh i b of a
i : A gh not in the same w ai
ac;fltugs}z’ly recogmsjed as “His seed,” is «ried and perfected to 1:hEiLsy 'dz.he fuith of all
o Es o mahproelmms a plurality of Elohim, but does not define the nu);ber M
h b;aham s:}vlva ];11;(}31 that theyfhould b.e as the stars of the heavens for multitude.._“S‘())Bz;s
, yseed be.” To this agrees the testimony of the Apocalypse, wher(; it
$]
i ton an could number, of ati
:E;d :){m(lheds, an.d peoples, and tongues, stood bofore the throne an,(;) sli‘ndtlom
thlc; [ othetd ;nth white robes, and with palms in their hands.” i These i: retl:he
me out of great tribulation, and have wash i . Io thoy
0 ca shed their robes, and m
;\;}ute 11:}1 the blood of .the TLamb; therefore are they before the thronltla o?gled e
d ;:ﬁ im dag;l and n:lght in His temple; and He that sitteth on the thror(\)e’ ::.ldl'
among them. They shall hunger no more, nei i N
. , neither thirst any more -
:}Ii:(lilihe}islllln fhgcllltt }(Zn them, nor any heat. For the Lamb which is in {he ;fd;t of th
shall Teed them, and iead them unto livin i y
; € 2 g fountains of waters;
wipe away all te‘ars from their eyes.” These are they whom E::kf:ls’ L shal
EZ‘;BE{ onv;;i]:d in th‘orlous career. “In their going,” says he, “T heard the noise of
o inwrl;fbs ! —T ge n]m;edof great waters, as the voice of Mighty Ones, 6 wam-o:cpal:i;
. T shaddai: the sound of the s h !
o in Heb. ‘ i the peech was as the sound
ds:: D;l;lhel also saw them invision. «I beheld,” sayshe, “until the thrones werzf .
dor n,fa}n' e Arfment of Days did sit, whose garment was white as snow, and ?IM
h 01‘1' ﬁz usAlleﬁad like the pure wool: his throne the fiery flame, and his Whe’els b .
m;; iﬁtz;ed :ry histreant1 issued and came forth from before him ; thousand thous;:g;
3 unto mm, and ten thousand times ten thou
sand stood im :
J :iimznt was set, and the books were opened.” Whence came Oaubflfzgz :;:)n . tg“
;Bracﬁs :Eliy hs.tream]?Mj They are all the Sons of Power : Spirits born of the ;;fju}tD
ohim, or Mighty Ones; who were once J i ey
porael’s ; e Jews and Gentiles in u
esh : sinners under sentence of death, but justified by an intelligent angp;gf;?: I:
n

faith. These are the Elohi : i i
ohim of tl\le Sk'ma Yisraail, the hypostasis of whom is the

" 0 . P
Eteﬁfﬁjﬁf vvt}}::n(inhe Etlfmal Spirit multitudinously manifested in the Sons of
. €56 become apparent, at “THE AporTION, tO Wi
: ¢ 0 wi -
,i;’”l._p :,i"h”f the B ody ”—the “One Body—then will be reveatled 1;}:1:,]!;f k'ct'f'g
;;1 rist—the See.zd of Abraham—the *Son of Man clothed with a garment d o 1o
¢ : foot,]’and g;]rt about the breasts with a golden girdle; his head and hdirsownhi:O
e wool, as white as snow ; and his eyes as a fla : “liko uat.
‘ " S ST me of fire; and his f i
ﬁ?e bl.ass, :s if glowing in a furnace ; and his voice as the s’ound of xfmi:;tw];]::r “,l,lt"
e voice of the redeemed of all kindreds, and nations, and people and tongues. tT

as Paul says,
unt of those hereafter to inherit

neither

saw in @ vision,

~—Dbeoausc they had been born of the Fternal Spirit or Father. To what orb or Such is the hi
a “.ct' is the hidden my.stery of the Si'ma Yisraail, revealed in the N azarene
amation of the Moses-like prophet and his apostolie el

e g

planet of the universe they are indigenous, is not revealed ; but as they are not ab-
assgociates. ¢ Hear, O Lurael
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the Eternal Spirit, who has surnamed himself Exyurr, or Yahweh, because He will bo
for a Starry-Multitude of Sons of Power for Abraham, is nevertheless, but One |
Feornal Father, and they in Him are One! © Tous,” then, “there is but one Power,
que Faence, out of whom are all, and we for Hun ; and one Lord Jesus Anointed, on
account of whom are all, and we through hin.” A1l this development of an earth-
born family of Sons of God, who shall take their stand in the universe as Seraphim
and Cherubim of Glory, is through and on account of Jesus Christ. He is the found-
dation, the chief and precious corner stone of this new manifestation of the Father-
Spirit. Truly, as Moses says, it is a «Glorious and Terrible Name Eth-Yuhwel
Elohekha—rug I sHatr BE THY Mienry Oxss, O Israel.”

‘We think that by this time our readers will have comprehended the Mosaic
teaching concerning God, which is the basis of the revelation which the Titernal
Spirit hath given of himself in the subsequent communications made to Israel through
the prophets, Jesus, and the apostles. ‘We have seen that Moses did not teach three
persons, three essences, or three anythings in One Godhead. By Godhead 1s meant
the source, spring, or fountain of Deity—the Divine Nature in its original pre-exist-
ence before every created thing. He teaches that this Godhead was a Unit- a
Homogeneous Unit, undivided into thirds, or fractions.

At this point of the inquiry, the true believer meets the Jew face to face in the
approving presence of Moses and Jesus. _They all agree on this point, and say in the
words of the Sk'ma, *there is One Yahweh.” Compare Deut. vi. 3, with Mark xii.
29.32. By doing so the reader will see that Jesus was as emphatic and preeise in
his teaching concerning God as Moses ; and that those who heard him teach under-
stood him in the Mosaic sense ; for a Scribe (and all the Scribes were students of the
law, and zealous for their interpretations of Moses) said to him: “Well, teacher,
thou hast said the truth : for there is one God; and there is none other but He:"”
upon which Jesus remarked, ¢ Thou art not far from the kingdom of God.”

But here the agreement ceages at the threshold ; for not content with one Eternal
Spirit named Yahweh, the rejector of Jesus contends for only one eloakh. ButMoses
nowhere teaches that there is but one cloakh; nor does he use the phrase One
Elohim—a singular numeral with a plural noun. On the contrary he teaches the
existence of a plurality of Elokim. The Sh'ma does not say “Yahweh our ¥loalh

is one Yahweh, or one Eloahh; ” but “ Yahweh our Elohim is one Yahweh.” Moces
and Jesus are agreed in this also; for if either of them had taught that there was
but one eloahh, they would have been in opposition, or if both of them had so taught,
they would have left no room for a Messiah who should be called Yuhweh-Tsidkainu,
as in Jer. xxiii. 6 ; xxxiii. 16, He shall be our righteousness; and Elohai kol-haretz,
¢ Elohim (plural) of the whole earth,” asin Tsaiah liv..5. Tohave taught the doctrine
of only one Eloahh, as well as only one named Yahweh, would have been to set aside
the doctrine of o Messiah altogether, so that there would be neither a personal Christ,
nor a multitudimous Christ, the latter being constituted of all in him, the personal.
‘Well, then, Moses and Jesus both taught a plurality of Eloahhs. Jesus said T am

Eloahh, and my Father is Eloahh, and the children of God by resurrection, each one

1s Eloabh ; and all together we are thy Elohim, O Israel, and yet but one Yahweh.

But the Jews repudiate such a God-Name as this. It is incomprehensible to them ;

und in tl)le'u' opinion, nothing short of blasphemy. It was so repugnant to their

notions of things that when Jesus taught it *they took up stones to stone him ;" and
éeclared that they did so, because that he, being a man, made himself Eleahh in
auying I am the Son of Ail.—(Ino. x. 33-36.) Like Dr. de Lara, they objected to the
idea of Yahweh having u son; and of that son being a man; and that man con-
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sequentl; ot e
. l;lﬁs:l? yVVEhf)oszkh or God. . Hence, when Jesus asked them « What think

sonishe?” They did not answer, “He is the Son of Gyfl()f e

od;” to

have done 80 would ha
4 ve been to admit that h i
sonsidered blasphemy. They therefore adher:dwould e ey o ot which i

ant repliod, * Ho s she Son oy mere to the fleshly view of the matt
. ! avid.”” Thi i i g
oqual with Dot oy, and o 18 was equivalent to saying that he was

o th Da ; Y, not equal with Deity But thi iti
expos};d ig:lb e;nanc.l .ea.sﬂz turned. Jesus saw their weakngss a:.lld ?rlrllilp;?:mn
Y mquiring, “How then doth David in spirit ca.li him Ado . lg e:iy
on, (lord,

superibr, ruler, &c.,) sayi i

! R ying, Yahweh said unt i

T ») sa unto my Adon, Sit thou at my ri

wut” Thes coi f(;l(:ll::es thy fot(;ltstool ? If David then c;ll him Addon, h};vslig:l;: 8'11111‘:
0 answer thig; ? .

}u%la B Ay ) ;3 "'noman,” says Matthew, “ was able to answer

o m; pltimt m.this argument is a question of equality

o 4;1 umanity. If Messiah were to have been simpl’y

o u;l:;h In natural descent, and inferior in rank. If e

mould ave bt‘een nf) more than a son of Jesse ; and if I

: © been socially inferior, inasmuch as in society,

athers take precedence of sons. ’

"—R‘\\“

and therefore of Deity, or
son of David, then he would
] qual in natural descent he
;unply David’s son, he would
and especially in Hebrew i
This being admitt i i o
ipon wht ‘ g ed as contained i
aon g: Llj:‘(&v;n pHrmclPle could David speak of such a Messigh 1::111]‘;:' xll);emms’
Aostainropord? | tdlalrp 1;; a fmta.bly w.ea,k point in the Jewish understandin ointl(:r
e, thor jurmnduecaftei thessﬂml; ’As In the days of their fathers, so to thegpresen:
% e flesh.” The i i
s Judge adtc Yy can only see in Christ
They i :;)e};lfter on;i;.m th;,n blood, or the impulse of the flesh, or tlﬁes?w!}ﬂl()f iP o
onception of a Christ, who sh , 1 Spi
oy X , Who should be formed by th ¢ iri
o thz Zl;l;:tzance descended from David, as Adam was formedyby ih:s:tzmal Sp'lnt
ey o e S,u:;lu? glerefore generated by the will and power of Ajf st?lxlni i
o tho e a Son of ‘POWGI should become a son by a spirit-cre’ner ti o
thap o the rz: . .The J eviush mind cannot penetrate “the veil of thz covjri1 " f’l;om
sonings begin and end in flesh, “ which profits nothing.” Tt is : t t
. not to

ve wonder
ridicule t‘}a:: (ild?az, 21;21’ ;h;t the Jews, as Dr. de Lara says, “reject with scorn and
; od having a son; of coming d ) an;
with, th irei ! ing down from hea .
he Virgin Mary the scene related by Luke.” Their minds &::Ilsoand ena.lctmi
sensual an

earthly th,
e k}; Owafl :E‘:y aﬁ&MOt ascend to the contemplation of “heavenly things.” Wh
rally, as brute beasts, of tt i b o
oy : t " nese things they ¢ ; i
BI:I fb:: they cannot rise until the Lord shall come and tikea:W:I;re:’I]f 7 blllt her
o ; e veil.
o s&v; o :'.1;1 ;:;uiih: hm }11:he Ol;i and New Scriptures that a remnant of eIlsrael shall
‘ , N € hope of our writings meeting the f
that remnant, reason with them concernin; the Chfist ?;)es :’:Ol‘:;:ie o fl 0:;} o
. nvite lem

g 4
1 q 10mn S P t her y 4 ye o
Cﬂ, ain to the uestion Jesus ut to therr fathels 8a mg, W h"l,t think e of the

) But no one, Jew or Gentile, can give # reasonab
1gn0ra.nt of Moses and the prophets.

evel"y intelligent person from the consi
subject-matter of a system of Lknowle

80

le answer to this i

question who is
And. the reason of this will be obvious to
deration of the facts that Christ,” us the

. dee is pe 1 . .

writings ma ; 56, 18 peculiar to their writings.
in the DVV Ol‘ldyb:ie'osalclly[ to haxfe started the subject. It is true that the ChSZt-idiy‘roses’
Appearing in 1 tre' oses lived. Adam and Eve received the first promi L es
oot ion SA ening tou thfa sentence upon the serpent in Gen. iii 15 OIE‘JS& }“i o
Abraham s::v h(?an:l’ predicted his coming with his ten thousand .sai.n’;;oc " th:i
4 18 day, and was glad. Sl . i 8; an
“ncient; or ill the convictions and

nts would have been lost but for Moses, who was cansed by Yl;clm}rl:}?:s Off tﬁem
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mmit the writings to the custody of the Hebrew nation. 1t is,
that, as far as we are concerned, the Christ-idea and
e treats of it at large in his five books.

on record, and to co
therefore, exact enough to say,

the Christ-doctrine, originated with Moses.
After him the Christ-idea was dramatized, not reluted, but represented by Joshua at

the head of Yahweh's hosts in the conquest of the Holy Land from the Gentiles. It
was also dramatized in the history of David and Solomon, and the Mosaic doctrine
concerning Christ, amplified by Samuel, David, Solomon, Isaiah, Jeremiah, Ezekiel,
Daniel, and all the prophets. The idea and teaching then, conmcerning the Christ
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541a a man of the Sp
che sai s
e said a man the Spirit, in both cases Moses substituting ¥

; and still from the Spirit, rather
was neither “of the

spirit,” or a Spirit- i
" pirit-man, but of the flesh, in the rebelliousness thereof, and, theref
A , ore,

earthly, sensual, and demoniac,
A g

braham seems to have been taught representatively,

?

was to be in his origin a son of power, that is, of God, a. et o the women
td o

nd not of the will of man ; he

being a special system of inspired kuowledge peculiar, exclusively peculiar, to the

prophetic writings, how can a man rationally answer the question, “ ‘What is the

truth concerning the Christ? Whose son is he?” in ignorance of what they
testify ? It is impossible. ‘We must study Moses and the prophets, or we can know
«Wonderful One,” through whom

nothing as we ought to know it concerning the
the knowledge of the ETEENAL SPIRIT Naxz, or God, is revealed. It is impossible
to know God apart from the Christ-doctrine of Moses and the prophets; for the
knowledge of Christ is the knowledge of God-manifestation to man. Let us put it
blot out from the oracles of God the instruction concerning
Messiah, and there would remain no revelation of God behind. The Christ-doctrine
is the key to the Sk'ma ; to the Memorial-Nume for a generation of the race; to
“the glorious and Fearful Name,” and to all the remarkable combinations of words,
grouped together without regard to grammatical rules, and so thickly distributed
upon the sacred page. Let us then, hear Moses and the prophets: “for they wrote
of me,’ says Jesus; and if ye believe not their writings, how can ye believe my
words ??’  Jesus had no hope of a man, in a seriptural sense, believing his doctrine,
who did not believe Moses, and if heand Moses were not credited, the ignorance of the
unbeliever alienated him from the life and blessedness of God ; for, he says, *“thisis
Aion-life, that they might know Thee, the only true God, and Jesus Christ, whom
Thou hast sent.”
The first idea, then, that Moses gives us of the Christ is that -
He was to be born of Adam’s race;
He was to be the seed of the Woman and Son of God;
He was to be killed ;
He was to rise from the dcad ; and
. He was to destroy the power that killed him.
ATl this is expressed or implied in Gren. iii. 15. It teaches us by implication that
he was not to be begotten of the impulse of the flesh, nor of the will of man, so
that in being born of the human nuture, he would be directly Son of Woman, and
only indirecily Son of Man. But, if he were not direetly Son of Man, he must have
been directly Son of Power as Adum was, who had no human father. Adam’s father
was the Eternal Spirit, self-named Yahweh, who formed him from the dust. Eve
seems to have understood that the Seed of the Woman was to be somehow related to
the Spirit, afterwards named Yahweh; for when, in her inexperience, Cain, her,
first-born son, came into the world, she said “I have gotten (a play upon his name
Cain) a man eth-Yahweh” In the English version, the text reads “I have gotten a
man from the Lord.” But “from » is not in the Hebrew. There it reads ish-eth
Yukweh, a man the Yahweh. But was Eve acquainted with “Yahweh ” as the
name of the Spirit¢ Abraham was not. If she were not, the words would seem to
imply that she regarded Cain as the promised acquisition ; or she may have
sonsidered that she acquired him of the Spirit, whom Moses, in the record, styles cth-
Yuhweh, in which case éh would be i construction, and signify man of. If sl

in another form, thus:

v o 0=

;;Zt :augl;t dthis representatively by the case of Isaac
T as i i .
interposmonan; aém? .Jesus, in relation to flesh. IMad there been
Now Isaac WO pirit-power, there would have been no Adam InO iy
. wer, th sa
8 a type of Christ ; for Moses writes that Ail-Shadd;i sai?lc;onzz J}‘isus‘
raham,

Isaac was as much a Son of

i generation, o eir umstance
i i =3 , OT & 3

gulatlve sacrifice and resurrection, was the representa-
h he was 1a.ught

Woman, was
. » Was to be of p TN paternity ; and
herefore. Son of Power, or Gow; and to descend from Isaraité ararel pasemis P

t

2. That he was to be killed as a sacrifice; and
;.h esTli;E he was to be raised from the deaii
e8¢ things were expressed, and implied i . i
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S ot G itsal}; ;11 sg many.words, that the Seed of the Woman Zva: ctarid
poouliacity o the oo }; e replied, that the doctrine of Sonshy to God o n
Dot hat x e Christ nity taught by Moses. What is the idea of ish eth- Yal et
Yahweton i oo | (})1 X wl'le‘thel we read it, “a man the Yahweh ™ i tflweh
e ;) atermity I:n otht e $p1r1t3” or “a man the Spirit ?” It is a 1 ’ a' vator,
¢ estimation of the speaker. The Jews revardegazd;t Preiﬁ:'
g m as the

Son of GOd and the idea came to the o)
y sy id v 1. y
o ‘ hem from MOSBS, who g'i e8 him the paternit

t;hIt is truly absurd for Jews to talk of « shrinking
e ‘o
Woux}l;o;r;:?:it?e}; are told that God has a Son!’c’, Were Moses in thei i
o deh;ei.l ();r de, ashamed of them. If they will not hear Jesus lél ttl:nr ot o
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o ﬁou i t01111. {&nd I say unto thee, Let my Son go that he it
it se }(;) et him go, behold I will slay thy son thy first bma'y S Doon wint
. , _ »
prin tIhe vgas the Hebrew nation Yahweh’s Son? Upon preeisel Tﬁl Upon' W'hat
oot the | 1:1)111 i::)f Mary claimed to be Son of God—upon that }(,)f ; it prmm'Ple
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ultitude, in

a; and though spoken of a m »

f Yahweh by Hosea; an . in the loins of

e thg v::: ﬁil?xded the Messiah ; who federally SPGﬂI:IZgﬁZ;Z}: donth,

g}:l:s!]?it;?tlfe Exodus; and personally, nc;»me. ou:::)df f(iy(’;f B‘I‘Ta.za.rene origin. But
i having a son is Mosaic, : ist being Son of
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we are mnot le

» by his
d Son of God— “of man, 0]
be both Son of Man an ; . vil. 14;
God. That he“sholﬂd ”e by his Father—is expressly Btated.m 2 szmdl,ed. there'
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% Lord,” although His son.

The berith or covenant, "

i his is apparen
David. The truth of | pare

would constantly have before his mind, w

i ight.” d that the s h econd
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Adam ; for w

Elohim and what is m house, t t bro (] far? And yet this
; y has llght me thus
3 use, hat Thou
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f hy rvant to a far dista .nl(‘, and Thou hast rega.rded me accordlng to the
of T 8€: t f tant ti

¢ W 0. T he says f
And in 2 Sam. vii. 10, € 88, o)

dam Yahweh Elohim. \j

oracle of the ascendmg A

the covenant, This is the oracle of the Adam, Y ahweh Elohim. f
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o aake nothing of it apart from Moses and the Pr?PhGES. tive of his views of things
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; i i he Son of God, who was to . . v bod
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ised this, was ever presen )
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We may remark here that Y} ad is a remoter period than D‘ﬂy olahm, Ad does
aot arrive till olakm has passed away. Tt is an indefinite series of ages beyond the
thousand years of Messiah’s Ajon. David’s throne is for this period, styled in Daniel,
“a season and a time.” Olzhm ends where Ad begins; so that “until Ad” is to
the end of Olahm. Paul refers to this when he says, in 1 Cor. xv. 24, “Then cometh
the &xp when he, Christ, shall have delivered up the

This is what obtaings beyond olakm, or in Ad. When the end of Olahm touches the
beginning of Ad, a change in mundane affairs again ensues. Tt is the epoch of the
orushing of the serpent’s head, which ocenrs 1,000 years after his being bound. “The
Son of God reigns until He (the Eternal Spirit) hath put all enemies under hia
feet.” This is Paul’s testimony ; and that “until” is the “until Ad” of Psalm
oxxxil. 12, 14. When “all enemies are destroyed, there will be no occasion for
&ny more reigning ; for to continue g reign after the last enemy is destroyed, and
God is “all things in all,”” would be for God to reign over himself, which is absurd.

Now David’s throne would have continued from David’s time until Ad, without

interruption, if his sons had kept Yahweh’s covenant and testimony ; even that testi-
mony which should be delivered to them after David wrote—: which,” says he, «I
shall teach them.” This testimony was the Gospel of the Kingdom, which the
Eternal Spirit had sent Jesus of Nazareth to proclaim to Israel—the Spirit’s words
put into the mouth of the prophet like unto Moses, which & man can reject only ag
the hazard of damnation.—(Deut. xviii, 15-15.) But they despised the Covenant of
Promise, and therefore the sons of David were excluded from the throne at the
Babylonish captivity ; and the throne itself abolished until the Son of God should
come as “The Repairer of the Breach; the Restorer of the paths to dwell in.”"—
(Isaiah lviii. 12.)

But David saw that the Son of God would not be allowed by the kings of the earth
and their partizans to enter Peaceably upon the possession of his throne; in fact that
they would do their best to prevent it. In his last words he styles them “a thorn-
bush to be thrust away, and consumed ; ” and though they should fill the Son of God
with iron and the shaft of a spear, he should nevertheless smite them, and by the
power of the Eternal Spirit, be established in Zion as King over the nations to the
utmost bounds of the earth, as testified in the second Psalm. Will a Jew read this,
and persist in denying that Yahweh has a Son? In that testimony he will find pre-
dicted a conspiracy to murder “ Yahweh’s Anointed,” and so get quit of his yoke
But that it is only temporarily successful, because of the interposition of Divine
Power. Yahweh laughs their impotence to scorn, and tells them that notwithstand-
ing all efforts against it, He will set His King on Zion, after He has raised him from
the dead, according to the words, “Thou art my Son, this day have I begotten thee,
and I will give thee the nations for thine inheritance, and the uttermost parts of the
earth for thy possession. Thou shalt break them with a rod of iron ; thou shalt dash
them to pieces as a potter’s vessel.”

In two places David refers to the Mother of the Son of God. In hig last words, he
tells us “that Yahweh’s Spirit spoke by him, and that his word was upon his
tongue.” He spoke, then, by inspiration. The Spirit, then, afterwards incarnate
in the Son of God, says in Psalm cxvi. 16, “ Yahweh, truly I am Thy servant; I am
Thy servant, the Son of Thine Handmaid » Thou hast loosed my bonds.” This deliy-
erance is in answer to his prayer in Psalm lxxxvi. 16, “O turn unto me, and have
mercy on me; give Thy strength unto Thy servant, and save the Son of Thine Hand-
wmaid. Show e « token for good, that they which hate me may gee, and be
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ashamed ; because Thou, Yahweh, hast helped me, and comforted me.” The person
here styled Yahweh’s Handmaid, is the woman of Gen. iii. 15, and as Christians
believe, the Mother of Jesus, whom Elizabeth her cousin, styled “the Mother of our
Lord ;" and Gabriel, “the highly favoured of the Lord,” whose handmaiden she
averred herself to be. *The Holy Spurit shall come upon thee,”’ said Gabriel, ‘and
the power of the Highest One shall overshadow thee; therefore also, that Holy One
that shall be born of thee, shall be called rug Sox or Gop.” Creative power was to
be preternaturally exerted as in the formation of the first Adam and of Issac; and
therefore the product was the Son of Power, that is of God.

We see, then, from Moses and David, that Christ was the Son of Woman and the
Son of Yahweh ; will the Jews, who object to Jesus on the ground of what they call
his illegitimacy, which if proved, would make him unholy or unclean, show us how
such a Christ could be born upon any other principle than that narrated by Lulke?
But we must conclude for this time, with the remark for further elucidation hereafter,
that that which is born of Deity is Deity, as Jesus has declared.

Tn previous pages, expository of Seripture revelation which the Eternal Spirit has

given concerning “God,” we have shown—
1. That Moses, the prophets, and Jesus all teach that the Godhead is one Air, or

Power; and that this unity is absolute:

2. That they teach, that the ONe SrLr-Existent ETERNATL AIr hath never been
seen by any mortal man—that He is an undivided and invisible unity, pre-existent
before the beginning of all things, intelligent and material :

3. That they teach, that He dwells in unapproachable light :

4. 'That they teach, that SPIRIT ewmanates from His substance, and that Seace.
which is unbounded, or infinite, is filled with this Sprrrr—Spirit which is seen in the
lighining, and heard in the thunder, “the voice of God:”

5. That they teach, that all created things are £ ov, out of this Spirit, and by it;
and therefore out of and by the Eternal Power; who is consequently “the Father”
of whatever exists:

6. That they teach, that “there be Gods many and Lords many,” which are
called Elokim, Shaddai, Adonai, and so forth; and that these are created intelligences
—corporeal manifestations of the Spirit of the light-inhabiting ETEENAL INcREATE :

7. That they teach expressly or by implication, that these created deities have all
been originally subject to evil even as we; and that they have become Immorial
Gods atter the moral and physical type exhibited in the biography of Jesus of Naza-
reth :

8. That they teach, that all immo1tals are “ ke soms of God”—of Him who only
hath immortality as an essential quality of His self-existing and uncreated substance:

9. That they teach, that in seeing God, men saw embodiments of the Spirit of the
Eternal Increate, not the Eternal himself, “whom no man can see and live;’ and
that these embodiments are Sons of Power, i.e. of Duty:

10. That they all teach, that the doctrine concerning God reveals the multitudinous
manifestation of the Oxg Erernavr Ivereate by His Spirut; which is styled “the
Manifestation of the Sons of Deity : >’

11. 'We have shown, that these Sons of Power (‘“sown in weakness, raised in
power ") in the aggregate constitute “Tar Naue or Yanwes ’—a Name of Mul-
titude ; a myriad-manyfestation of TuE SpimiT oF THE InviSIBLE Gop—THE ONE I
sHALL BE: “ God manifested in flesh ;" which is a grand mystery, but apostoli-
celly revealed :

12. 'We have shown, that Sonship to the Eternal One is an Old Testament element
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or this great mystery, and that an individual son was as necessary to the develop-
ment of the “Many Sons,” as an Isaac was to * Israelites indeed;” “we through
Jesus.”

These things having been domonstrated: much rubbish has been cleared a.way‘.‘
Trinitarianism and Unitarianism have both received a quietus. There are not three
Gods in the Godhead ; nor are there but threc in manifestation ; nevertheless, the
Father is God, and Jesus is God ; and we may add, so are all the brethren of Jesus
gods; and “a multitudp which no man can number.” The Godhead is the homogen-
eous fountain of the Deity ; these other gods are the many streams which from this
fountain flow. The springhead of Deity is one, not many ; the streams as numerous as
the orbs of the universe, in which a manifestation of Deity may have hitherto occurred.

“ God,” said Jesus, “is spirit”’—mvevus 6 Ocos, pneuma ho Theos. Heathen
Greek writers, whether poets or orators, geuerally meant by Theoi, the plural of
T'heos, nothing more than supernatural beings of a higher order than men. The
word, in itself, had attached to it none of those more metaphysical conceptions which
belong to our term Divine as significant of the uncreated and eternal. The great
teacher, Jesus of Nazareth, did not use the word Theos at all, inasmuch as he dis-
coursed not in Greek. The probability is that he used the word A:l; and that John
who wrote in Greek, seleeted TAsos in the singular number, and appropriated it to
a Hebrew mgnification, which the teaching of Jesus would explain. “ There shall
not be there other Elohim before Me.”” This was said by Yahweh to Israel. When
Jesus, therefote, spoke about God in relation to bowing down, and serving or
worshipping Him, he had doubtless referred to d:l-Shadda:, who afterwards named
himself Yahweh, commonly pronounced Jehovah. ¢ T%eos is Spirit,” then, is equiv-
alent to saying Ain or Yahweh is Spurit.  But the proposition of Jesus is not
limited to individual unity; its scope is multitudinous. Spuwrit 1s Theos; that is,
whatever 18 Spirit is Theos—is of a higher nature than that of mortal men. Hence
he declared to Nicodemus, * that which is born of the flesh is flesh ; and that which
is born of the Spirit 18 Spirit.” Here are two natures—the Man-nature and the God-
nature. We all know by expetience what flesh is. Tt is a wind that passeth away.
It is vanity and “profiteth nothing.” We do not, however, know experimentally
what the God-nature is, all we can at present know is what is testified concerning it
in the teaching and experience of Jesus and the word. e was flesh, having been
born of the flesh, though not by the will of man ; and he is now Spirit, having been
born of the Spirit from the grave to ineorruption. Jesus then is spirit. Paul styles
him “a life-imparting Spirit,”” and “the Lord the Spirit.” Being Spirit, he is
therefore Theos or God. He is now no longer flesh and blood ; but Hovx Serarr
Narvre—a flesh and bones embodiment of Spirit; and therefore of the One Yahweh.

Jesus is the type, or pattern, in whom is illustrated the plural manifestation of
divine and multitudinous unity—ONE » many, and yet that many ONE, as symbolised
in the Mosaic S#'ma Yisraail. This idea was the basis of the doctrine, which Jesus
said was not His, but the teaching of Him that sent him-—that is, of the Fternal
Spirit or Father, “My doctrine is not mine,” says he, “but His that sent me. If
any man will do His will, he shall know of the teaching whether it be of God, or
whether I speak of myself.”—(John vii. 16, 17). His doctrine consisted of THE worDs
which Moses predicted in Deut. xviii. 18, the Eternal Spirit, Yahweh, would put into
his mouth ; and to which, if any one will not hearken, ‘‘ke shall be destroyed from
among the people.”’—(Acts iii. 23.) 'We hope all who contend for the sufficiency of
the faith of the demonized in the divine Sonship of Jesus, will defer to this. We
evepeat, for the illumination of such speculators in Old Man theology -
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®% That justification unto life and glory in the kingdom of God, is predicated
upon three things—
¢ |- Upon believing the testimony concerning Jesus Christ ;

2. Upon receiving the doctrine of the Eternal Spirit he delivered to the world;
and

3. Upon one so believing, yielding an assured and affectionate obedience to the
precepts he enjoins.

“Thou hast,” said Peter to him, ¢the words of eternal life; and we believe and
are sure that thou art the Christ, the Son of the living God.”’—(John vi. 68). In this
Peter connects the words and the wersonality of Jesus as the subject-matter of faith.
This is to “ belteve on Jesus ' —to accept him according to his claims ; and to receive
his words as reported by them whom he commissioned to preach them. And “this
is the work (ordained) of Grod, that ye believe into hum whom, ews v, He hath apos-
tolized,” or sent forth. ¢ As my Father hath taught me,” continues Jesus, “I speak
these things;”’ and “If ye continue in my word ye are my disciples indeed ; and ye
shall know the truth whick I have keard of God, and TEE TRUTH shall make you
free.” —(John viii. 28, 31, 32, 40).  Hear also what he said on another oceasion, in
regard to this matter. “He that believeth on me, believeth not on me, but on Him
that sent me ;"' which is equivalent to saying, ke believes the doctrine I am sent to
teach—doctrine which originates not from me as Son of Mary ; but from the Eternal
Spirit who sent me, and, by His effluence, dwells in me, speaking through me, and
working by me. Therefore, he said, “If any man hear my words, and bslieve not
(those words), I, (the son of Mary) judge him not.”” Who shall judge him then?
God, certainly; and because God’s doctrine is not believed; for says Jesus, “He
that rejecteth me, AND recciweth not my words, hath that which judgeth him,
THE WORD WHICH I SPEAR, that shall judge him in the last day. For I
have not spoken of myself; but the Father who sent me. He gave me a
commandment what I should make known and what I should treat of.”
Nothing can be plainer, more intelligible, or emphatic than this. We may confess
that Jesus is the Christ, the Son of God, as did the demonized of ancient and, still
do, of modern times, but this will give us no right to the things comprised in “the
great salvation ;’’ ‘we must not only believe this, but we must also intelligently be-
lieve the doctrine which that Son was sent to teach the Jews. If we are ignorant or
ashamed of this, we shall be condemned, though we may make the loudest professions
of faith in, and of love and devotion to, Jesus. What can be more to the point than
these sayings of Christ—*If 2 man love me, ke will keep my words ; he that loveth
me not, keepeth not my suyings ; and the word ye hear, is not mine, but the Father's
who sent me.” A man cannot keep the words of another if he be ignorant of those
words, neither can he believe them: hence, no one scripturally loves Jesus who is
ignorant or faithless of his teaching. A man ignorant of the truth taught by Jesus,
though ever so sincere in his belief of error, is in his sins, and under sentence of
death ; for it is only that truth believed and obeyed that frees from sin and its
consequences. “ Banctify them through thy truth, O Father; thy word is truth.”
This is the sanctifying element of Christianity ; and that truth is the word of the
kingdom hearkened to and understood by the honest and the good of heart.—(Matt.
xii. 19, 23; Luke viii, 15.) But they who, in face of these plain statements of
Jesus, persist in averring that a man is justified, and becomes bne of the saints of
God, and obtains a right to the life, honour, glory, power and riches of the kingdom,
by acknowledging the paternity of Jesus, while he is ignorant of the doctrine he
veccivod from the Father, and delivered to the apostles, are neither honest nor good
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of heart in the Scripture sense of the expression. They are the Ecclesiastical Know-
Nothings, of whom Paul writes in 1 Tim. vi. 3, 4, saying, ‘“1f any man teach
otherwise, and consent not to wholesome words, THE worps or¥ oUrR Losp Jusus
Carrsr, and to the teaching which is according to godliness, he is smoky, knowing
nothing-—destitute of the truth,” and so forth. This is the condition of the clergy,
ministers and scribes of universal ** Christendom,” as it is called; and of the leaders
of the people whom they cause to err. The wholesome words of the Lord Jesus are
ignored by them all; for if they do not in so many words declare that he lied, they
practically convert his teaching into falsehood by their abominable traditions. He
declared, that if a man did not believe the gospel of the kingdom he and his apostles
preached, that man should be condemned; but they in word or deed say, “No; a
man may be saved though totally ignorant of the whole matter.” Tor wkat else is
the language of the religion-gettings and “ consolations of religion” ministered by
the clergy to their ignorant dupes on every side? They make void the doctrine of
Jesus by their traditions and practice, and speak evil of the truth they pretend to
preach. And it is but pretension ; for of that truth they are obstinately ignorant in
all its details, knowing neither the Father, nor Jesus Christ whom he has sent; and
treating with contempt or indifference and neglect, the words he delivered, if by any
chance or accident any of them happen to come before them. But of such the Lord
hath said, ¢ Whosoever shall be ashamed of me AND oF MY WoEDS, of him shall the
Son of Man be ashamed when he shall come in his own glory, and in the Father's,
and of the holy angels.”’—(Luke ix. 26.)

But to return from this digression penned for the especial benefit of those who pay
but little regard to the doctrine taught by the prophet like unto Moses; who are
willing to honour Jesus with empty words of piety and love, but are positively averse
from being troubled with his hard and inconvenient instructions: we proceed to
remark that in the words of eternal life which he delivered, he declared the principle
that “THE FLESH PROFITS NOTHING.” When, therefore, he said, “ He that seeth me,
seeth Him that sent me; ” and elsewhere, ‘“He that hath seen me hath seen the
Father,” he excludes the idea, that the Flesh born of Mary’s substance was the
Father. This was not the Father, but simple flesh ; for “that which is born of the
flesh,”” said he, “is flesh.”

He that seeth the Spirit, then seeth the Father ; for it was the Spirit that ultered
the words through Jesus, as clearly appears from his saying, * The words that I
speak unto you I speak not of myself; but the Father that drellethn me, He performs
the works,”” or miracles. The Flesh, or Mary's Son, was the earthen vessel, the
Cherub, hidden as a polished arrow in the quiver, or shadow of the power of the
Eternal Spirit; in other words,  the Spirit of Yahweh 1ested upon him ™ after his
anointing. He was filled with the Efluence * of the Eternal Substance, and covered
with it as with a halo of power, so that he was hidden, covered, or protected from
the machinations of evil doers, and from evil influences, which could not harm him
until the protecting effluence was withdrawn. This resting upon, in-dwelbng and
covering, was the sealing and anointing of the Father, foretold in Dan. ix. 24.-—
% Sealing the vision and prophet, and anointing the Holy One of the holy omes.”
And John the Baptist bare record of this, saying, “I saw the Spirit descending from
Leaven like a dove, and 1t abode (or rested) upon him.” The Spirit Dove was the
seal or mark of the Father, the form or shape assumed by the Divins Effluence 1

* By effluence we mean that which flows from, v eus of the subsiance of the Eternai Fathar.
Wu use it in the sense of tho phruse Sprié of
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John saw this Spirit Dove, and so did all the surrounding
multitude ; for Jesus said to them, Have ye not at any time heard the Father's
voice, or have ye not seen His form ? Or have ye not his declaration abiding in you;
that him whom he hath sent, to this one ye should not give credit?” In these
inquiries, he referred to what was well-known to all who attended John’s proclama-
tion. The Father s symbol was the Dove, and “the voice,” the declaration. *This
is my beloved Son, in whom I am well pleased.”” They had seen and heard this, the
sealing and acknowledging the prophet—the Father bearing witness to the Son—yet
did they not give credit to the doctrine he set forth.

This sealing and anointing of the 372 Cherub, was the subject of the following

« And the Spirit of Yahweh shall rest upon him, the Spirit of wisdom
dge and of

the anointing of Jesus.

testimonies.
and understanding, the Spirit of counsel and might, the Spirit of knowle
the reverence of Yahweh, and shall make him of quick understanding in the revcrence
of Yahweh ; and he shall not judge after the sight of his eyes, neither reprove after
the hearing of his ears, but with righteousness shall he judge the poor, and contend
with equity for the meek of the earth ; and he shall smite the earth with the rod of
his mouth, and with the breath of his lips ghall he slay the wicked. And right-
cousness shall be the girdle of his loins, and faithfulness the girdle of his reins.”—
(Isaiah xi. 2-5.) But this was only partially accomplished at the epoch of the
anointing. The judging of the poor, the contending with equity, the smiting of the
earth, or nations, and the slaying of the wicked, are events hereafter to be developed
in the day of the power of the Son of Man. The testimonies of Matthew, Mark,
Luke and John, abundantly illustrate the former, or inceptive part of Isaiah’s
prophecy, which, in its fulfilment, became the ecarnest of the certain and literal
accomplishment of the rest.
In Isaiah xlix. 2, the effect of the anointing is thus foretold: *Yahweh hath
chosen me from the womb; from the bowels of my mother (Mary) hath He made
mention of my name (by Gabriel). And e hath made my mouth like a sharp sword;
in the shadow of His hand (or power) hath He hid me, and made me a polished
shaft ; in His quiver hath He hid me; and said unto me, thou art My servant, O
Tsrael, in whom I will be glorified.” Here the Cherub of the Spirit bears the name
of his ancestor Jacob, whose name was changed to Israel, which signifies ‘ Prince of
Power,” i.e., of God, in our vernacular— R"jw in the original. His mouth was
truly like a sharp sword, for it cut decply into the hearts of the self-righteous
hypocrites of his day, who gnashed upon him with malice and dislike. When he
opened his mouth to speak, the WoRD or POWER uttered wisdom, counsel and
knowledge ; and of this word, Paul says in Heb iv. 12, “Tt is living and powerful,
and sharper than any two-edged sword, piercing even to the dividing asunder of
goul and spirit, and of the joints and marrow, and is a discerner of the thoughts and
intents of the heart.” In Eph. vi. 17, he exhorts the saints to take it as the weapon
of their warfare against all crotchets and imaginations that exalt themselves against
«the knowledge of God,”’—the knowledge revealed by Him. ¢Take,” sayshe, “the
Sword of the Spirit, which is the Word of God; and with this “stand against the
devil's wiles.”—(verse 11.) '

But the Cherub of the Eternal Spirit in the days of his flesh and blood did not
wholly £ill up the idea presented in the phrase «made my mouth as a sharp sword.”
Tn his future manifestations, he is represented in the Book of Symbols as having “a
sharp two-edged sword issuing forth from his mout ' We refer to Apoc. i. 16, and
c. xix. 15. In the latter place, the use he is to make of the sword is stated in these
words, “ that with it he should smite the nations.” The interpretation is, that at his
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approaching advent, he will assume the ition indi !
. : » Pposition indicated in the chapter i ati
gJeihls :.isogate Cherubl.m, on the one hand, and the hostile na,tionf 2; 111:;1 rel(::fll(m
o r;}llgfr e h(?mmander-m-Chlef, or “ Captain of Salvation.” the Word of Povfero o
- '01;111 dlst }x:)ouil.t N He co]iumands that the nations be sinitten, and his ordersg Z::
; ug] €y make great resistance, they are finall
energy whereby he is able to subdue all to himself.~(§’hil iii n;l ? oreseome by the
‘When we contemplate the Cherub before his sealing and Jti0f
g:edSon of Mary——* the Seed of the ‘Woman,”
— God, in the same sense that Adam was. T
: nt . The New Testa; iters gi
hta ; b . ment writers g
cov; ;z:o;Tanon concerning Jesus during thirty years of Lis SOj(l)jlll:Iel ui‘5 v:ll;y
b dweue. Ii]a’nd.' All we learn concerning him after his return from Egypt isn $h :
e hm azare?h, and was subject to Mary and J oseph ; and wboried : }at
srade o 1tstmother 8 husband. He knew his real Paternity was not of Jose }‘:t t}ie
o :ivlflznd O'SChO?l, yet was he wiser than those who assumed to be his tp l,n ;
be ‘fh ] ke Wlﬂi‘l wisdom, th'e grace of God being upon him ; and was the belzic delsf’
o .nev; bim.—(Matt i. 28; Luke ii. 40, 46-52; Mark vi. 3; John vii'e 150
ity ¢ : H .3 1. ;
e X, 7-104¢) He was clearly in an intellectual and moral condition parall i
e ;ms 'before he transgressed. The © grace of God” was upon AdaP e
impla;;'s:s t;)}lll‘lm muc.h wisdom and knowledge ; but still left him free to 01?1: T}lxd
i SI; 8llsoo .1;)1 flesh if he preferred it, rather than the Divine law. This waz the
el ;n: N Jesus, ‘who, in his discourses, always maintained the distinctiO:
poowe 1;\7 at he called “ mine own self,” and “the Father Homself,” who dwelt i
3 " : we
pm | );m el; teﬂi:}fnce. "ljhe Son,” said he “can do nothing of him’self ;7 aud thlilslx
e ep;ers f nu:h € smm.a discourse, saying, “T can of mine owu self d,o nothing.”
T & e doctrine ta.l.lght, and all the miracles performed, to the Fathg;r
oo et e.nc? res(:c.ad upf)n him and filled him. If this be remembered. it will m k,
T ard sayings " of his teaching easy to be understvod 7 e
us, in John vi. 38, Jesus says * ;
ys ‘I came down from h ;7w
@ eaven T am the bres
N uthc?lmlf'z do‘wn from. heaven—the bread of life; if any man sh,all eat of thi: b 'leddd
e 8 3 ive in the Aion, and the bread that T will give is my flegh.” i
fla.use the Jews who heard them to inquire, How can this man have come down f
e::enTwhosei fatl.le.r and mother we know? And, how can he give us his ﬁIl }fom
:ﬁe .rul he;e :{llq'll]l‘les were prompted by their rule of interpretat?on which ha.;3 ébezz
e O eir posterity through all aces to thi i ‘
h ) g 8 day. The t
dJicio;rses of Jesus b_y the principles of the flesh. “Ye carfnot tell }\:vlizn:pl;[etjgmzh’?
;a;h s(s)::ofajr\}d Wh.lthe.l‘ I io. Ye judge after the flesh.” They only conceived of t};e
Mary coming down from heaven, and of their eati
would eat meat. They did not recogni roi Father o ey Y
. gnise the voice of the Father in th
vame from the mouth of Jesus. If t?:e adonstond that st e
o . y had, they would have understood that i
t 5
;h?f Stpuilt that had come down, and was to ““ascend where he was before : th;t‘:}:
leﬁlq ((]3? :ullizd tlhe; C];;rib born of Mary as *“ His flesh,” because it was prepared for
, eim xl. 6; Heb. x. 5;) and that he gave this fle ich I
,(Pen : . sh, which he calls «
(t)l;xi; N i}"i)j;::h;f hf?tﬁf the% world ; which flesh Paul says, “through the Eternal Spil:g
self without fault to God.” Judging accordi inei
thinking, they did not understand that i P Lt s of foh.
at it was an intellectual eatin inki
'8 . . g and drinki;
té}:: Slt)u'lt ;n}(}iife words, or teaching, that came down from heaven concernin;gﬂ(:ef
rist an crucified. “Thy words were found i
 an : \ , and I did eat them,” s:
g;ax")emmh 3w})1.1:t the contemporaries of Jesus had almost as little taste for such ea:i‘fgs
urs. en a man marks, reads, and inwardly di j '
: 4 : y digests the subject-matter of
Father’s dootrine, he eats and drinks it, and is « taught of God,” a.sJ all must ;: v:l};:

. anointing, we see only
in the words of Moses; and Son of

r .
These sayinugs
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would be saved. That doctrine sets forth the th‘ings of the’kiflgdom of G0<:,l alx)ul. 1;1;:
things concerning Jesus Anointed, among which is the sanctifying of those who ]:e
the promises covenanted, through the offering o.f the body o'f Jesus on:}e ﬂTl;;eywd (;) nu:];
derstand the doctrine of the Father and believe it unto obedience, eat 1ed e;r 'a.x;eth i
the blood of the Son of Man: for, saith he, “He that.eatefth my i‘%esh,fax;] 1nd hici
blood, dnelieth wn me, and 1in him.” This inadw?lhng is by f:?n:h 0“;;‘ e v(;;r 'stv;wen
are spirit and life, as appears from Paul’s exhortat}on to us, saying, et ) ris dwe
in your hearts by faith.” When the words, or doc;nne, fof. ::e ]fvi:r;l::eiplii g;::;:t a‘ng
i ame are the subject-matter of our faith, !
g]laeri];;nfigli ?:du:. The Jews did]not gee into this, be.caus&? they ]udged. afterdtl;:
flesh, which, in this great matter of God and salvation, is altoget.hell‘- 1%;1101;301'&5
unprofitable. It is the Spirit that quickeneth; the ﬂes!n profits noth:ingd, 1]e g
that I speak unto you are spirit and life; ”t therefore, if these words dwe us,
* gpiri ife”” dwell in us; otherwise not. y )

Eial’lt;lt:ll:: ]!Jufdge then, after the Spirit, for tth deep t]71’ings of G'-od, whc!::hare
“the things of the Spirit of God are spiritually dlsct?med. T}:-lere is a sen}s:tiel,l :1111,
attached to the spirit-and-life words of Jesus enunczated' by him, in prealrls g :
gospel of the kingdom, which the natural man, ]udgmg after the flesh, canno
receive. It is evident that the son of Mary, the body laid in the sepulchre, was
never in heaven till his ascent thither after his resurrection : how then, says the.m;.::
who thinks only after the flesh, can “the Son of Man ascend where he 1‘0/1,3. bz'fmfe .
This is a8 incomprehensible to him as the eating of the flesh anfi the d:rmlm'lg of the
blood of & slain man imparting life to the eater; and he exclaims with Nicodemus,
“ hese things be 77’

I’i‘zv:}fi:anlestion, tht; answer, in principle, is, that “'tha.t Whlc‘h 'has been bo;x)l :’C,
of, from, or out of, spirit, is spirit;” and as “ Got‘i is Spirit,” is the‘refor.e : elb l)lft
“The Spirit breathes where he pleases, and thou, Nicodemus, hearest .hlB voice ; .
thou perceivest not how he is come, and in what he goes away ; thus is everyone w (f)
has been born of the Spirit.” Nicodemus and his contemporaries heal:d the v](;lc:ho
the Spirit, breathed forth in the words of spirit and life, uttered: by Mary 8 Son, w]1 othey
knew was a teacher come from God. But they did not perceive ﬂ'lat this teacher was
the Eternal Spirit, nor did they comprehend how he came. Judging by ﬂesh-]z:pz)ea:;
ances, they only saw Mary’s son, as they saw Isaiah or ?ne of the prop ;,’?, .
teachers from God. They did not perceive that Jesus was “a body pre;])la.reE ) yl
special Spirit-creation, the Cherub upon which the eﬂuent power of the her:lt:
Substance rested ; and that upon him, and thro.ugh him, he wa.lk'ed throug th:
country, breathing forth his voice in the doctrine t_aught, and hlshpoge:hu: o
miracles performed: not perceiving this, still less (.11(1 .they com‘l‘)re en a 0
Effluent Power would so thoroughly chaunge the constltutlon.of the “Body Prep.a.red,
that it should be no longer corruptible flesh perpetuated in hf.e by blood a.'nfi air, but
should be transformed into spirit-flesh and spirit-bones, constlt.utmg a Splnt-Bodi;—
a material, corporeal substance—essentially incorn'lptible‘, iglonous, poweri)ul, de:]m;
less, and quickening ; and that in this, as corporealized spirit, the Effluent ov:"er ot
had “come down from heaven ’—from the abode of the Eternal S,lylbstance, .whxc .
no man can approach unto ”’ would “ascend where he was be.fore. They d‘xd 1(110
see into this any more than our Trinitarian, Arian, or Sabellian contemporanes1 o.
These accept symbols created by the controversies of past ages, bl,];t can e;p tux;
nothing, having no scriptural understanding of the * heavenly thmg?. The Son o

Man born out of the flesh was flesh-—mortal blood and flesh, but h.e is no longer so.

The same Son of Man has been transformed into incorruptible spirit-substance, and
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is therefore spirit ; and as spirit (not as flesh) is “where he was before.” He is
“Yahweh the Spirit,” the fleshly element being an accretion to the Effluent Power,
which does not change the constitution of the Spirit, but is spiritualized thereby.
Between the two living manifestations, was interposed the death-state In this
state, the Cherubic Flesh was deserted by the effluence of the Eternal Substance.
The efffuent spirit forsook Jesus when he exclaimed upon the cross “My Arx, my
Arxr, why hast Thou forsaken me ?” The effluent power by which he had taught
and worked was withdrawn from him Jor some time before he died. The Spirit no
longer rested upon the Cherub, yet that Cherub continued to live as other men. In
process of time he expired. He was now, like the Cherubic Veil of the Temple,
‘“rent in Zwain.” It was no longer affirmable that “I and the Father are one;”
but that “I and the Father are twain ,"” for the Father was no longer in him, nor he
in the Father. In the tomb of J oseph of Arimathea, the body was in the condition
predicted in Psalm xxxviii. “Yahweh’s arrows stuck fast in it, and His hand
Pressed it sore. There was no soundness in the flesh: its wounds stank, and its
loing were filled with a loathsome disease: feeble and sore broken, his lovers and
friends stood aloof from His stroke, which had consumed him, and laid him low in a
horrible pit.” This was the death-state of the Cherub. Will any one affirm that
that dead body was the Father? That it had lived in the world before the world
was ? That it was the Creator of all things ? Nay, it was the flesh only in which
sin was condemned; and had it been left there, it would have crumbled into
unprofitable dust.—(Psalm xxx. 9.)

But, in the wisdom of the Eternal Substance, this could not be permitted. This
flesh must be born again, and its ears must be opened.-—(Psalm xl. 6; Heb. x. 5.}
The Eternal sent forth His spirit, and “healed his soul” of that “evil disease,”
which his enemies said, “ cleaved fast unto him, that lying down, he should 11se up
no more.”—(Psalm xli. 4, 8.) But the Eternal Power defested their machinations,
and proved them to be liars; for He turned the body into spirit, and made it ongm 1v
NATURE with Himself—the Spirit-Son of the Eternal Spirit, equal in power and
glory—GOD.

In this Holy Spirit Nature, the efluence of the Eternal went uway. “Tn what he
goes away, Nicodemus, thou dost not perceive.” He did not comprehend that the
emanation of the Father's substance, converged and focalized, and rendered visible in
the Spirit-Dove—that the Spirit which had thus come, would go away corporealized
in & body born from the grave, to the place in which he was before, and there
tejoice in the glory possessed before the world was.

These things being understood, it is not difficult to understand the import of the
sentence, ‘ thus is every one that has been born of the Spirit.” He is first in the
flesh, subject to disease and death. This, however, is to be superseded; and those
who are “ taught of God,” and by that teaching are enlightened by the spirit-and-
life words of the truth, which brings them to “the obedience of faith,” are
transformed or “ fashioned like unto the body of His glory.”  This occurs at the epoch
of the resurrection, termed by Paul, *the redemption of the body ”’—the One Body—
¢ the manifestation of the Sons of God,” who all become “like him " in body, as they
have been in faith and practice—Spirit, because born of the Spirit, and therefore
God, because, “Spirit is God.”

‘Well may the apostle exhort believers to “ walk worthy of God, who has culled
them to His kingdom and glory.” It is indeed “g high calling,”” and a grecat
manifestation of divine love, bestowed upon men by the Father, that He should invite
them to become His sons, and when manifested in the divine nature, be in them * a}
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things for all.” When we contemplate such a destiny, that we are to be elements of
the Spirit-glory, the Cherubic manifestation of the Eternal Spirit, which ia to fill the
earth as waters cover the sea, we ought, indeed, to * purify curselves, even as He is
pure,” and to live superior to the mean and petty considerations of time and sense.
“Walk worthy of God ”’—worthy of a position in which we shall be toayyelot,
isangeloi, equal to the angels, *the sons of God being the children of the resurrec-
tion.”” But here we must leave the matter for the present. We shall now resume the
consideration of the Cherubic manifestation of the Spirit.

The subject of this chapter, in relation to the Old and New Testament revelation
of “God,” is the Effluent Manifestation of the Eternal Father in the Cherubim.

The first place where Y15 ¢ Cherubim” occurs, is in Gen. iii. 24, which we
translate thus :—“ And He caused to dwell at the east of the Garden of Eden the
Cherubim, and the flame of destruction (lit. of the sword) turning itself to guard the
way of the tree of the lives.”” From this and the context, we learn, that the dwelling
place of the Cherubim was eastward in Paradise and contignous to the tree of lives,
to which none could approach who were unfaithful and disobedient. This is the
teaching of Moses, who, though acquainted with the Egyptian dogma of *immortal
souls ”” in the mortal bodies of all men, women and babes, taught that there was no
immortality for faithless and wicked men. In this, Moses and all the prophets, Jesus
and the apostles, are all agreed. Men must become Cherubim, they must dwell in
Paradise and there eat of the tree of life, as the condition of an interminable
existence. All others are obnoxious to the *“flame of destruction,” styled by Daniel
“4g fiery stream that issues and comes forth from before the Ancient of Days; in
whose presence minister thousand thousands, and ten thousand times ten thousand
stand.” Tn this, Daniel exhibits the allegorical signification of the Mosaic narrative
Tespecting the devouring flame. It issues and comes forth from before the Ancient
of Days and his thousands, at which time, Daniel testifies, “the judgment sits, and
the books are opened.” The Eden Cherubim, and Daniel's Ancient of Days and
company, are doubtless allegorical, the former of the latter; for Moses wrote not
only of the literal, but of that in such a way that he intended something else than is
contained in the words literally taken. IIis writings are therefore both literal and
allegorical ; and to understand them in their allegorjcal sense we must pay strict
attention to their literal significance, which is ¢ the form of the knowledge and the
truth.” The literal narrative is ¢ the form;” the *‘knowledge and the truth’’ the
allegorical signification of that form.

Daniel’s Ancient of Days and the ten thousands that surround him in judgment,
are equivalent to “the holy messengers and the Lamb,” in Rev. xiv. 10, where we
find fire and brimstone before them tormenting their enemies—the full allegorical
development of the Eden Cherubic flame that guarded against all approach to the
*“tree of the lives ” by the unfaithful and disobedient. “Whosrever was not found
written in the Book of Life, was cast into the lake of fire burning with brimstone.”

The etymology of the word % Cherubim  is said by Gesenius to be obscure; und
he suggests what he calls “ a new derivation.” e says “if the word be of Semctic
origin, perhaps we may take the root 9™ ) charav as having a meaning like D7)
kharam “ to prohibit from a common use.” Hence, to consecrate, &c. “So that
277D ‘cherub,’” would be keeper, warden, guard, that is, of the Deity, to guard
against all approach.” Hyde, in his Refigion of the Ancient Persians, page 263,
supposes that “ ¢ cherub’ may be the same as jjﬁ",) the first letter being P ‘koph,
instead of 3 capl, and signifying one near to God, His minister—one admitted to
His presence.” Both these derivations are in accordance with the truth conceruing

— wi-yoph
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‘he Cherubim,~mnevertheless, not satisfactory to our mind. We believe that the
word is derived from the root 227 rackav, “to ride,” whether on an animal or in
a vehicle. By transposing the first two letters and hesmantively inserting Y} wav
before the last, we have 21D “cherub” or that which is ridden—in the plural,

f‘ cherubim.”” This convertibility of the verb rackav into the noun “cherub’ is
illustrated in Psalm xviii. 11, thug:-—

M 29y 297
cherub-al wy-yirchav
new &, cherub-a upon rode-he-And

In Psalm civ. 3, the clouds are styled Yahweh’s 2139 #* chuw or chariot, which is

“ch’rub,” with the first two letters transposed.

The “Cherubim,” then, constitute a vehicle, in and upon which the Bternal Power
sclf-styled “Ehyeh” or ¢ Yahweh,” otherwise ¢ Jehovah,” rides as in a chariot.
Hence, David, in speaking of them in 1 Chron. xxviii. 18, terms them MAY=AM
DYDY ham-merchavah hak-cheruvim, “the chariot of the Cherubim,” Wl;‘i‘(’;h,
he says, *“spread out and covered the ark of the covenant of Yahweh.” The Spirit
is the rider, and the Cherubim the “ clouds,” the “horses,” the “chariots,” the
“living creatures,” the “wheels,”” the great waters,” the “winged hoet,”’upon
which He rides. Hence, of the Eternal Spirit it is said, “Behold, He cometh with
cl(fuds,”~the clouds of His witnesses, of whom the present evil aion, or course of
things, is not worthy, (Rev.i. 7; Heb. xii. 1; 1 Thess, iv. 17); and again, “ Was
Thy wrath against the sea that Thou didst ride upon Thine horses, Thy chariots of
salvation ¥ . Thou didst march through the sea with Thine horses,
through the heap of great waters,” (Hab. iii. 8, 15); also, “ Whither the Spirit was
to go the living creatures went and they ran and returned as the
appearance of a flash of lightning. And the noise of their wings was like the noise
of great waters, as the voice of the Almighty, as tlhe noise of a host.”—(Ezek. i. 12,
14, 24; Rev. i. 15; xix. 14.) In this last citation, wings, great waters, Almighty,
a;utihhoFs‘i, all f;i:er hto the same company-—a multitudinous embodiment of the Effiuence
of the Kternal Father, who soars on these wings of the Spirit. T1™=~=y%=5= 3TV
wy-yaide-al chanphai ruach.—(Psalm xviii. 3.) "’ ™33 ’71] R

But the Tternal Spirit not only “rides upon,” “soars upon,” and “flies upon,™
but the Father by that Spirit also “inhabits the Cherubim.” David in Psalm Ixxxi.
and Hezekiah in Isaiah xxxvii. 16, say in their address to Yahweh, “O Yahweh of
Hosts, Elohim of Israel, inhabiting the Cherubim, shine forth, Thou, He, ithe Mighty
Ones, (athtah-hu ha-Elohim) Thou alone of all the kingdoms of the earth: Thou
didst make the heavens and the earth.”” 1In this passage is a remarkable combination
of titles and pronounns in the singular and plural uumbers. Yahweh or Jehoval ia
singular; Elohim, plural; afhta-hu, two pronouns in the singular joined to hal-
Lilokim in the plural: athtak signifies thou, and %u, he in the third person, which in

the ?riginal text are connected by a hyphen, thus, Thou-Ie, The common version
has it *“thou art he” in many places, but in the text before us thev have omitted the
“he ” aliogether, and instead of the literal rendering, “Thou-He. ~ Mighty Ones,”
they have substituted what was not written, nanicly, “ Thou are the God.”

The words of Hezekiah literally translated into English are, “O who shall-be
hosts, Mighty Ones of Israel, inhabiting the cherubs, Thou-He, the Mighty Ones;
Thou alone of all the kingdoms of the earth: Thou did’st make the heavens and the
earth.” This affirms that the Bternal Spirit is the sole creator of all that exists
He is one, and that unity is expressed by the singular verbal noun, Yahweh, ¢ He
Shall-be,” and the pronouns, athtak, “thow,” and hu, “he.” The Eternal
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(Heb. ix. 14) as Creator, is necessarily before all things, and 1s, tnere:ore, the
O¢oc, “ Theos,” and the Aoryos, ¢ Logos,’ of Johni. 1, 3, where it is testified that
#gll things were made on account of Him; and without Him was made not one
thing which exists.” This same Eternal Spirit was effluently in Noah, in Moses, in
David, and all the prophets, in Jesus and the apostles. One Spirit in these many
persons. In the Mosaic system the Effluence of the Eternal Power was represented
by “an oil of holy ointment,” or “a holy anointing 0il”—an unction that was not to
be commonly used upon pain of death.—(Exod. xxx. 25; 1 John ii. 20, 27.) It was
compounded of myrrh, sweet cinnamon, sweet calamus, cassia, and olive oil, after the
art of the perfumer. The tabernacle with all it contained, with the altar of burnt
offering and all its vessels, the laver and its foot, were all anocinted with it, and
thereby became most holy, so that whatsoever touched them beeame holy. Aaron
and his sons were also consecrated with it when “ the diadem of the anointing oil of
his Elohim ** was said to be “upon him.”’—(Lev. xxi. 12.) The holy anointing oil
was not to be used apart from these, for “ upon man's flesh,” saith the Law, “it shall
not be poured.”

The Cherubim were anointed with the most holy unction, by which also they
became most holy. It was one holy anointing oil for many things, which in and of
themselves differed nothing from that which was common. This principle of Oxk 1¥
Maxy is thus foreshadowed in the law and the prophets—One Eternal Spirit-Powe
which “shall be”” in the “mighty ones of Isracl” as it was and is in Jesus o«
Nazareth —“Thou,” Eternal and Anointing Spirit, art “He ™ in * the Mighty Ones
of Israel,” the “ Theos and the Logos creator of the heavens and the earth.”

The “Holy Anointing Spirit-Oil* is styled by Peter in 1 Epis. i. 2, “the Spirit of
Christ which was in the prophets;” because *Christ” signifies “ Anointed,” and
the Spirit that was poured out upon Jesus and constituted him anointed also,
anointed them ; hence it was said of Abraham, Isaac, and Jacob * touch nct mine
anointed, and do my prophets no harm.”—(1 Chron. xvi. 22.) Speaking of the same
Spirit, Nehemiah says “Thou gavest Israel thy good Spirit to instruct them ; and
many years didst thou forbear them, and testifiedst against them ‘by thy Spirit in
thy prophets;’ yet would they not give ear: therefore gavest thou them into the
power of the peoples of the lands ’—as at this day.

By this Spirit-Effluence the Eternal Power inhabits the Cherubim. The common
version makes David and Hezekiah say that Yahwch ‘“dwells between the
Cherubim.”” But the preposition between is mot in the original text. The words
there are these : DY™D QU yeshaiv hak-cheruvim, “inhabiting the Cherubim.”
Hence, whatever the cherubs may prove to be, the Eternal Spirit, self-styled
Yahweh, dwells in them. Thus Yahweh will dwell (in the holy land) for ever.
The chariots of mighty ones (are) two ten thousands, thousands of glorified ones.
The Adonai among them in Sinai, the holy. *Thou hast ascended on high ; thou hast
led captive captivity; thou hast received gifts for THE MaN; yea, even for Yam
Elohim to inhabit rebellious ones.”’—(Psalm lxviii. 16, 18.) This testifies the future
presence of Yahweh or Yah-Elohim, as Adonai or Lords in the holy mount, in the
midst of thousands of mighty and glorified ones, as in the days of Moses. These
are the chariots of the Spirit—the Intelligences prefigured in the Cherubs. It
testifies also that the Lord “from all eternity,” (the Father) and the lords

“for all eternity,” (the Man), having as Yam, the Spirit, first, necessarily,
descended, afterwards, as the Man ascended on high; that, in ascending, the
Yain-Avam led captive Death, which made a captive of Him, as it does of all
mankind, and, therefore, styled * captivity;* and that then, *“as the Man,” styled
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purpose is the polar star of their administration; so that nothing among the

kingdoms and empires of the world is permitted to prosper that would contravene it.

“The powers that be ”” are subordinated to divine power; for “there is no power

but of God; the powers that be have been placed under the Theos” Rom. xiii. 1:

that is, no power is permitted to exist contrary to and independent of His will. In

this sense they are dmo Ocov, “of God ;77 and that the powers may not run riot in
trying to develop their own policy, they are subjected to the guardianship of
invisible potentates, which is expressed in Paul's words by the phrase “have been
placed under the Theos.” The truth of this is amply illustrated in Scripture. Is
anything to be accomplished in relation to Yauwes’s purpose m respect to indi-
viduals ? He sends three Elohal-Men to Abraham and two to Lot ; Jacob saw an
encampment of them at Mahanaim, and wrestled with one, who put his thigh out of
joint, and surnamed him Israel, at Peniel. Fle called the place of this contest Peniel,

because he had seen V18 wenai “the faces of N 4, power; “for,” said he, “I

have seen Elohim faces to faces, and my soul escaped;” that is, hiz life was not

taken away. Tt is unnecessary to cite any more instances. The reader’s recollection
will suggest many.
In relation to national affairs, the Eternal Power employs armies of them. When

He gave Israel the law, He descended to the top of Sinai in fire, amid thunders, and

lightnings, and thick darkness. Olouds of Elohim attended, sounding trumpets long

and loud. Moses spake, and the Elohim answered him by a Voice. The words of
that voice were written in a book, called the “the Book of the Covenant,”” and are
set forth in Exod. xx. to xxiii. inclusive. When he had dedicated the book with
sprinkled blood, Moses and Aaron, Nadab, and Abihu, and seventy of the Elders of

Israel ascended Sinai, and saw the Mighty Ones of Israel, and did eat and drink.

None of these were permitted to approach the top of Sinai, but Moses and Joshua,
his attendant. All the remaining seventy-two staid at a lower elevation of the
mountain with the Mighty Ones, or Elohim, caling and drinking, and * worshipping
afar off.””  The order was that “ Moses alone shall come near Yanwen,” with his
attendant. The reader will perceive the distinction lLerc between the Elohim and
Yanwsu. The nobles of the children of Israel came nigh to the Elohim, and saw
them; but to Yauwzen they were forbidden to approach, and did not sce Him. Even
Moses, who did come near to the Eternal, did not see His face ; for said be, “there
shall no man sce me, and live, thou shalt sece my back parts, Moses, but my face
shall not be seen.”’-— (Eixod. xaxiii. 20.) Paul testified the same thing in 1 Tim. vi.
16, saying. “ the blessed and only Potentate, the King of kings and Lord of lords
only hath immortality, dwelling in the light which no man can approach unto;
whom no man hath seen, nor can see.”” The Hebrew nation saw the symbol of
Yanwzn's presence on the mountain top—*“the glory of Yahweh like devouring
fire,”” the original Eden-Cherubic glory—but neither they, Moses, nor their nobles,
saw the face of the Eternal Substance himself.

Here, then, are two grand occasions upon which Yahweh visited the earth in Fis
Cherubic-Chariot—first : “when He laid the foundations of the earth, when the
Stars of the Morning sang together, and all the Sons of God shouted for joy; and,
secondly, when he descended to Sinai’s top and proclaimed the law. These myriads
of attending Blohim are “the wings” of His celestial forces, “full of eyes,”’” with
whieh, as the Great Charioteer of the auiversc, He ¢ wheels” through the
infinitude of space ‘‘as the appearance of the lightning’s-flash.” If the necessity
of one of His prophets in the execution of His mission demand the succour of Omnipo-
tence, He is near with His cherubic legions—His “twelve legions of angels’—to afford
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it, a8 in the case of Elisha at Dothan, who was surrounded by horses and charlots of
fire, more than all the cavalry and war-chariots of Syria, despatched to seize him.—
(2 Kings vi. 17.)

The elohal superintendence of the affairs of the “thrones, dominions, principali-
ties, and powers ” of the world, is clearly revealed in the book of Daniel. In the
fourth chapter of this prophet it is declared that the matter set forth therein was
revealed to teach “the living that the Highest One is the ruler in the kingdom of men,
and that He giveth it to him whom He shall please, and sets up over it the lowest of
men, Besides this it shows, that though the ruler or Lord, He does not administer
the government alone, but associates with himself others, styled ‘\‘]\j} irin
“watchers,” who are, like Himsgelf Pzz)\ﬂp, kaddishin, “Holy Ones.” 'These Holy
Sentinels—such as kept guard in the Garden of Eden over the tree of the two lives—
are therulers, or “lords” and “kings,”” alluded to by Paul in 1 Tim. vi. 15, and John,
in Rev. xvii. 14 ; xix. 16, in the name that no man knows but He whose it is—
“KING or xmmwgs, and LORD oF zomps.” The temporary dethronement of
Nebuchadnezzar, when he was driven from the society of men, and was compelled to
dwell with the beast of the field, to eat grass as oxen, and to be drenched with the
dew of heaven, until seven times, or years, had passed over him—allegorical of the
taie that awaits the representative of His image-power in our latter day future—the
dethronement, I say, of this Chaldean potentate was, by the decision of the
Sentinels, whose report caused the Holy One to decree the punishment of his pride.

These Holy Ones and Elohal Sentinels associated with the Most High and Holy
Jne—the Eternal Power Yahweh—in the government of the world, are aggregately
styled RMAY shemaiyah, the heavens,” in Dan. iv. 26, as “thy kjngdom s.ha.ll
be continued to thee from (the time) that thou shalt know that w\bw shallitin,
reE RuUpErs, (are) NIOY shemaiyak, i mEAVENS.” This class of watchers and
holy ones is the heavens to which David refers in Psalm 1. saying “ AIL, ELOH.IM,
YAHWEH (Power, the Mighties, He who shall be), spake, and made procl'a,matlon
to the earth, from the rising of the sun to its going down. Ouils of Zion, the
perfection of splendour, Eroxim (the Mighty Ones are) caused to shine forth. Our
Flohim shall come and not keep silence; a fire before His (Yahweh’s) faces (the
Elohim) shall devour; and around Him it is very tempestuous.‘ He will 'make
proclamation to the Heavens (the Holy Ones and Sentinels, styled in Ma.t‘t. xxiv. 31,
“ His Angels with trumpet of great sound ”’—compare Deut. xxx. 8-10)—from ab.ove,
and to the earth, in vindicating his people, saying Gather ye to me, my saints,
who cut up my meat for eating in a sacrifice. ¥ 'Thus He showed THE

Heavens His righteousness ; for Elohim (the Spirit-Powers, “born of the Spirit,
and, therofore, Spirit—the Eternal in many) is Himself the Judge. Selalk !”: e,
weigh, or consider!

Among the Elohal Sentinels of the kingdoms are Gabriel and Michael, ‘“lords”

* Thig is the literal rendering of the words of the Spirit in David n:?"‘?ﬂ ‘ﬂ“]: ‘ﬂ‘]:
chorthar berithai alvzahvach, in the English version expressed by the sentence “ those that
have made a covenant with me by sacrifice.” The literal exprosses what was done in the
institution and confirmation of promises. The promises to be fulfilled were stated; animals
were then slain and divided, or “cut up,” and separated into two patcels, between which the
parties concerned passed. The words of the promise were then sworn to, and the pariies of the
first and seconad parts, sitting down together, “cut up the meat provided, or eat it in a sacrifice;
not as a priestly offering, but as an immolation by private persons, at thcir own cost.”” Thus the
victim slawn and the pronse made and corfirmed being clements of the same transaction, came
each of them to be styled berith, ““an eating,” or covenant. In illustration of this exposition.
ses Gen. xv, 9-18; xx1, 32-82; xxvi.26-80, xxxi, 48-64.
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and “princes” of the heavens. Gabriel was employed as a messenger of the
Liternal Spirit, symbolized in Dan. x. 5-9, to give the prophet skill and#understand-
ing.—(vili. 15-18; ix. 20-23.) He communicated to him the prophecy of the
Seventy Weeks, in which he fixed the time of the covenanting, or “cutting off, of
Messiah the Prince, ** and it was that same Gabriel (or Man of Power, as his name
imports) who appeared to Zachariah, the priest of the course of Abia, and declared
to him that his wife Tlizabeth, one of the posterity of Aaron, should become the
mother of John, who should “go before Yahweh their Elokim,” to prepare a people
to receive him; and who also afterwards appeared to a virgin of the house of David,
and informed her that she should become the mother of D\,“jljx N Yah Elohm,
ie., “Ile who shall be Mighty Ones "’ (Ps. lxviii. 19), or as he is named in Jer. xxiii.
6, "]]P"Ty PV Yalweh tridkainu, “He who shall be our righteousness;” or
a8 the latter occurs in the Greek, Ip-covs which is a corruption of

S Yaroshaia, contracted,’vﬂw\ Yeshua, “He shall be salvation.” “Thou,
Mary, shalt call his name Jesus; for he shall save his people from their sins;”’ in
which Joseph, her husband, acquiesced. '

Now when Gabriel appeared to the old people of Aaron’s house, he said, “ I am
Gabriel, who stand in the presence of Arr”—the Supreme Power of the heavens.
Upwards of five hundred and thirty years before, he appeared to Daniel with an
answer to his supplication; and on that occasion told him that he had been sent
with an answer to his supplications concerning the “desolations”’ of the Holy Land,
and of “the city where Eloah’s name was proclaimed;” and that he had come to
show (for he was greatly beloved) that he might understand *the word,”” and
comprehend “the vision set forth before him at Shushan, the palace in Elam, by
the river Ulai, as in ch. viii.

This seems to have ended Giabriel’s wission to Daniel; for after delivering to him
the prophecy of the 1. storation of the City and Commorwealth from the Chaldean
overthrow ; and the subsequent appearance and “curring oFF,” or covenanting of
the guiltless Messiah; and the after-destruction of the City and Commonwealth
again by the Romans, which was to be succeeded by a long desolation—we read no
more of Gabriel in the book. But, though he disappears from the theatre of events
till the nine months preceding the birth of Yam FErommt, or Jesus, another
Revelation appears to Daniel, as described in ch. x.

THE MAN OF THE ONE.

In this ¢ apter he records a vision of very remarkable character, which he saw
while in company with certain persons on the bank of Hiddekel or Tigris. The
basis of what he saw was =T{N~P/N ish-eckakd, rux Max oF rHE Oxn, rendered
in the English version, “a certain man.” It was not a real man, but “the
appearance of a man,” (ch. x. 18), or “like the similitude of the sons of Adam.”—
(ch. x. 16.) Hence, it was a symbolical represcutation.* It was the shadowy
representation of “#he Man of the One” Eaprnar Svirr. It was, therefore, truly
“a certain man,” not an uncertain one. The son of the old age of Zechariah and
Elizabeth “saw the Spirit descending from heaven like @ Dove” (John i. 32); and
Daniel saw the same Spirit, “like the simalitude of the sons of Adam.” Now, the

description lic gives us of this Sprrir-ForyM in that he was clothed in linen, having

* A symbol is a form comprchending divers parts. Ag a whole1tis a compendious abstract of
something elge than itselfi—much in a condensed form. A symbolical representation ig the act of
showing by forms or types the real thing intended—it is the shadowy form ot a irue subsiance;
and in the chapter before us that substance so potentially foreshadowed is Christ personal and
corporate.
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also his Zoins girded with fine gold of Uphaz; his body was kike the beryl, and his
face s theappearance of lightning, and his eyes as lamps of fire, and his arms and.
his feet like in colour to polished brass, and the votce of his words like the voice of
. multitude.” He saw this in Eden, by “the third "’ of its rivers, “the Hiddekel,”
where “the Cherubim and the devouring fire >’ were originally located.—(Gen. ii. 14;
iii. 24.) This that he saw there was the same that Moses and the Israclites beheld
on Sinai’s top; and the effect of the sight on Daniel and his companions was the
same as upon them—¢all the people in the camp trembled ;* so also, though Danjel
only saw the vision, “a great quaking fell upon them that were with lim, so that
they fled to hide themselves;” and as for Daniel when left alone, he says, * there
remained no strength in me, for my brightness was changed within me into
corruption, and I retained no strength. . . . Neither was there breath left
in me.”—(Verse 8, 18.)

Here then was a symbolic man blazing in glory and power: and represeniative
of the FEternal Spirit hereafter to be manifested in a New Orper or Erourv—
aggregately ONE Man—the One Man of the One Spirit, whom the truc believers
shall all come unto A PEEFECT MAN—into the measure of the full age
of the fulness of the Christ: who is THE HEAD, from whom the whole Body, fitly
joined together and compacted by that which every joint (heir) supplieth, according
to the effectual working in the measure of every part, maketh increase of the Body
unto the edifying of itself in love.”—(Ephes. iv. 3, 4, 13, 15, 16.) Daniel saw the
“perfect man*—the Eternal manifested in the glorified flesh of a multitude—
symbolically represented in the measure of his full age.

The * thing *’ that was revealed to the proplet at the Tigris was also seen of John
in Patmos. “I saw,” saith he, “in the midst of the Seven Lampstands a thing like
{opotov homoion) to a Son of Man, having been clothed to the foot, and girt around
the breast with a golden girdle; also his head and the hairs white, as it were wool
white as snow, and his eyes as a flame of fire; and his feet resembled transparent
brass, as if they had been burning in a furnace ; and his voice as the sound of many
waters; and having in his right hand Seven Stars; and proceeding forth out of his
mouth a two-edged broadsword; and his face as the sun shines in his strength.”
This represents the One Body, of which Jesus is the head, prepared “ to execute the
judgment written.” 1t is that One Body in its post-resurrectional development
invested with omnipotence—the apocalyptic Spirit-Form, symbolical of the saints
glorified in power.

“CLOTHED IN LINEN.”

Daniel informs us that the Spirit-Man he beheld was “clothed with linen;”
while John tells us only that he was “clothed to the feet.,” Now this clothing is
significant of the character and office of the persons represented by the symbol.
The holy garments of Aaron and his sons were of linen, “ to cover their nakedness,”
that when they ministered in the holy places *they bear not iniquity and die.”—
(Ex. xxviil. 42, 43.) Nakedness and iniquity are convertible terms in Scripture ; as
also are ¢ clothed ** and righteous or holy. Hence, in Rev. xix. 8, it is said of the
Lamb’s Wife, that ¢ to her it was given that she should be agrayed in fine linen,
pure and bright.” Now they that constitute the bride “are called, and chosen, and
faithful,” (Rev. xvii. 14;) *they follow the Lamb whithersoever he goeth,” (xiv. 4;)
a8 his horse guards, “clothed in fine linen, white and pure,” which is declared to
be “the righteousness of the saints,” (xix. 14, 8;) who are “redeemed from among
men,” and made for God “kings and priests to reign on earth.” Hence their
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clothing, which is sacerdotal and royal. The reader will understand, then, that the
clothing peculiar to a symbol indicates the class of persons to which it refers. Thus
in Rev. xv. 6, “ the Seven Angels,” or messengers of the Spirit, who consummate the
wrath of “the seven last plagues,” are symbolical of the saints, including Jesus as
their Head or Chief ; for they are described as “clothed in pure and bright linen,
and girded about the breasts with golden girdles.”

— “GIRDED WITH FINE GOLD OF UPHAZ”

The linen and the gold are associated both by Daniel and John. The Spirit-Man
gymbolized to Daniel was “ girded with fine gold of Uphaz.” This Uphaz,is the Ophir
of other passages. In the times of the prophets it wasthe gold region of the earth,
whence the most abundant supplies of the finest gold were obtained. The fittings
up of the temple, which in its places and furniture was “the patterns of things in
the heavens ”—figures of the true heavenly things themselves—were all of gold, or
of precious woods overlaid with gold; to wit, the Cherubim, the Ark of the
Testimony, the Mercy Seat, the Altar of Incenge, the Seven-Branched Lampstands,
the Table of Shew Bread, spoons, tongs, censers, hinges, staves, and so forth. And
beside all this, the “ holy gaiments for glory and beauty,” worn by the High Priest,
who officiated in this golden teraple, were brilliant with gold and precious stones;
such as, the breastplate of righteousness, the ephod, the mitre, or “helmet of
salvation,” &c. This was chosen as the most precious of all known metals, to
represent the most precious of * heavenly things ” before the Eternal Spirit~Faira
PERFECTED BY TRIAL, which is “much more precious than of gold that perisheth,
though it be refined by fire,” and * without which it is impossible to please God.”’—
(Heb. xi. 6; James ii. 22; 1 Peter 1. 7; 2 Peter i. 1.) Tt is the basis of righteous-
ness unto life eternal ; for “ we are justified by faith ’—the fine linen of righteousness
is girded about the saints by the golden girdle of a tried faith. “ When God hath
tried me,” saith Job, “I shall come forth as gold.” Thus David, in celebrating the
future glory of the New Order of Elohim, consisting of the King and his Brethren,
styles the latter “the Queen ™ in Psalm xlv. 10, saying to his Majesty, “the Queen
hath been placed at thy right hand in fine gold of Ophir.” He then addresses the
Consort of the Great King, who being the Eternal Spivit manifested in David's son,
is both Father and Husband to the Bride (“thy Maker is thine Husband; Yahweh
Tz'vaoth is His name; the Elohim of the whole earth shall be called (Isaiah liv. 5)
—saying : “ Hear, O Daughier, and consider, and incline thine ear; and forget thy
nation, and the house of thy futher; and the King shall greatly desire thy beauty;
for He is ihy Lord, therefore do thou homage unto Him. So the Daughter of Tyre
with tribute, the rich of the people, shall supplicate thy favour. The Daughter of
the King is all glorious within; her clothing is of interweavings of gold; in
embroideries she shall be conducted to Thee; the Virgins, her companions, following
her, shall be brought to Thee. They shall be conducted with joyous shouts and
exultation ; they shall enter into the palace of the King.” !

Thus David sings of *the Spirit and the Bride,” clothed in the holy garments of
righteousness and faith, for glory and for beauty. 'They are apocalyptically repre-
sented as “a Great City,” styled “the Holy City, New Jerusalem, having been
prepared as a Bride adorned for her husband - a city of pure gold like to trans.
parent crystal ;  “the precious sons of Zion,” saith the prophet, ‘‘are comparable
to fine gold,” for in their glory they are the spirit-incarnations of a tried and
precious faith,
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«HIS BODY WAS LIKE THE BERYL.’

i infor oncerning the Spirit-man—* the Man of t’I’le Onej’——that
“I]‘I)iinﬁsfi;(:v{tu;ﬁzéfﬁeuzeiyl." Theg “body ”’ he're is. the * One ]?;zl:;(liy Sofo wa}‘lIlf; ]EE:.}I;:
ks in his epistles; as, « the Eeclesia which is His body, the .nes i e
S 3 rfects ;ﬂl things in all” saints, When the fulness 18 br01.1g in b
S ‘lvl};;) Peln lete—(Roubl. xi. 25; Eph. i. 28); and it will then b(? “hlfe aberyl.
bT(;:(lieyo‘l?winael (:V)Ll’ﬁ in Daniel for this precious stone is Tarshish. It is said to have

ught from Tarshish ; but the learned are not agreed

i bro
been so called because it was : e alloss honoe
as to what particular gem 18 meant. The Greeks called it Bnp s henee

the word in the English version heryl; and Pliny says, it was rarel'y f:}?ns 'etlssec(ﬂour
i i ! iling opinion is that 1
i dia. the Tarshish of the Bible. The prevailing oOpin
1':h[mbllxllligi (i: ,sea oreen. But the interpretation of the original depends upon the
8a -green.
:;eachino' in connection with the word, not upon the color (?f th.e gel}‘fll. Jnoes in the
¢ HisD body was like a Targhish.” This word occurs in 8IX other P ath i U
i i £ the three precious stones in the tour
‘yinal. In the first two it designates one o ;
j:v:l::f the Aaronic breast-plate of righteousness, and answered to tJhe 1{)nbe oi egzg,
’ i sob prop ,
ich signi g .» and of Dan’s career in the latter days’, acob P
e et ibes of Israel, shall avenge his nation. There shall be

ing as one of the tr1 ]
O e aempont e way, an adder in the path, biting the heels of the horse, so

g ent in th | . v
:thtl(::seyr?d:i?hall fall backward. I have laid in wait for Thy salvation, 0 Yah}:vehil
-—?Gen xlix. 16-18; Heb. ii. 7.) That is, Jacob, who was abOl.lt to die Wa elrilon’e;
uttered these words, foresaw that he would sleep in thﬁ ;i:}slt 1111‘1‘}1.1 ]3;:,1 a:tser s

f han (Deut. xxxiii. 29) ; that then, “in v,
whelp, should leap from Bas ) e O e
i : he would himself be saved, an
be the era of deliverance, when : ,
:Zﬂg dz valiantly, and the J uége of Tsrael would avenge his nation, to the overthrow

i ssors.—(Deutb. xxxii. 29-43.) ' ' .

o ;1:;‘ :lll)gfeis a destioying and conguering power associated with ];he kialv sll:z:lizt}?:
j is simi iated by Ezekiel wi

i - f judement. It is similarly associate !

beryl in the breast-plate of judg o e . thelr
i ‘iot. He says, ‘the appearance O
wheels of the Cherubic chariot , . the whed ol s
hish;”’ and their felloes were of eyes,
work was as the aspect of the tars 3 el pro full b on e
” the Spirit of the Living One w
«that they were dreadful. And ! o
:fltge’ls ” ai{encz they are styled, in Dan. vii. 9, “ The wheels of the .:I;(})llellt of Dla}lr)i,ic
' iption i i 1 ith “the Man of the One,” an e apocaly’
whose description identifies him wi e
» i hite as snow, and the hair of s :

«Son of Man.”—* His garment w s o adorion

i is wheels a conswmang fire. e eig

ool his throne flames of fire, his w : .

wem ’(answerincr to the priestly tribe of Tevi,) of the wall of the golderll gltzh on
ghioh the nam: of an apostle is engraved, is a tarshish or be.ryl‘ We conclu ]«; tanl,
1ft'om these premisses, that the tarshish-like body of the Spmtjlf'[an geen by 1:—.Lme (i
is a priestly body or 7community, in which is incarnated the s‘pmt of the Etllarrllla{ ?21
1tha.tpin the latter days, it will eventuate the great sa.lvat{on in conc«:;tf Wztt' the “1-;8 e:
of Isracl, as a destroying and conquering power. This God-manifestation

ing fire.”” ) .
cogfluclllluilzgthe doctrinal interpretation of tarshish as 8 representatlze precm.:s stoxflsl.-

ich it i i i in harmony with the exposition;

+ from which it is derived, is also in L the g
Tl_l:’_ 1'2'0_ tra::hish is derived from gfyf=) rakshash, “to brealk in pieces, to des‘;}rol})r,
Vvv)h}gl isr!he mission of the Stoxe Power, when the time comes to smite the Baby-
lonian Image upon the fest.—(Dan. ii. 34, 35, 44, 45.)

«HIS FACE AS THE APPEARANCE OF LIGHTNING.”
Litorully - his faces ™ a8 the appearance of lightning ; that is, the Faces of the
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Spirit through which the Eternal expresses His favour or indignation wards the
posterity of Adam in the age to come. Every individual element of the heavenly
Adam is a face of Daniel’s symbolic man by synecdoche ; a figure by which a part 1
taken for the whole, and is of general occurrence in the construction of symbols,
It is by the expression of the face that the workings of the brain of one man are
manifested to others.- It is so, also, with the Eternal Spirit Yahweh. But as He
hath said, “no man can see His face, and live ;” His face then, when seen, is not
His face peculiar to His person, but to certain other persons, the expression of whose
faces is the exact representation of the workings of the Eternal Mind. During the
times preceding Messiah’s, the Elohim who appeared to Abraham, Job, Jacob, Moses,
and the seventy, Manoal,, Daniel, Zechariah, Mary, Jesus, and the apostles, (of whom
the only ones named are Gabriel and Michael,) are the faces of Yahweh, with
respect to man ; but when Messiah’s times arrive, new faces will flash upon the
world, and give expression to the pent-up fires that burn in the Fternal Mind
against the kings, the clerical orders, and the intoxicated peoples of the earth. All
these faces of Yahweh, both old and new, are “against them that do evil;” but
“shine upon ' the heirs of salvation. The faces of the Eternal Spirit are symbolized
by the faces of the Cherubim in Ezek. i, 10; x. 14; Rev. iv. 17. But as we are not
now engaged upon these passages, we shall not enter further upon their exposition
at present.

‘When Yahweh is angry, (and “ He is angry with the wicked,” and therefore with
the clergy “every day,”’) and when the time arrives for the manifestation of His
wrath, His anger flashes up into * His Faces,” and they become “ as the appearance
of lightning.” Now lightnings shooting forth from a divine countenance, are not
indications of favour and kind affection. They express the contrary. They represent
great fury and consuming indignation against them “ that know not God, and obey
not the gospel of the Lord, the Anocinted Jesus;’” the dion-Destruction
aro wpoowmwov Tov kuptov—irom the face (Hebrew faces) of the Lord, and from
the glory of His might, when He is apocalypsed from heaven, with the messengers
of His power, (the other faces associated with Him,) in devouring fire.—
(2 Thess. i. 7-9.)

The nature of symbolical Zighining may be readily deduced from the use of the
word in Scripture. Thus, in that grand description of Messiah’s advent to punish
the sons of Belial with a@ion-destruction, David in spirit says: “The earth shall
shake and tremble; and the foundations of the mountains shall be troubled and
shaken, because there was wrath with Ilim. In His anger a smoke ascended, and
fire from His mouth ghall devour ; lLightnings kindled from it. And He shall bow
the heavens and descend, and darkncss under His feet. And He shall ride upon the
cherub and fly; and He shall sour on the wings of the spirit. He will make
darkness His hiding place: the circuits of His pavilion the darkmess of waters,
thick clouds of tle skics. Because of the brightness before Him, His thick clouds
passed away; hail und bLghtnings of the fire. Yahweh also will thunder in the
heavens, and the Most High will give forth His voice; hail and lightnings of the
fire. Yea, He will shoot His arrows and scatter them; yea, He flashed forth
lightnings and will put them to the rout. Then the channels of the waters shall be
seen; and the foundation of the habitable shall be laid bare, because of Thy
rebuke, O Yahweh, because of the blast of the spirit of Thy nostrils,”—
(Psul. xviii. 8-16.)

The reader will have no difficulty in perceiving that this passage is descriptive of
a great breaking-up of the foundation of the political organization of the world ; for

i
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‘ i%; ! : ) on inanimate and unoffending nature, kinsman,* the Holy One of Israel. Behold I will make thee a new sharp threshing
g the wrath of Yahweh expends ltSele not 1’11?11 are “the earth,” and its civil and instrument, having teeth; thou shalt thresh the mountains, and beat them small.
{ but upon the unrighteous and r(?belhous.. | e‘?ihe heavens,” “the channels” and and shalt make the hills as chaff. Thou shalt fan them and the wind shall carry
ecclesiastical organization., “the ’I’nomlﬁ_;?m:i + which is to ’overthI‘OW, destroy, lay them away, and the whirlwind shall scatter them ; and thou shalt rejoice in Yainwen,
2 i 5 “ foundations of the habitable;” while vha dignation, flashing forth its lightnings (He who shall be ), and shall glory in the Holy One of Isracl—si.e. J. esus of Nazareth
: em P bare, and abolish, is the smoking fire of His in ;l:inas—t,h . light; ing-faced Elohim of the King of the Jews.”—(Isaiah xli, 1 4-16.) .
- ! and c’zrashing thunders through Israel and their king Again, the spirit in another prophet, in addressing Israel, the rod of Yahweh’s inherit-
' ; i battle-axe and weapons of war ; for b thee will I break in
‘ all the earth . X . by the avenging wrath of ance, saith “ Thou art my p ; Yy .
& “The lightnings of the fire a%'e ﬂashmis fl?iltfis ysaid to be P His mouth,” ____ ——  Ppieces the nations,and by thee will I destroy kingdoms; and bytheewﬂlIbreaki_upieces
;{h, '— ——  Yahweh. The fiery abyss from \.Whlc}? t}l::y s Z‘; go forth against the enemy as the horse and his rider; . . . and by thee will T break in pieces captains and
H because it is by His command His mig hy Ene : Oiﬁes the Eiernal Spirit in wrath. rulers. And I will render unto Babylon, and all the inhabitants of Chaldea, all
| storm of lightning, thunder and hail. T ;I o y}i)ence the flashing fires are “the their evil that they have done in Zion, in your sight, saith Yahweh.”—(Jer. li. 20.)
. ] «Qur God,” saith Paul, “is a consuming fire. ’ ) But Israel has never been the conquering power indicated in this testimony since it
i . : A i . From that time to this they have been oppressed, and in a state of
1 lightnings of the fire . e “and come down, O Yahweh, was delivered. PP 3
H ,u‘] & Bow Thine heavens,” saith David in anOthir P 18;:;}1 :(I)lrth liO~htning,, and Thou punishment. Therefort?, a8 Jesus truly taught, seeing that “the Seripture can not
‘ touch upon the mountains, aI}d they shall zm'(i‘hi :1 chalt put thgm to the rout.”— ] be broken,” it yet remains to be-accomghshe.d when'the Faces of the Spirit shall
o shalt scatter them; shoot Thine a‘rrows air: tion upon this in the exclamation, ©Oh, ghine upon them, anfl .scatter t}.lellt enemies with the hghtnmgslof His fury.
;: | (Psalm cxliv. 6.) Isaiah puts an interpre }z: 1t° Thﬁu wouldest come down, that the Again also the Spirit of Christ in ye.t another prophet, predicts that the king of
i, | that Thou wouldest rend the heavens, tha fore Thy faces as the burning of liquid Zion and Jerusalem, who, at one period of his history, was to come to them in
» 1 mountains (or kingdoms) might flow down'be : . ﬂ]Ze known Thy Name to Thine humility, “riding upon an 433, éven upon a colt, the foal of an ass,” “should speak
: ‘ fire—the fire shall cause the waters to' bo11-h—1i> tne;xxble At Thy doing of terrible peace to the nations,” and have universal dominion. Having declared this, the
| i ! adversaries : Before Thy Faces the nations shall tr £ e. Thy Faces the mountains Spirit, addressing the just and lowly Monarch of Israel, saith, “ Asto thee, througl the
g i deeds we shall not confide in, Thou desce.ndest ’ beat;l‘ola ]lmy from the beginning of blood of thy cutting off, I will call forth thy captives out of the pit wherein are no
i were poured out, and from the age DL)U) [ay }:"m b iy (:n ear to, the eye hath waters,” Then apostrophizing the captives, He saith “return to the stronghold
t . ot 21ve i s . . . . N .
; | the Mosaic Economy) men haxlre not .hea.l d, they E}Li ;{c :hall prepare for him that (Zion) ye prisoners of the hope ; this day'ltself he causes to announce tha I will
i i not seen besides Thee, O Elohim, (mlght'y ones) % aul quotes this in 1 Cor. ii. 9, in cause to restore double unto thee.” Having announced this redemption at the price 4
:‘ is waiting diligently for Him.”—(ch. h.‘“’;’ 1'4')% I "'1111112:11 by Isaiab, as the many in of the king’s blood, the Spirit characterizes the day of redemption, or year of hig
' . such a way as to show that the “Elohfmr :}ll)z; ;}(1)511 be prepared, are the saints in redeemed,” as a “day of vengeancs,” “when I have bent Judah for Me, have
il one who alone have given ear to the things

thy Sons, O Zion, against thy sons, O

!
| i this class of persons, “ God hath revealed them {o ws by His flled the bow with Bphraim, and raised k4
; Christ ; for he saith :}(ia,t ::e might know the things that are freely given to us of

t=1
{

E spirit . »s and for our sakes.”—(ch. iii. 21; 2 Cor. iv. 15.) The * The word is ‘78} Goail from ‘78 & gakal to redesm. Now the interpretation of Goail,
‘ 3 God. For all tlungz are ours a,n a by the eye of fa,ith, the all things rendered in the English version redeemer, must be sought for in the Mosaic law of redemption,
. EI] ) ‘Elohim only have heard and given ear to, and seen y. hat he and his brethren According to this, all the first-borns of man and beast in Israel are Yahweb’s, and were all to be
: 3 ited. Thus saith Isaiah. But Paul also saith, tha ) € ! . sacrificed to Him except the first-born of an as8,and the first-born children, being males, (Ex. xiii.
41 to be inherited. dmitting Paul to be a competent witness in the Pl'emlsse.sl 1,18-15; xxxiv.20;) fields, houses, cities and servants, (Lev. xxv. 25-34); all these, when sold were
5 discerned them ; therefore, admitting I roved. and the Elohim of Isaiah ir returnnble to their original owners, becauge these, as Yahweh's representatives, had the fes
% : ¢ the saints in Christ Jesus’’ who are finally app ’ simple right in them, and could therefore not convey an unlimited right. The absolate foe simple
: 4y he same. . right wes in Yahweh ; first, because He brought Israel's first-born out of Egypt, while He slew
1 § : the text l?efore- e td «arrows” of the Eternal Spirit are to scatter an_d P“’_‘ thﬁ those of the Egyptians (Ev. xill 14); and secondly, bocause He claimed the Holy Land ag
(] The “lightnings” and *‘ a «Yahweh’s arrows shall go forth as the lightning. absolutely His, the Israclites being only strangers and sojourners with Hin.—(Lev. xxv. 29)
fi armies of the nations to the rout. . ahw £ death, and requires a bow for its The firstling of a cow, of a sheep and of g goat, were not redeemable from death ; they were to be
Sog | _ (Zech. ix. 14.) An arrow is an instrument o ) locity and deadliness of @acrificed to Yahweh, being typical of Messiah the prince in his outting off—(Num, xviii. 17.)
- L. and well strung, to give the arrow the veloci y The redemption of redeemable things was to be effected by a blood relation of the nearegt
] projection, sirong 11 us that Judah, Ephraim, and the resurrected Sons kin. Hence, GoAIL stands for the nearest telative, a blood relation, the next of kin or g redeemer
_ lightning. Now, the prophets tell u ’ nd sword. But before they are In this sense. 1t was hus daty in redeeming to pay a stipulated price, so that the near kinsman
. of Zion, are Yahweh's bow and arrow, ba:ttle-axe a in the pit where no water became a purchaser, and the first-borns and so forth, & purchused people, and purchased things,
v developed in this character, they are “ prisoners of hope in p biect of & Under the law, the price was blood and money. Now all this was a pattern of heavenly things,
i oor i ional. They must, therefore, become the subjec it was an fllustration of the substance expressed in the text words “Yahweh, Goail of Israel;”
is ”” of life, physical or nathnH: ) b ¢ dead in the grave, of a personal; that is, “ He shall be the nearest kinsman of Israel.” This necessitates that the Efuence of the
Sl 1 and political resurrection ; those who ar . s buried Eternal should become an Israelite, or as Paul expresses it, “ He,” the Spirit “took upon himaelf
B persona. P S the nations, politically dead and burie ; for i i i like his brethren.”
: d Judah and Ephraim dispersed among k » D dine ereat gf the nature. of Abraham; for in 1?].1 things it behoved him to be mude like his brethren.” The
i an s rection, “standing upon their feet an exceeding g Bpirit beeoming thus & blood relation, and by resurreetion Son of Power and first-born, he 1s the
it there, of a national resurrection, B ]’-'; xxxvii. 10.) oue of right to redeem the Holy Land and Isracl by a blood-price out of the hand of stran,.rs,
i ’% army " ready for action, as the result.-f( 26K 3 t in the prophet saith, Fear not who desolate and oppress thel
; }3 ‘ With reference to this crisis the Spirit of Christ in
g

i thou worm Jacob en o ae. W1 elp thee saith Yahwe ev One of Is; 3 Eiternal 8, and His near kinsman is Jesus the Holy
y y rael.
C © m! f Isr 1, I 11 h h, en thy near th
]
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und made thee as the Sword of the Mighty One. And Yahweh shall be seen
go forth as the lightning, and the Adonai Yahweh
(the Faces of the Spirit) shall blow with the trumpet and go with whirlwinds of
And Yahweh Tz'vaoth shall protect them, and they shall devour and
conquer the slingers of stones. And in that day Yahweh Elohim shall save
them as the flock of his people; for THE Grus o Tor DiapeM are exalting
themselves upon His land.”’—(Zech. ix. 9-16.) And, illustrative of these last ‘words,
the testimony may be added, that in that day shall Yahweh Tz'vaoth be for a erenwn
of glory and for @ diadem of beawty un
of judgment to him that sitteth in judgment, and for strength to them who turn the
battle to the gate.”—(Isaiah xxviii. 6-6.) Thou, O Zion, ghalt be & crown of glory
in the hands of Yahweh, and & royal diadem in the palm of thine Elohim.""—

(Isaiah lxii. 3.)

From these premisses we learn, that on the day of the manifestation of Daniel's
great vision of the Spirit-man, Judah will be the battle bow ; that Ephraim, or the
Ten Tribes of Israel, will be His arrow ; and that with the Judah-bow in one hand,
and the Ephraim arrow in the other, strung to the utmost bent, the tribes will shoot
forth from His faces with the velocity and destructiveness of lightning against the

The Man of the One Spirit is Yahweh, Goail and Holy One of Israel;
styled in many passages Yahweh-T2 vaoth, which signifies < He shall be
hosts ;" that is ‘He ghall be Captain of the armies of Israel;” for Moses
says “Yahweh is a man of war,’ Thus, in “the great day of the war of
the Almighty Power ” (Rev. xvi. 14) upon the kingdoms of the world, wherever
there is a section of the Jewish captivity—prisoners in their Gentile houses of
death—there will be an army of the Yahweh-Man, styled by Paul, “the man, the
anointed Jesus; ” the Man of Multitude, «in whom? are all the saints—a constit-
uency attained through the blood of his covenant or cutting off. In the day,of
the sons of Zion, according to the flesh, will be a sharp
ding forth from the mouth of this mighty Man

Greece,
over them, and His arrow shall

Teman.

nations.

approaching vengeance,
two-edged broadsword, procee
of War, the Sons of Zion according to the Spirit.
ghall be among the Gentiles as a lion among the beasts of the forest, and as & young
lion among flocks of goats, who, going through, treads down and tears in pieces, and
none can deliver.—(Mic. v. 8) “The slingers of stones,” or as we term them in
modern technic, the gunners, cannoniers, or artillerists, whose ordnance is the glory
and strength of the armies of the world—the fire and brimstone of their warfare—
shall be conquered ; “they shall conquer the slingers of stones,” and scatter their

hosts as chaff before the whirlwinds of Teman.
Having said enough in illustration of the facial similitu

we proceed to the contemplation of

«HI$ EYES AS LAMPS OF FIRE.”

“the light of the body is the eye. ’

de of the Yahweh Man,

The eye is the symbol of intelligence ; for
The extent, and, perhaps, the degree of intelligence, is indicated by the number, and

its character by the expression of the symbol. Daniel does not record the number
of the eyes of the glorious Man of Multitude ; but tells us that their appearance was
#gg lamps of fire,’ which would give them a fSaming, and, therefore, terrible
expression to those whom they will neither spare nor pity.—(Ezek. v. 11.)

The symbolical number of these flaming orbs is revealed in Zechariah. In chap.
iii. the Eternal saith *Behold, I will bring forth my servant, the Branch;” or
Messiah,  * For, behold, the stone which I have placed before the Faces of Joshua

to the residue of His people, and for a spirib —

Thus commanded, their armies -
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(or Jesus, in Greek), upon the same stone shall be "

‘“‘they shall rejoice and see the stone of separation insflr: };1:1:;: .of Z(Z:S;b&bg) o
those Seven: They are the eyes of YARWEH scourging in all the earth ”—?c}il, i
10.) In th.}s testimony and its context, the Eternal Spirit sets befo;'e us :P- lavi
vep'resentatwe men—dJoshua and his brethren, and Z.rubbabel ; the former. thee];’[eir h
Eriest and his household at the time of the restoration fr’om Bab lon’ d ti
'ﬂaad;terZ governor of Judah and of the house of David at the same crisiz ’I"h:11 we. .
;(;:lsltltuted a syr.nbf)]ica.l‘group, and were so regarded by their contempora.Zies ir:

sa.lem; as it is written, ‘“‘they are men wondered at,”’ or nain w

unshai mophaith, “Men of Sign,” that is, men repre;enting others b?si?iﬁ

. themselves.

. ugl?:ha;s(i tlll)e gxlmis to be represe‘nted by them required other symbols than those
pornishod | y the human form, priests, a.nd governors, the deficiencies are supplied
pom _oth r sources. Joshua .and his brethren represented Messiah and his
Dr: ; ;t?nl mdname and oﬂice;. as did also Zerubbabel as a governor of the house of
o ev;n a,] ;l(l)w :::f i(;u]fo?lfs :t,g;nl;l::;{, they symbolized the kings and priests of the
; : occupying their places over Israel in Messiah’s
gfn:?hcogrfu?n’ly styled ‘:‘the millennium.”  Buat it was required, also, fo represent
at the Spirit's servant “the man whose name is the Branch,” styled in the Ni
Tes'ta,ment “Jesus Christ,”” was the same who had been sty,led by Jacob, D @
Isaiah, and Daniel, “the Stone;” that the precious gem in itsybritrhtl’les *Wld,d
splendou.r, was to blaze forth in the glory of the Spirit; that, as a con:umin . ;;1
he and his companions were to scourge the wicked ; in short, ’tha.t Israel was iot te ,
expect' redemption by their own prowess, apart from the Ma’n of the Eternal P ;
according o ‘“the word of Yahweh to Zerubbabel, saying, Not b mult(')tW ?’
nor by strength, but rather by my Spirit, saith Yahweh Tz’vaot];.—(cha. d iv. 6 ) 1:I‘e
repre:sent these requirements, a stoue was placed before Joshua, by Whli)(;h a;. t) .
relatlo.n between them was established. It isafterwardsseen in th’e hand of Zeru;;ml: Y
by which also he becomes 1dentified with it. Hence the stone comes to re -
at once the High Priest and Governor of Judah—“a Priest upon the thr Prefen:
the house of David, which indicated a change in the constitution of the kinoge Of
i:ra.:l. I}i?;e t1;13.‘1131 ofSZerubbabel itis styled the “Stone of Separation,” by vgh(::’i: v:e
e taug at ‘“the Shepherd, the Stone of Israel’’ wi i i i
f'rom all alloy; for “He is like a refiner's fire, a,:dllik:v;nu]?:rz I;::;ﬁeerfl;l }Bl na{l;lon
sit as at;eﬁner andl purifier of silver; and He shall purify the so;ls of Le:i sa:]c-ll
purge them as go d and silver, that they may offe ing i
righteousness. Afterwards shall the oﬂ"er)i’ng oi" J fd:huzzod ?Tz]rl\::;llle;nb(;ﬁelimg 1’:
un]i;o Yahweh, as in the days of old, and as in ancient years.”—(Mal. iii 2-41; e
a ulig S;es y;l:ézﬁzegfi 111:1};1 ecg:z dema;ded that intelligence and multitudinousness
‘ ne. o answer thi
it with the inscription “I will remove the miq‘flit;h;;’j::?:nf ::s()::edz;agedT‘ﬁzz
£ .
:ﬁfédwye:}f; :}Td, are “the Eyes of Yahweh; ” that is, the eyes of the spirit, selt-
Now, John in Patmos saw the same vision; and in his description of what he sa
uses the words of Daniel and Zechariah, which he blends together. He says ti v
were “Seven lamps of fire burning before the throne.” H: then. tells wlZat tlfre
represefnt, saying ‘ which are the Seven Spirits of power, ”’ or of God. *Grace etyi
Peace’ were se.nt through John to the Seven Ecclesia,s from these' Seven S 'a?t
in cor.}cert with Jesus Anointed (Rev. i. 4, 5;) who, in chap. v gln's
symbolized “by a lamb that had been slain.”” Now, the dt;suriptxon gf tﬁs l;m’z
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identifies it with the Stone of Joshua and Zerubbabel ; and with the Eyes of Danit?l’s
Man of the One Spirit. The slain lamb had “seven hj:)rns and seven eyes, Wi}lch
(Horns and eyes) are,” or represent, “the Seven Spirits of Power, sent forth into
all the earth.”’—(chap. v. 6.) . .

The symbolical number is “seven.’ This is a sign-number, sigrifying more or
less That it does not signify less than seven, is evident from other symb.ol‘s of th'e
8pirit. The Four Living Ones of Ezekiel and John are symbols of the Slfrﬂfz multi-
tudinously manifested ; for whither the Spirit was to g0, the.y went, as the o
appearance of a flash of lightning.” Their actions are identical ; t'he.zr?fore' thf
Spirit and the Living Ones are the same—* that which is born of the S']_)ll‘lt is spirit.
Ezekiel tells us that what he describes was “the appearance of t}‘xe 11¥(eness of t?le
glory of Yahweh,” or of the Eternal Spirit. It was not the' thing itself, but 11.;3
gimilitude : the reality pertaining to the New Order of Elohim, to Jesus and his
brethren. Now, Panl teaches that we are invited to the glory of God through the
gospel ; and Peter, that “He hath called us to His Bternal iGlolzy." Hence., the
Four Living Ones that John saw, are represented as celebrating in song their re-
demption by the Lamb, that they might reign as God's kings and pl‘leStS. upon .the
earth. The Living Ones are, therefore, spirit symbols of the Sens of God in glorious
manifestation. Their Eyes, however, are not limited to “seven,”” but are numberless.;
for “their whole body, their backs, and their hands, and their wings, aud. their
wheels were full of Eyes roundabout.” —(Ezek. x. 12.) Thisis alm? John’s testimony,
who says ¢ the Four Living Ones were full of eyes before and I.Jehmd' , '
and within; and they had six wings,”’ which identifies them with Isaiah’s seraphm.x.

‘We conclude, then, that the gymbolical number “seven ” in the case l?etore us, is
representative of a great and innumerable multitude—*‘a multitude' which ne man
can number,” because its amount is not revealed. The eyes of Daniel's by:mbol are
identical with the eyes of the cherubim: each eye being the represent%ftn.le o-f an
individual saint. In the aggregate they are “ ag lamps of fire,” whose mission 18 to
slay the beast, and to destroy his body, and to give it to the burning flame (Dan. vii.

11); and to take away the dominion of the rest of the beasts (ver. 12): or as John
expresses it, to burn Babylon utterly with fire; to torment he'r adherents and the
kings of the earth with fire and brimstone, and the sword; to bind the D}"agon, &Tld
take possession of the kingdoms of the nations in all the earth—(Rev. xviii. 8; xiv.
8-11; xvii. 14; xx. 2; =i, 15): all of which is implied in the words .of Z.echarlah,
that the Seven Eyes as lamps of fire, “are the Eyes of Yahweh scourging in all the

earth.”
THE MAN OF THE ONE SPIRIT. *HIS-ARMS.”

« Who among the sons of the mighty can be likened to Yahweh ? ,O’ Yahweh
Elohim of Hosts, who is a strong Yah like to Thee? Thou hast a mighty arm;
strong is Thy hand, and high is Thy right hand.”—(Psalm Ixxxix.) *Behold Adorf-
ai Yahweh with strong hand shall come, and His arm be ruler for him: behold his
reward is with Him, and his work before Him.” “Yahweh has sworn by the arm of
His strength: T will gather you, O Israel, with a stretched out arm, and fury poured
out.” *There isnone likethe Atnof Yeshurun who rides upon the heavens in Thy help,
and in His excellency upon the gkies. The Mighty Ones of the East thy refuge, and
underneath the arms of the Olahm ; and He shall thrust out the enemy from bef(.){e
thee ; and shall say, Destroy. Tsrael then shall dwell in safety alone.”—-(Deut. xxxiii.

27. o .
}%‘rom these passages and many others that might be produced, it is evident that
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*arms,” in a symbolical use of the word, signifies power, forces, sovereign authority;
and when outstretohed, power in energetic and furious operation. ¢ The arms of the
Olahm, " referred to by Moses in his song, and termed “the everlasting arms” in
the English version, are in the highest sense, the armies of Israel, of which the
Yiternal Spirit our Messiah and his Brethren is, in that manifestation, Yahweh.
Hence the name of that spirit-incorporated community, Yahweh T2’ vaoth; an enig-
matical title, signifying HE sHALL BE Commanders or THE ARMIES of Israci. These
Spirit Commanders are each focalisations of the One Eternal Power. Ience the
ungrammatical expression, HE the Commanders. These are the Arms of the Olahm—
the arms to be outstretched in “the Hour of Judgment ; ” and which are to break
the Bow of Brass.—(Psalm xviii, 34.) Moses styles these Asms in his song YN
oO"p Elohai hedem. “ Mighty Ones of the East,” in the English version rendered
“the Eternal God.” But John, in Rev. xvi. 12, justifies our translation. He there
styles them at Bagthewar ér amo avatohwy HAiov, “the Kings from risings of a
Sun;” but in the English version “the Kings of the East.” The kedem of Moses is
the apo anatolon heliow, of John. John paraphrases Moses. The Helios or Sun, is
the “Sun of Righteousness” spoken of in Mal. iv. 2, who is to heal, and afterwards
to send forth the sparkling gems of the Eternal, to tread down the wicked as ashes
under the soles of their feet, in the day that Yahweh shall do it. The Jewels of
Malachi, and the Elohum of Moses are the Kings ot John, and the Arms of Daniel’s
vision. Each individual King is @ 7sing of the healing Sun, in the sense of being
brought from the grave and quickened by his vitalising beams. Collectively, the Kings
of Power or of God, are the “risings of a Sun;’’ and that Sunis He who proclaimed
himself “the Resurrection and the Life,” even the Eternal Father, who raises up the
dead by the anointed Son of Mary—(2 Cor. iv. 14); styled by her royal ancestor, ¢ the
Handmaid of Yahweh ”-—(Psal. lxxxvi. 16; cxvi. 16); and so recognised by Gabriel,
Zechariah, Elizabeth, Simeon and Anna, all instructed and proficients in the law.
‘When their mission is accomplished, they also will sing the song of Moses, “and of
the Lamb,” the prophet like to him.— (Exod. xv.; Rev. xv.)

These “Arms’ of Daniel’s vision, are represented by John in battle array in the
train of their Commander-in~-Chief, “the King of the Jews.’—(Rev. xix. 14 ; Isaiah
ly. 4.) John styles them “the forces of the heaven, following the Faithful and True
One upon white horses, arrayed in fine linen, white and elean.”” Collectively, they
are the Four Chariots of the heavens seen by Zechariah emerging from between the
Two Mountains of Brass, which it is their mission to reduce to a molten furnace,
glowing with intense heat. In the symbol of “the Lamb slain,” the *“Arms” are
equivalent to the * Seven Horns,” or Spirit Powers, which are as innumerable, buf
equal in number, whatever its amount may be to the “Seven Eyes.”

AND AT HIS FEET AS THE ASPECT OF GLOWING BRASS.

+ Joshua called for all the men of Israel, and said to the captaius of the warriors
who went with him, Come near ; put your feet upon the necks of these kings.” And
they did so. Then Joshua said to them, “ Fear not, nor be &ismayed, be strong and
of good courage; for thus shall Yahweh do to all your enemies against whom yom
fight.” He then slew them, and hanged the five kings on as many trees, until
evening.

The history of Israel is not only as strictly literal as any other histories, and truer
too than those of the nations contemporary with their prophetic times, but & is alse
allegorical, which theirs are not. Joshua and his Captains were like Joshua, the
High Priest and his companions, “men of sign;’’ and represented Messiah and his
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Ceptains in their future wars with “the Kings of the Earth, and of the whole
Habitable (Rev. xvi.)—whom they are to tread down as ashes under the soles of
th;: lf'::;;n xviii. 32, the Spirit inquires *Who is Eloah beside Yahmweh ¢ z.&nd who
a Rock except our EloAm—the AL girding me with might ? Even. He will make
my wey complete. He causes my feet to be like hinds, and He will make me to
stand upon my high places. He is training my hands for th? war ; so that the Bow
of Brass might he broken by my arms. Thou wilt cause my going to extend under me;
and my ancle joints have not wavered. I will pursue my enemies, and shall overtake
them, and I will not return till they be destroyed ; I will wound thez.n 80 that th.ey
shall not be able to rise; they shall fall under my feet. Thou Wllt‘ gird me with
might for the war. Thou wilt gubdue under me those who rise up against mme. And
Thou hast given to me the neok of my enemies ; and those who hate me, I will cut
them off. They will cry for help, but there is none to save them—uuto Yahweh,
but He answered them not. Then will T grind them fine as dust befo.re th(? Faces
of the Spirit ; as the mire of the streets will I pour them out. Thou Wllt. deliver me
from the contentions of the nations; Thou hast appointed me for Prince of the
nations. A nation which I lmow not shall serve me. At the hearing of the ear they
shall obey ; the sons of the foreigner shall submit to me; and the sons of the
foreigner shall fall, and tremble from their strongholds.” ) )

47.—4 Yahweh lives, and blessed be my rock ; and He shall raise t.:he Elohim of
my salvation. The Air that giveth avengements to me, even He will subdue the
pations under me.”

49.— % Thou wilt exalt me: from the Man of Violence (Paul’s ‘Man of Sm,’ the
T.awless One) thou wilt deliver me, Therefore, O Yahweh, I will give ’I..‘hee thanks
among the Gentiles, and sing psalms unto Thy name, magnifying the dehvera.nces of
His Kine, and performing the promise %o His Messian, to David, and to his seed
for the Olahm.” o

In this passage, the Eternal Spirit through his prophet, speaks of Messiah in the
crisis of his controversy for Zion, in which, as the represeutative and chief of
Daniel's * Man of the One Spirit,” he puts his feet upon the necks of the kings of
the earth, scatters their armies like dust before the wind, and becomes .Pn.n(‘:e or
Head of the nations in their stead. But this is true also of all the individual
members of this “ New Man”—(Eph. ii. 15; iv. 24; 2 Cor. v. 17; Gal. vi. 15.)
If the New Adam himself thus make war upon, and trample in the mire the kings
and armies of the Old Adam nature, He has promised that all true believers “in
TEim "—all who are Abraham’s seed by being Christ's—that is, all the Saints, shall
do the same ; and shall share with Him in the fruits of his and their victor;r.

In proof of this we refer the reader to the following passages: *“The righteous
shall rejoice when he sees the vengeance; he shall wash his feet in the blood of !:he
wicked. So that a man shall say Verily, there is a reward for the righteous: verily,
there are Elohim ruling in the earth.” —(Psalm lviii. 10, 11.)

All the horns of the wieked I will cut off; but the horns of the righteous shall be
exalted.—(Psalm lxxxv. 10.) He shall cut off the spirit of princes; He is terrible to
the kings of the earth.—(lxxvi. 12.) Axise, O Elohim, judge the earth; for thou
shalt acquire possession in all the nations.—(Psalm lxxxii. 8.) He will exalt the horn
of His nation; the glory of all His saints; of the sons of Israel, a people near to

Him.—(Pealm cxlviii. 14.) Israel shall rejoice in Him that made him ; the sons of
Zion shall exult in their king. . The saints shall erxult in glory; they
shall shout with joy upon their couches. The high things of AL shall be in their
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mouths; and a two-edged sword in their hands, to execute vengeance npon the
pations and punishment upon the peoples; to bind their kings with chains, and thair
honoured ones with fetters of irom, to execute upon them the judgmeut written
this honowr have syt m1s SAINTS.—(Psalm cxlix.)

Now the phrase all His sawnts is comprehensive of Messiah and his brethren, who
collectively form “ the Man of the one Spirit,” or Paul’s “ New Man.” Hence, the same
things are affirmed of them that are predicated concerning Him. Their feet will be
like hinds—swift in the pursuit of their enemies, whom they will overtake and
destroy. These will fall before their power; and as Malachi says, they will trample
them as ashes under the soles of their feet; and, when they have got the wictory,
they will rule with Messiah as “princes in all the earth.’—(Bsalm xlv. 16.) The
resurrected ¢ Elohim ruling in the earth.” The Elohim of ¢ Messiah’s salvation.”

This is the teaching of the Old Testament, with which the New Testament is in
exact conformity ; for they harmonize upon every subject, as might be expected
from the declaration of its writers, that they taught none other things than Moses

and other prophets had already predicted.

Now the apostles have proved beyond all confutation that Jesus is the Messiah or

Christ of Yahweh promised to Abraham, David and Judah. Hence, all that is said
<bout the Christ in the Old Testament must, sooner or later, be fulfilled in Jesus.
But the prophets exhibit the Christ, not as a solitary man only, but also as a Man
of Multitude, as we have abundantly shown. Therefore Jesus and his apostles
preached the Christ in the same form—as One Person, and a Multitude in that
One, in and through all, of whom the Eternal Spuit would dwell and manifest Hus
power. “1I and the Father ”’ said Jesus, “ are One ”—ONE YArwEH ; and concerning
bis apostles, and all Jews and Gentiles believing into him through the apostles’
testimony, he also said, I pray that they all may be one; as Thouw Father art in
me and I in Thee, that they also may be oNe 1N Us—that they may be one even as
we are one ; I in them and Thou in me, that they may be made perfect in one”—in
One YarwER; that is, in the one perfect Man of the Spirit, styled Jehovak. Yakweh,
or Yah, because He smars e, “ Hear, O Israel, Yahweh, our Mighty Ones is One
Yahweh,” This is the “incommunicable name’ as ye term it—a Name of
Multitude, which Isaiah saith, “is coming from afar, His anger burning, and the
violence of a conflagration ; His lips are full of indignation, and His tongue as a
devouring fire, and His breath as an overflowing streara shall reach to the neck for
the seattering of the nations with the fan of destruction.”—(ch. xxx. 27.) TItis the
Name of Multitude expressed in the formula or symbol, into which the believers are
baptized—* The Name of the Father, and of the Son, and of the Holy Spirit;”
every such believer when so immersed, being a constituent of that name; and
therefore addressed by Paul as “in God the Father, and the Lord Jesus Anomted.”
This is that *“ glorious and fearful Name—Yuhweh Elohaikha,” O Israel, which your
fathers would not enter into by obeying; and on account of which, as Moses
forewarned you in Deut. xxviii. §8, the Eternal Power has made Thv plagues
wonderful to this day.

Daniel’s “ great vision’’ was of this consuming Name—the mystical or multic~
dinous Christ—to every accepted member of which “One Body” it is said by the
Spirit, “ that which ye have, hold fast till I come. And he that overcometh and
keepeth my works to the end, to him I will give dominion over the nations; and he
shall rule them with a rod of iron ; as the earthen vessels they shall be broken to
pieces; even as I also received of my Father.”’—(Rev. ii. 25.) And again, “He
shat overcomes, I will make him & piilar in the temple of my God, and he shall s
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ut: and T will write upon him the name of my God, and the name of the
no more out;

: o out of the heaven from my God,
oty of my o the’ ’Ne::h‘:’.‘:)mi;;ligl.) de‘s‘c;adf}i:t (:)iercometh, ' will give to him t,D
ot mith 1 o nameiu'—e eve.n as T also overcome, and sit with my Father on His
o ’me oh my'fl' 20;1)’ To write upon one who has gained a victory over hu.nself
e . El m;me of Deity, and of the name of the city of pelty, is to
e “{Oﬂd" . estituent of the name inscribed upon him. Messiah and .hfs
geG:;:-Znh:; B:‘jc(;)ilxln; heirs "—the eyes, and ears, and arms, and feet of Daniel's
ret.
S WI]:OE eti:n;Zelts (iA:::iv: ;f‘;oxzm he also saw in vision, are “like 1}:111;0
i s Saysﬁ)a s, as if they had been glowing in a furnace.”—(Rev. i. 15.) The
. th fmst’ re symbolized in brass to connect them with the temple-pa‘ttem
zfmllls ::;;h:h‘iszg:. Tﬁaltar of burnt-offering and the laver, and t}f\e 11iwo Pfilizs
o the; temlzrle‘POI‘Oh, i Othm: ;mn;grshge;:::l;lgfr::i;i}:g Sc()mtll‘:e :enfpfe was a.l,l
lv:elre al}l‘lolfeg::i’exolr:ﬂ:}:isﬂif:;th;ly," so that whoever toucheg i: w:.}? hcéle}:3 (,1 1(1)(;
-4 i ch it, unless he belonged to the
f::s:fe;zgzxirkhz;BWE:ZTotfirt;i&:; to aé)proa.ch the altar till they had first
) thei i en Sea. )
Was}mdﬁ"f;g‘::;’:éé‘:;:; ;E:ﬁ?flizd the Messiah’s Body in sa.cri.ﬁ(.:ial mamff:m;
tu:;h ’ Th: idea of an altar of sacrifice represgnting ; per::n;lll :11;:1 dli‘:n:hleﬂulr:ndy ;f
: i an altar "
P indscat.;f tﬁ:.m;r-%]:zni: c;?s;iii: that is, the « Strength of ‘the Magh?y
o cl”e(G‘ren xxxiii. 20); and Moses, before the law was given, and in
pa I;T:£e victory- of Joshua over Amalek, “built an altar, and called thﬁaz 1:;11:)19
:f"it: ng;wm{-msx; » that is, He shail be my Fnsign—-]'f[egv.vhzoe;asix sy;nsgo ed by
the altar.—(Exod. xvil. 16; Isa. xi. 10, 12; xviil. 3; xx:u.l .,d vmh pl;tes ¢ brase
This Yahmweh-nissi-altar was superseded by an altar overlai e ld, s
These plates represented * the flesh of sin’’ punﬁe:‘i by fiery- bid; oo ,y stven
brass, iron, tin and lead, everything,” said Moses, that m;zy a e be, Y ed
make go through the fire, and it shall be oleqn K nevertl;le e;ais; Sl abe o
e e o, xox 'alé f })mt ';E:edeci)]im]zzti;neof :l’leyplates with sin’s
through the water.” — (Numb. xxxi. 22

. inst
flesh, is established by their history. They were the “censers of those sinners agains
esh,

i ir company, two hundred and fifty
their own souls,” Korah, Dathan, Abiram and their comp Ii’e O B aron

i h of Israel.

ho rebelled against the Strengt . ey

:f.at‘lctf:’l: svovn, 10 melt them, and roll them into broad plate% for ) “ ;.7 (;ov(,e;‘]llllg lgmznn

i i Israel.”—(Numb. xvi. 87. o

» and “a sign to the children of . e

ﬂ::; Wallllich was fiﬁr-square, had four Horns of Bras.s, o’ne at eacl‘l cocll‘nt(:‘e, . ::: L

sacriﬁ’ce the blood was applied to the Horns by the P?lest s fingers; z};{l e epromont

all poured beside the bottom of the altar.—(Exod. xxix. 12.) Thgsi = oFour o

the same things as the Four Cherubim, the Four Carpenters, an e st

Ones, of Bazekiel, Zechariah and John ; only in the Brazen State v&"‘ c ptr o

G ld,n Olahm, Atwy, or Millennium. As Horns of Brass, they ¢execute Ci]ati;n
mzntewritten » as 8 consuming fire ; for brass and offering by fire are the asso

of things in the type.

i Eternal
"The Brazen Altar and its Horns of Brass, then, are symbolical of Arr, the

i i ion i “ h will come
Power in Elokal, or sacrificial and judicial manifestation in ﬂesil.Parillt.ni N et
from Teman,” saith the prophet, *the Holy One from Moun :
His glory covers the heavens, and His praise fills the eart:

h: and the splendor shall
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o as the light; He has Horns out of His hand, and there 1= the cocering of His Stromg
Ones.  Before His faces shall &0 pestilence, and from hus feet Lightnings shall proceed.
He stood, and measured the earth; He beheld and caused the nations to tremble ; and
the mountains of antiquity were dispersed ; and the hills of the Olahm did bow; the
goings of the Olahm are His.”—(Hub. iii. 3-6.)

The Horns of the Brazen and Golden Altars are His Eternal Spirit's strong ones,
who disperse the empires of antiquity, and subjugate the kingdoms of the latier

___ days to Him and His Ancinted ; 80 that the current of the world’s affairs will be

directed by His Elokum, in the ensuing thousand years, or Daniel’
time.”

The saints, then, are the brazen arms and feet of the Man of the One Spirit, who
have all passed through the fire, and the water of separation, and been eonsecrated
by the blood of the covenant; and are partakers with the Altar,” even J. esus—(1
Cor. ix. 13; x. 18; Heb. xiii. 10, 12); and those of them who have been slain, have
been poured out “beside the bottom,” or “under the altar,” from whence the cry
ascends to the Father, “ How long, O Lord, holy and true, dost Thou not judge and
avenge our blood on them that dwell upon the earth ? ”—(Rev. vi. 10; xi. 1.) Hence
those who dwell upon the earth, being like Israel of old, grievous revolters, drass and
twon, corrupters all (Jer. vi. 28), are to be cast into a furnace glowing with the
heat of Yahweh’s indignation. Israel has been passing through the process for ages.
They have been trampled under foot of the Gentiles in a great furnace of affiction;
for punishment was to begin first at the Jew ; and afterwards tc be vigited upon the
brass and iren of the Gentiles. Fzekiel’s description of Israel’s punishmient by
Gentile agency will illustrate that of the Gentiles by the agency of Israel, under
the direction of the men “whose feet are like incandescent brass, glowing in a
furnace; ” and will furnish an obvious interpretation of the text. “The word of
Yahweh,” says the prophet, “came nato me, saying Son of Man, the house of
Israel is to me become dross; they are all brass, and tin, and iron, and lead, in the
widst of the furnace; they are the dross of silver. Therefore, thus saith Yahweb
Elohim, because ye are all become dross, behold, therefore, T will gather you into the
midst of Jerusalem. As they gather silver, and brass, and iron, and lead, and tin,
into the midst of the furnace, to blow the fire upon it to melt it, so will I gather you
in my anger and in my fury; and I will leave you, and blow upon you in the fire of
my wrath, and ye shall be melted in the midst thereof. As silver is melted in the
midst of the furnace, so shall ye be melted in the midst thereof ; and ye shall kmow
that I, Yahweh, have poured out my fury upon you.”—(chap. xxii. 17.) Israel in
e flesh are here compared to brass and other metals, full of dross. This drossy
nature of the brass is the characteristic by which they are distinguished from *the

fine” or “incandescent brags” of the Man of the One Spirit, or Israel in the Spirit,
in glowing or burning operation upon the subjects of Yahweh’s fiery indignation.
Israel as dross is exemplified in the denunciations of the prophets. Their
drossiness is seen in the abommations they practised in buxning incense to reptiles
and filthy beasts, and idols of every sort; in their women weoping for Tammuz, the
Adonis of the Greeks; and in tneir worghipping the sun betweewn the porch and the
altar with their backs toward the tempr. of Yahweh.—(Ezek. viii. 7-8.) They are stild
in the drossy state with the curse of Moses on them. With the exception of circumci-
gion (which, however, was not from Moses, but from Abraham) they do nothing he
commanded them to do; and, therefore, disregarding him, they necessarily reject
Jesus, of whom he wrota, “Cursed is every one,” says »loses, that continueth nos
in all thing- siech ate written in the book of the law to do them.” Tsraei lives e

8 ‘“season and a
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the perpetual violation of the law, and yet seeks justification by that law, which
only thunders the curses of mount Ebal in their ears. ¢ Cursed be he,*’ saith Moses,
“ that taketh reward to slay an innocent person.” This Israel did in paying Judas
thirty pieces of silver for the betraying of Jesus, and imn their priests taking the
price of blood returned to them, and purchasing therewith the Potter's Field. The
Pagan judge pronounced him faultless; and in this declaration convicts the Jewish
nation of the crime of TAXKING THE REWARD OF TREACHERY PAID T0 EFFECT THE
DEATH OF AN INNOCENT PERSON. And the crime being committed, the people
shouted the “Amen, ’ saying “Let his blood be upon us, and upon our childrer !*”
These children, or posterity, are with us at this day—* the dross of silver in the
midst of the furnace of affliction, ¢left’ of Yahweh, and ‘melted.’”’

But, if Israel be the dross of silver, the Gentiles are the dross of brass, iron, lead,
and tin, The Gentile dross is no purer than Israel's. Israel boasts in Moses, and
pays no regard to what he prescribes; and the Gentiles bepraise Jesus while their
cars are closed and their hearts steeled against his doctrine and commands; so that
Jews and Gentiles are all guilty before God—they only excepted who believe the
Gospel of the kingdom and obey it. They have all, therefore, to be gathered into a
furnace glowing with intense combustion, before they attain to the blessedness that
is to come upon all nations through Abraham and his seed. Jews and Gentiles must
be “melted in the fire of Yahweh's wrath,” which fire will burn through the
operations of the arms and feet of the Man of the One—* the saints executing the
judgment written ” and “treading the wicked as ashes under the soles of their
feet.”

The furnace in which Israel will become molten brass is “the wilderness of the
peoples,” where Yahweh saith He will plead with them face to face; rule over them
with fury poured out, and purge out from among them the rebellious, whom he will
not perwit to enter into the Holy Land to live there in His sight under the
government of His King—the Christ.—(Ezek. xx. 33-44.) When thus purged,
the Jewish nation will be brass and silver well refined.—(Matt. iii. 2.) The
rebellious dross will be cleaned out, and Auti-Mosaic-Judaism, by which they are
now caused to wander out of the way, will have been destroyed from the earth.
The refimng furnace is the *“time of Jacob’s trouble,” out of which he is to be
delivered, Jer. xxx. 7; and though they are now ¢ prostrate among the cattle
pens,” they will be “the wings of the Dove covered with silver, and her feathers
with the brightness of fine gold.” —(Psalm lxviii, 15; Jer. i. 37.)

But the Gentiles are to become molten brass as well as Israel. Their brass, there-
fore is also to be gathered into the furnace, that it may be melted and refined in the
fire of Yahweh's wrath. The place of the furnace is also “the wilderness of the
peoples,” that wilderness inhabited by the peoples, mnultitudes, nations, and
tongues—the “many waters upon which the Great Harlot sitteth’ —that Johm of
Patmos refers to in Rev. xvil. 1, 15, Portugal, Spain, France, Belgium, Germany,
Italy, Greece, Egypt; and, in short, all the Mediterranean and Euphratean
" eountries, being the territories of the four beasts of Daniel, constitute the furnace in
which the Nebuchadnezzar—gold, silver, and brass, and iron, and clay are made to
glow with torrid heat of seven-fold intensity ; and in which the four men of God—
the Cherubim-—walk to and fro, without hurt, *the fire having no power upon their
bodies ; as symbolized by Nebuchadnezzar’s furnace, and by John’s mystical Son of
NMan, in Rev. i. 15; Dan. iii. 19-27. The melting and refining the Gentile brass in
this Babylonial furnace, incandescent with the wrath of Deity, is Daniel's “ time of
trouble. such as never was. since there was a nation to thet same time.” —(xii. 1.) F
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is “the day that shall burn as an oven” {or furnace) which shall consume the pround
and all that do wickedness, with the: anti-Christian Gentihsm, by which the peoples
are deceived ; but which shall have no power for evil against the people represented
by Shadrach, Meshach, Abednego,and the one like the Son of God; theyshall come forth
unharmed, unsinged, unchanged and inodorous of the fire. For these arethe daughtersof
Zion, to whom the Spirit saith “ Arise and thresh ; for T will make thine horn iron,
and T will make thy Zoofs drass: and thou shalt beat in pieces many peoples; and 1
will consecrate their spoil to Yahweh, and their wealth to the Adon of the whole
earth.”’—(Mic. iv. 13.) So that while Israel is passing through the furmace under
the conduct of the saints, and are themselves being purged from dross, they are also
made use of by their commanders as a torch of fire among the sheaves, or & lien
among flocks of goats (Mic. v. 8; Zech. xii. 8), to destroy the power and kingdoms
of the world, after the allegorical example of their tramsit out of Egypt, into the
wand of their inheritance ; for though passing under the rod themselves, they became
also a rod of iron in the hand of Yahweh for the destruction of the nations, whose
iniquity was full.

“AND THE VOICE OF HIS WORDS AS THE VOICE OF
A MULTITUDE.”

Chis is the last characteristic of the symbolic Man of the One Spirit, noted by
the prophet Daniel. In John's vision of the Mystic Christ, it is testified that “His
voice was as the sound of many waters.” These “many waters” are Daniel’s
“multitude; " for “many waters” signify, as apocalyptically explained, a multi-
tude of people. In Ezekiel's “ wisions of Elokim,” the voice of Daniel and John’s
symbolic man comes from the wings of the cherubim. “I heard,” saith he, *the
noise of their wings, like the noise of many waters, as the voice of Shadda, (Mighty
Ones) in their going, the voice of sz zech, as the noise of @ camp: in standing, they
let down their wings.”—(chap. i. 24.) The meaning of this is, that Ezeldel heard
the voice of a mnmlititude of Mighty Ones, speaking as the warriors of a camp in
motion against an enemy ; and that when they were not in progress, their voice was
not heard— in standing they let down their wings,” and, consequently, there wae
no sound of war. But the voice of Daniel and John’s symbolic man was heard as
the roar of a multitude—the roaring of many waters; by which we are to under-
stand that their Man of Multitude was in progress, leading on the body and wings
of his brazen-footed battalions against the Fourth Beast, or the Apocalyptic Beast
and False Prophet, and the kings of the earth and their armies; the former
consumed in the furnace, or “lake of fire, burning with sulphur; and the kings and
their armies slain with the sword of the resurrected and glorified Mystic Man.”—
(Rev. xix. 19, 20.) ’

Now, Daniel, as the representative of his people, saw the Spirit Man, while those
who are no constituent part thereof see him not, but tremble before him, and flee, us
the Old Adam did, “to hide themselves.”

DANIEL'S SYMBOLICAL, DEATH AND RESURRECTION.

The vision being apparent, Daniel is alone, after his companions have fled. At
this crisis, the relation between the prophet and the man is peculiar. Daniel occupies
the position of one dead—his vigour was turned into corruption, and he retained no
strength ; he was in a deep sleep on his face, and his face toward the ground, end
destitute of breath.—(chap. x; 8, 9, 17.) While in this symbolical death, the

aymbolical man, the swmbolical associate of which 18 * Michael, one of +he chie!
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princes,” was near him. The man uttered his voice—a voice to be responded to by
the dead (John v. 25-29; Dan. xii. 2), and Daniel heard it: “when I heard the
voice of his words,” saith he, “ then was Iin a deep sleep on my face.” After the voice
had awoke him to consciousness, the power of the Man raised him from his prostrate
condition—* a hand touched me,” said he, “ which raised me upon my knees, and
the palms of my hands.” This is the attitude of a man in the act of rising up
from sleep on or in the ground after he had awoke. He was then told to stand
upright, for that the Man of the vision was sent unto him—He was sent ot the
Spirit to communicate to him certain things after his symbolical resurrection; for
the things communicated in their ‘crisis are to be accomplished after the hteral
resurrection of Daniel and his people by * MrcuAErL THE GrEAT PRINCE,” at the end
of the 1335 days—(ch. xii. 1, 2, 12, 13.) Hearing the command to stand upright, he
obeyed, and seys “I stood trembling.” He was now alone in the presence of the
august vision from which his attendants fled to hide themselves. He trembled ; for
though raised and erect upon his feet, he was not yet “in power.” But the Man
who had raised him from the ground came again to him, and touched him, and said
to him ¢ O man, greatly beloved, fear not ; peace be unto thee; be strong, yea, be
strong.”” Then Daniel no longer feared and trembled, but became symbolically
incorruptible, immortal, strong ; for when the Man of the One Spirit had spoken
to him thus, he says, “I was strengthened, and said, let my Adon (Lord) speak;
for thou hast strengthened me.”

Here, then, was Daniel’s Lord in vision, seen also by Moses, Joshua, Isaiah, and
Ezekiel. They all saw him as & man. The Spirit assumed this appearance in
vision ; and to represent to Daniel his future manifestation through the son of David
a8 Prince of Israel, he, the Spirit, associates himself with the archangel Michael,
whom he styles Daniel’s Prince. “Michael, one of the chief princes, came to help me,”
paith the Spirit, “and I remained there on the side of the kings of Persia. I will
shew that which is noted in the Scripture of truth; and there is none that holdeth
with me in these things, but Michael, your prince.”

“MICHAEL ONE OF THE CHIEF PRINCES.”

Now the Michael with whom the Spirit co-operated on the side of the Kings of Persia
against Babylon, must not be confounded with Michael, the Great Prince, who
appears at the epoch of the resurrection—(c, xii. 1. 2.) The name Mi-cha-el signifies
twho-like-to-Ail, or the Eternal Power ; and is applicable to any person, or community
of persons, in who Eiernal Power is embodied, and manifested. It was therefore
an appropriate appellation for the MYV~ NAY =} sar-trevah-yahweh, PRINCE oF
THE HoST OF YaHWEH, who appeared to Joshua by Jericho; and who had been
appointed over Israel in the wilderness at the time the Spirit said to Moses, “ Behold,
I send an Angel before thee, to keep thee in the way, and to bring thee into the
place which I have prepared. Beware of him, and obey his voice, provoke him not;
for he will not pardon your transgressions: for My Nawmm 18 v mHiM. But if thou
shalt indeed obey Ais voice, and do all that I speak; then I shall be an enemy unto
thine enmemies, and an adversary to thine adversaries. For mine Angel shall go
before thee, and bring thee into the land, and cut off its inhabitants ’—(Exod. xxiii.
20-23; Joush. v. 14,5 This Angel-Prince is styled Michael in Daniel, because the
Name, or power, of the Eternal was in him. He was therefore as A1L, or as men say
Grop to Israel. He was not the Only Potentate whom no man hath seen, nor can ses,
but His representative, who was to be obeyed as if he were the Eternal kimself
because “his voice’ gave ‘“‘utterance” to the commauds of the Spirit
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But this Michael was not a son of man. He did not belong to the race of Adam,
to which the dominion of the earth was originally and for ever given.~—(Gen. i. 26.)
His vicegerency, therefore, could only be provisional. He had dominion over Israel as
their prince until another personage should appear to assume the reins of government,
who should be both Son of Man, Son of Abraham, and Son of David, to whom
dominion over Israel and all other nations inhabiting the earth to its utmost bounds,
had been decreed.—(Ps. ii. 6-9; viii. 6.) Thus, as Jesus taught, “the Father hath
committed all judgment to the Son, that all should honour the Som, even as they
honour the Father, who hath given him authority to execute judgment,” because hr
is a Son of Man.—(JIno. v. 22-27.)

MICHAEIL THE GREAT PRINCE.

The Michael, then, contemporary with Moses, Joshua, and Daniel, was only
provisional vicegerent of Israel till the Son of Man should attain to authority and

power. Until this event, the Acwy D7 course of things, was subjected to angels,
as clearly appears from Jewish history, But when the Son of the Eternal Spirit, born
of a Jewess of the house of David, was begotten from among the dead, the decree
proclaims “ Le¢ ail Eiokim bow down to Him.” This was the person of whom it was
said to Moses at the bush, Yahmweh, that is, He Smarr BE; and, concerning Him,
David saith, in the same Psalm, “Thou art Yahweh, Most High above all the
earth ; greatly hast thou been exalted above all Elohim.”—(xcviii. 7, 9.) This
Yahweh was exalted by the Father Spirit. He was the Eternal Form, and,
therefore, “thought it no rebbery the being as God,” saying “that God was his
Father.”—(John v. 18.) He made himself of no reputation, and took upon him the
form of a servant, and was made in men’s likeness ; and being found in habit as a
man, he humbled himself, and beceme obedient unto death, even the death of the
cross. Wherefore God also hath highly exalted him, and given him a name which
is above every name; that to the n:me of Jesus every knee of heavenly ones and
earthly ones, and subterranean omes should bow; and that every tongue should
confess that the anointed Jesus is Lord to the glory of God the Father.” —(Phil. ii.
6-11.) This high exaltation of Yahweh by the Eternal Ail placed him above the
prince whom Joshua saw, whose vicegerency over Israel terminated when the
handwriting of the ordinances was nailed to the cross, and the principalities and
authorities it established were spoiled, and made a spectacle of publicly (Col. ii. 14,
15), the mission of the Mosaic Michael was consummated. Israel had “provoked
Him,” and “He would not pardon the transgressions.” He had expelled the ten
tribes from Palestine, where He had planted them, because of idolutry and its
abominations ; and now because Judah, Benjamin, and their priests had crucified
one to whom he had bowed, and would not accept pardon in His exalted name, He
stirred up the Roman Horn of the Goat against them, and would deliver them ne
more.

Such has been the condition of Israel from that day to this. They have been
abandoned by the Eternal’s Archangel Michael, “the Angel of His presence, who
saved them” in the days of antiquity; and they are repudiated by the Second

Michael, whom they crucified and pierced. So that now they are ¢ without a king,
without a prince, without a sacrifice, without an erection, without ephod and
teraphim * (Hos. iii. 4), in short, without any * caphporeth,” or covering for
sin, and, therefore, under sentence of death, “being alienated from the life of God
through the ignorance that is in them.” What & pitiable condition for a people.
formerly Yahweh’s, to be in; a people, because abandoned of God for a time, styled
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MomTm 3‘7 Lo-rubahmah and \7_.‘_\;) R‘? Lo-ammi. Such are Israel s names “ tilk
the times ot the Gentiles are fulfilled,” the nation zhat has not obtained meroy; the
nation that is not my people, saith Yahweh.—(Hos. i. 6,8, 9.) And how blind must be
their Rabbis and Scribes, and the multitude led by them, who “whatever may bethe real
character of the Christianity of the not moreenlightened Grentiles around them,” cannot
oo that Isracl and Judsh are not the people of the Lord. The Eternal and
“Michael their Prince’ have turned their backs upon them, and, as their royal
prophet predicted, *their sorrows have been increased,” because *they have hasted
wfier another ”” than he whom they crucified, and God raised from the dead. As for
him, the Nazarene, to whom the angel of the Eternal’s presence bowed, he says
concerning them in their Lo-ammi state, “I will not pour out their drink-offerings
of blood, nor will T take their names upon my lips.”—(Psalm xvi. 4.)

Well theu, the Mosaic Aion, which was subject to angels, has long since vanished
away ; and the times of the Gentiles also subjected to God or Elohim, are verging
apon their close, and a New AIQN, or Course of Tume, and the new oucovouia
or admmistration of the owovpevy, or habitable, all constituting what Paul in Heb.
ii. 16, styles 9 owovuery 4§ pelovoa, “the Future Hubitable,” rendered in the
English version, “ The World to Come,” concerning which, he writes in the 1st and
2nd chapters, are about soon to be revealed. This administration of the Fabitable
in the approaching Aion, is the true CrrisTIAN Dasrensation, and is styled by the
prophet Isaiah, “ Zion’s times,” in which “ Yahweh is Isracl’s judge, lawgiver, and
king.”—(chap. xxxiii. 6, 22.) This dispensation, which is divided from the Mosaic
by the long, dreary, intermediate night of Gentile and Jewish superstition, wicked-
neps, and folly, “is not subjected,” says Paul, “to the angels ”—to Michael, Gabriel,
and other “ chief prinees;’’ but, according to the teaching of Moses, David, Daniel,
Jesus, and the apostles, to the Son of Man and his associates—DMEsSIAER AND THE
8ants. These, in resurrected and glorious manifestation, are the Eternal Spirit
maunifested in flesh—in spirit-flesh, or Horx Serrrr NaTurEe; and are styled by Paul
in Rom. viii, 19, 23, ** the manifestation of the Sons of God,” “the adoption, to wit,
the *edemption of our body’’—that, “one body of many members,” the ecclesia,
which is Christ’s body, the fulness of Him who filleth up all things in all the saints,
—(Eph. i. 22, 93.)

"The germ of this one body symbolized to Daniel, Ezekiel, and John, is Jesus of
Nazareth, or “Michael the Great Prince,” to whom “Michael one of the chief
princes,” has done obeisance, and “on account of whom are all things—&i 6v 7a mavra
and through whom are we,” the saints, kat 'f],uets- & avrov (1, 6.) Thus, all things
are “out of God,” and “for Him,” “on account of the Anointed J esus,” and “through
Hum.” If there had been no Jesus, Son of David, and Son of God ; or if, like Adam
the first, he had been, but had become a transgressor, there would have been no
*‘One Body,” composed of saints resurrected or otherwise. These are all  rv Hrax Hid
but, if in his development, he had not proved, like the brazen altar, most holy, he
would not have imparted holiness to all that touch him by laying hold upon him
through the faith. But becoming “partakers of the altar™ by being “in him,”
they are holies or saints; and through Hym” become “ldngs and priests for God,”
who has made Him heir of all things, (and they joint-heirs with Him,) and therefore
all things are “ on account of kam,’” and also “ for their sakes.’

The anointed Jesus (not the dead body lying in the sepulchre of the Arimathean
Joseph) is eternal power manifested in flesh; and, therefore, A, or in Saxon
“God.” Now 1')-3\73, Mi-cha-lo?—WHro-t1ke-ro Hrx among the sons of the
mighty ?—(Psalm Ixxxix. 6.) Therefore, because there is none to compare with
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hin, the “chuld born” and the “son given’’ to Judah, is styled z Isaiah ix. 6,
"ﬂﬁj ‘78 A1y, givbor, “the Maghty Power.” THence, when He appears in.power and
great glory to put a heok into the jaws of leviathan, to slay the dra{gon in the sea,
and to raise the dead, it will be eaid of him, Mi-cha-el? Who like to God ?.to
«Yahweh the Man of War?” Who will contend with him ? (Isaiah 1. 8), with
Jesus, the Eternal’s king of the Jews? .

Jesus. then, the Son of David and Son of the Eternal Power by David's daughter,
is Michael the great Prince of Israel, who comes to redeem his kinsmen and 'their
inheritance, and to break in pieces their oppressors. But as he is not on.ly a single
individual, but also one containing many—a manifold man—whose symbolical nlfmbe,l;
is 144,000 ; the many *in him ” are constituents of “Michael the Gr.eat Prmf:e,
who delivers Israel in the time of trouble which transcends all the calamitous periods
of human history since the Flood.

The Son of Man, then, whom John of Patmos beheld in vision, was the Michael of
Dan. xii. 1— the Alpha (or Eternal Spirit) and the Omega, (Jesus and the sa.ints)' the
Beginning and the Ending, the One YAEWEH, who is, and who was, and who is to
come, the Almighty.” “Yahweh,” says Moses, “is a Man of War.” Hence out of
this manifold Yahweh-Man’s mouth, John saw a sharp two-edged broad-sword gorng
forth, that with it he should smite the nations.—(Ch. i. 16‘; xix. 15, 21.) ) And when
they are smitten, it is as by a coup de solexl, for his countenance is 88 the sun
shining in his strength,”” not only dispelling the darkness, however, but “ enlightening
the earth with his glory.” —(Rev. xviii. L.)

Now when John saw this AumMreETY Bopy Poriric he became as dead at his feet—
like Daniel, symbolically dead ; which represents that what he saw is fulfilled fa.t the
termination of the death state; for he is brought out of that state to write the
things which shall be. When the thing sigmfied by what he saw, shall be complete,
the united voice of the many waters will be, “I am the First und the Last, he that

liveth and was dead ; and behold I ~m living for the cycles of the cycles: amen: I
have the keys of the invisible and of death, and will therefore abolish death at the

end of the Millennium,

For further information upon the important and wnteresting topncs of this pamphlet, sev
the author's “ EXPOSITION OF THE APOCALYPSE,’ wn three volumes, octavo; o
work which none of the < servants of God’’ should be without.




